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 Through this fourth edition of our academic journal Pradnya Sanket, we offer our humble tribute 
to the Father of Independent India Mahatma M.K Gandhi. The Ministry of Culture, Government 
of India has declared two year -long celebrations to commemorate the birth sesquicentennial 
celebrations beginning from 2 October 2018.   The stupendous life journey from Mohan Das, an 
ordinary adolescent, to the revered and enlightened Mahatma Gandhi has always been matter of 
awed veneration and continues to remain a subject of sustained global interest and research. The 
life journey of Mahatma Gandhi has been mesmerizingly intriguing that it did not take even a 
century to affirm Nobel Prize winning prodigy Albert Einstein's comment that "Generations to 
come will scarce believe that such a one as this ever in flesh and blood walked upon this earth". 

This volume contains the peer reviewed multi- dimensional papers relating to discourses on 
academic relevance of Mahatma Gandhi's legacy   in the contemporary context. The editorial 
team steered by Dr. Manjushree Sardeshpande and the members comprising Shri.Mangesh 
Pathak, Dr.Vinod Jiwantare have done a highly laudable job and richly deserve accolades. Proud 
of all the contributors to this volume and may their quills continue to churn out path breaking 
research papers. A bouquet of appreciation to the printing house Vedika Printers, Ganeshpeth, 
Nagpur that took up the responsibility of aesthetically carving out this academic volume.

 Hope and wish that our sincere tribute to the legacy of Mahatma Gandhi compiled in this volume 
will be received with appreciation and will kindle avenues for further study and research.

This volume is a respectfully modest offering by our college to the revered memories of the 
Father of our Nation. 

Foreword

Dr. Sandhya Nair
   Principal

   R.S. Mundle Dharampeth Arts and Commerce College, 
Nagpur
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In Reverence to the Mahatma on his 150 Anniversary

Gandhiji was not a man of any age or era, he was a man of humanity for eternity. Gandhiji was a 
visionary. His insights into the different facets of life, his philosophy influenced by the 
Upanishads and the Bhagvad Gita and his principles are in conformity with the laws of nature. 
He advocated simple living. His belief in truth, non-violence and chastity lead to the universal 
well being. In this volume the researchers corroborate the fact that his precepts are relevant in the 
21 century too. 

In this age of materialism and violence there is a dire need to rekindle the Mahatma's philosophy. 
Violence triggers violence and is the root cause of devastation, destruction, misery and doom. 
The answer to violence can be sought in brotherhood, peace and non-violence. The Mahatma's 
150 birth anniversary has
given us a reason to  study his ideals in the new perspective. Reading and revisiting his life and 
philosophies has been an epiphany -revealing solutions to many of our self -created problems.

The critiques herein are a tribute to the beautiful mind which has always created an awakening. 
This volume brings in a hope to realize Gandhiji's dream and re-instill the zeal in every citizen to 
be the change they wish to see in the world.

We would like to thank our patrons,  members of International & National Editorial Board and 
the Advisory Committee for extending their support in reviewing the articles. We would also like 
to thank Vedika Graphics, Ganeshpeth, Nagpur  for aesthetically bringing out this volume.       

Editorial

Dr. Manjushree Sardeshpande Shri. Mangesh Pathak Dr. Vinod Jivantare

Dr. Manjushree Sardeshpande

Sub Editor
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Bhagavad Gita as a Diasporic   Experience and   Self-Empower 
Resource of Mahatma Gandhi

Dr. Sandhya Nair
   Principal

   R.S. Mundle Dharampeth Arts and Commerce College, Nagpur
sandhyanair_ngp@hotmail.com

Abstract
While we are having a Two-year long  birth sesquicentennial celebrations  of Mahatma 
Gandhi, this paper endeavours to highlight  how the young Mohan Das  who landed in London 
as a nineteen year old wavering between agnosticism and  faith  underwent the vagaries of 
Diasporic . But unlike the majority of Indians who soon switched over to English acculturation, 
the young Gandhi's diaspora experience propelled him to explore cultural heritage of his 
Homeland and eventually embarked from a foreign soil one of the most sustained soulful 
searches for Dharma and Truth from the precincts of the spiritually rejuvenating Bhagavad 
Gita verses.  

Key Words: Diaspora, Acculturation, a-Acculturation, Vegetarianism, Theosophical Society, 
Oculist

From leading an ordinary childhood as the youngest of four siblings in a well -to- do Modh 
Baniya family of coastal Gujarat in the second half of the nineteenth century, the 
transformation of Mohandas karamchand Gandhi adorned with the ubiquitous title Mahatma 
in the first half of the twentieth century  is a phenomenal  odyssey of self empowerment.  The 
culmination of his life Journey as the Father of the Indian Nation is an  unique  saga of  rigorous 
self trials, discipline, selflessness ,self-sacrifice, setting self-challenging goals, renunciation of 
sensual pleasures along with being  the staunch torch -bearer of  Truth and Non-Violence. 
Though this unparalleled   life journey has been well -chronicled, this paper endeavours to 
discern the impact of his exposure to the occident culture and its reverse impact . During the 
time he was part of the Indian Diaspora in London , the young mind was the most receptive . He 
became a voracious reader and the  wisdom  garnered  from the holy texts religions like Bible 
,an in depth study of  Bhagavad Gita , which he read for the first time in its English translation 
by Sir Edwin Arnold and  the works  of Leo Tolstoy, John Ruskin and Henry David Thoreau. 
that helped to churn the thought processes of  an anxious young  mundane soul to the lofty 
pedestals of a Mahatma.

 Though belonging to an affluent family, Mohandas Karamchand Gandhi's childhood 
education was elementary in a school neighbouring Rajkot. The young boy showed no signs of 
his future magnetism and remained a mediocre student till his high school days and hated 
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sports and outdoor activities. From his high school days his reading  gradually extended out of 
his curricular texts and showed occasional sparks of academic brilliance by winning a few prizes 
and earning two scholarships .In 1887 he passed the Matriculation examination of the University 
of Bombay and sought admission in Samaldas College, Bhavnagar. Within a year he grabbed the 
opportunity to study Law at the Inner Temple and sailed to  London in August 1888. This was 
one major milestone in the moulding of the future Mahatma. With no domestic distractions, 
Mohan Das impressionable mind came under the profound influence of established global 
writers and movements. But his diasporic experience in London was exemplary.  Rather than 
easily getting drawn to western acculturation, he remarkably got engrossed in his homeland 
heritage and engaged on a lifelong saga of advocacy for vegetarianism, yoga and primarily the 
quest for Dharma and Truth as espoused in Bhagavad Gita. But the going was not easy.

As a nineteen year old neophyte in the bustling streets of London, the baffled  Moniya ( M.K 
Gandhi's pet name)struggled with both English language and the English food. Though his 
family were strict vegetarians Mohandas  had his indulgent moments  as a teenager savoring 
alcohol and non-vegetarian food. But in London he had Diaspora pangs for the home cooked 
vegetarian Gujrathi dishes. He  found solace in a  nook-end vegetarian restaurant where he 
chanced  on a bookshelf   a   pamphlet  A Plea for Vegetarianism  by  Henry Salt which 
eventually became  his life mantra. He zealously became a dynamic member of London 
Vegetarian Society (LVS).  It was through LVS  that he  got associated with the newly formed 
Theosophical society  in London . With steadfast determination he rekindled his childhood 
values imbibed in him by his spiritual minded mother Putlibai which he had renounced as a 
teenager. Those marginal  adolescent wayward moments were brushed aside and a life of 
spiritual empowerment commenced from the the days of his association with the early 
Theosophists.

Theosophy is a collection of mystical and occult philosophies, largely based on ancient Eastern 
religion and spirituality , the Theosophical  Society was formed on 17 November 1875 by  the 
Russian Oculist and writer Helena Blavatsky, American military officer, journalist and  lawyer 
Colonel Henry Steel Olcott along with the   Irish-American mystic, esotericist William Quan 
Judge. What made an instant rapport for Mohan das with The Thosophical Society  was its 
premise that no religion is higher than Truth. Though the Theosophical movement acknowledges 
the essence and spirit of religions it does not ascribe to any one particular religion. This essence 
of Theosophical thought profoundly influenced the young Gandhi's mind that his  later life 
became a zealous study of his own experiments with Truth eventually culminating in his ardent 
belief that  there is no God higher than Truth .

 The Soul of religions is one, but is encased in multitude forms. The latter will endure to the end of 
time. Wise men will ignore the outward crust and see same soul living under a variety of crusts 
…Truth is the exclusive property of no single scripture. (Rao, 1968) 

For  the young Mohandas to find in an alien land an organization-the Theosophical Society-  
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respecting and studying the ancient Indian spiritual texts was a revelatory diasporic experience. 
Here he met the ebullient  Helena Blavasky , the Olcott brothers, and his later associate in the 
Indian Freedom Struggle, Annie Besant. Though the three basic tenets   of Theosophists (To 
form a nucleus of the universal brotherhood of humanity without distinction of race, creed, sex, 
caste, or colour, to encourage the study of comparative religion, philosophy, and science & to 
investigate the unexplained laws of nature and the powers latent in man ) profoundly influenced  
the young  Gandhi's mind .He indulged in  a lifelong obsessive discourse with Universal 
brotherhood as espoused in the works of  Helena Blavatsky . When her health started failing, 
Helena  moved to London and  founded the Blavatsky Lodge  which became the nerve centre for  
Theosophist enthusiasts. The  young Gandhi who was getting exposed to the western thought 
processes during his initial days in London, became a frequent visitor at Blavatsky  Lodge , there 
he underwent a self- renaissance due to his value-added exposure to the discourses and 
interpretations  of the Indian scriptures by the theosophists  particularly  that of  Bhagavad Gita .
 Gandhiji has recorded in his autobiography how the Olcott brothers were studying Bhagavad-
Gita in original Sanskrit and consulted Gandhiji for better understanding presuming that he being 
from India would know Sanskrit- "I felt ashamed, as I had read the divine poem neither in 
Sanskrit nor in Gujarati" (Gandhi M. , 1955) . But this episode led to a resolute determination to 
read and understand not only the Gita in the original Sanskrit, but also other scriptures of the 
major world religions, like Bible and Quran. Though not much impressed by the Old Testament 
of Bible, young Gandhi was profoundly impressed by Jesus Christ's Sermon on the Mount and 
elaborately drew many a parallel discourse with Bhagavad Gita. His exposure to Bible and Quran 
asserted his firm belief in the infinite Truths as exemplified in Bhagavad Gita and with great 
commitment studied and memorized the significant shlokas of the Gita and internalized them .He 
fervently believed in boundless hidden metaphysical Truths that lay unexplored in the Bhagavad 
Gita verses and they remained his life-long mission and guiding principles of his life. 

The Gita is the universal mother. She turns away nobody. Her door is wide open to anyone who 
knocks. A true votary of Gita does not know what disappointment is. He ever dwells in perennial 
joy and peace that passeth understanding. But that peace and joy come not to skeptic or to him 
who is proud of his intellect or learning. It is reserved only for the humble in spirit who brings to 
her worship a fullness of faith and an undivided singleness of mind. There never was a man who 
worshipped her in that spirit and went disappointed. I find a solace in the Bhagavad-Gita that I 
miss even in the Sermon on the Mount. When disappointment stares me in the face and all alone I 
see not one ray of light, I go back to the Bhagavad-Gita. I find a verse here and a verse there, and I 
immediately begin to smile in the midst of overwhelming tragedies -- and my life has been full of 
external tragedies -- and if they have left no visible or indelible scar on me, I owe it all to the 
teaching of Bhagavad-Gita. (Gandhi)

The powerful spiritual 700 line Bhagavad Gita as a treasured text imploring to shun 
procrastination, and guiding to action for the ultimate goal of Dharma ,became an inspirational  
devotional reading world -wide in the 20th century   due to its  ardent advocacy by Mahatma 
Gandhi. Bhagavad Gita with its irresistible spiritual and philosophical dimensions became a life-
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long obsession with Gandhiji. His insightful study of this text is reflected in the volume 
Bhagavad Gita According to Gandhi, which is a comprehensive collection of his interpretative 
lectures on Gita that he delivered between February and November 1926 at the Satyagruha 
Ashram in Ahmadabad after his self-imposed withdrawal from active politics. During this time 
he translated Bhagavad Gita to his mother tongue Guajarati and during his morning 
congregational prayers interpreted the verses to his followers. This book is a prized compilation 
of those lectures and bears testimony to the scholarly studies that Gandhiji has undertaken to 
grasp the infinite wisdom enshrined in it - Bhagavad Gita he got initiated in as part of his diaspora 
experience.

Gandhi has proudly admitted that getting acquainted with the wisdom as unfurled in the Indian 
scriptures particularly Bhagavad -Gita was a diasporic revelation.  Though as a teenager he had 
studiously dismissed the Vedic texts as figments of rustic uncouth imagination, but in a far away 
land in England, distanced from his homeland, it was a mystic experience to get over early his   
reservations regarding his cultural heritage. It was part of his early Inner Temple college days in 
London that he got embarked on a soulful sojourn of in depth study of the ancient Indian cultural 
and spiritual texts particularly  Bhagavad Gita and its hymns which considered as treasure-troves 
of universal interpretative  dynamic wisdom . His first endeavour was to overcome his limited 
knowledge of Sanskrit ,he  mastered Sanskrit language and found himself enlightened and 
empowered by the depth of Indian philosophical and religious insights which eventually 
changed his  stand point, view point and world view of Truth in its multi-dimensional  core 
values. The rich cultural hegemony of India became a matter of great pride and an impassioned 
life mission of Gandhiji though he held all the holi scriptures of other religions also in great 
regard. What is pertinent to be noted is that Gandhi's in- depth study and revelation about this 
ancient Indian scripture happened not in India but during his diasporic experience in London.

Works Cited
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Role of  KVIC  in the development of Khadi and Village Industries 
in India

Prof. Ajinkya  G. Deshpande
Commerce Department

R.S. Mundle Dharampeth Arts and Commerce College, Nagpur

Abstract:

     khadi is not a mere piece of cloth but  a way of life. Khadi is a symbol of self reliance  and a 
mark of unity,  nationalism, equality indicating the spirit of Swadeshi Movement.

 Khadi and Village Industries sector is one of the strongest links in bringing India's 
Economic growth with Socio Economic transformation. The khadi and village industries 
commission had all along played a commendable role at the grass root level by providing 
sustainable employment opportunities to millions of traditional artisans, micro 
entrepreneurs and unemployed youths in the country, in the backdrop of declining capacity 
of the agricultural sector, in absorbing the ever increasing additional workforce in the rural 
non farm sector.

The Govt. of India has taken a good step to form KVIC for the development of khadi and 
village industries which results in Socio-economical, balanced regional development and 
employment generation in rural areas.

Keywords: Khadi, KVIC, Khadi and village Industries, SFURTI, ASPIRE.

Objectives of the study:

1) To study the Khadi and Village Industries.
2) To study the role and functions of KVIC
3) To study the vital issues connected with the production of  Khadi and Village Industries.
4) To study the role of Khadi and Village Industries in generating employment.

Research Methodology:

The current paper is a descriptive study based on secondary data which is collected from 
various Journals, Books, Research papers, Ph.D.Thesis, Official websites relating to khadi 
and village Industries.
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Literature Review:

Adinarayana  in his article "Khadi and Village Industries -A few considerations for its 
expansion", pointed out that Khadi and Village Industries as a movement signified not only the 
economic improvement of the people but also the development of peace, love, co-operation, co-
ordination and
integration in their day-to-day life.

S. Valli Devasana in her dissertation "A study on marketing of Madurai Sarvodaya Sangh 
Products" pointed out that Khadi and Village Industries play an important role in rural 
development and balanced growth. She analysed marketing problems of Khadi and Village 
Industries products.

V. Padmanaban  in his article "Saga of a Fabric" states that Khadi is a well considered 
programme called Constructive Programme' which- exhorts people to take up constructive work 
very seriously. The unique nature of this constructive programme lies in its identification of all 
issues that go to make rural people. It is an approach quite original in its concept bringing 
together the benefactor and the beneficiary.

R.S. Kulkarni  in his article on Khadi-A new outlook' states that Khadi and Village Industries' is 
not an industry but a welfare activity for rural development. It should be a part of rural 
development programme and the relevant norms should be made applicable. Khadi and Village 
Industries' becomes a source of rural development for local skills and local resources.

C. L. Nanda in his book, "The Economics of Khadi", points out that the Indian National Congress 
at its special meeting adopted handspinning and Weaving of Khadi as measures of discipline and 
self-sacrifice of every man, woman and child.

M.K. Gandhi  in his book, "Khadi, Why and How" states that Khadi is the only true economic 
proposition in terms of the millions of villagers until such time, if ever, when a better system of 
supplying work and adequate wages for every able-bodied person above the age of sixteen, male 
or female is found for his field, cottage or factory in every one of the villages in India.

Dr. M.P. Gurusamy in his book entitled "Gandhian Approach to Economics", emphasises the 
fact that the Khadi and Village Industries Programme symbolises a non exploitative, non-violent 
social order. He states that the Khadi and Village Industries would definitely create a new society 
by strengthening the economy, based on the principles of truth and non-violence.
khadi, khadi Industries and Village industries:

KHADI……..a fabric that breaths "Warm in Winter, Cool in Summer" Khadi is a handspun and 
hand woven cloth which acquired patriotic status during Indian freedom struggle and it gave a 
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"SWADESHI SPIRIT". Khadi may be made from cotton, silk or wool.

Any industry located in a rural area which produces any goods or renders any service with or 
without the use of power and in which the fixed capital investment per head of an artisan or a 
worker does not exceed [one lakh rupees] or such other sum as may, by notification in the Official 
Gazette, be specified from time to time by the Central Government Provided that any industry 
specified in the Schedule and located in an area other than a rural area and recognised as a village 
industry at any time before the commencement of the Khadi and Village Industries Commission 
(Amendment) Act, 1987 shall, notwithstanding anything contained in the sub-clause, continue 
to be a village industry under this Act.

KVIC:

Khadi & Village Industries Commission (KVIC) established under the Act of Parliament (No. 
61 of 1956), and as amended by Act No.12 of 1987 and Act.No.10 of 2006) is a statutory 
organization under the Ministry of MSME (Govt. of India) and engaged in promoting and 
developing Khadi and village industries (KVI) for providing employment opportunities in the 
rural areas, thereby strengthening the rural economy. KVIC has been identified as one of the 
major organization in the decentralized sector for generating sustainable non-farm employment 
opportunities in rural areas at a low per capita investment. KVIC undertakes activities like skill 
improvement; transfer of technology; research & development; marketing etc. and helps in 
generating employment/self employment opportunities in rural areas. The Khadi and Village 
Industries Commission (KVIC) is a statutory body, and it took over the work of former All India 
Khadi and Village Industries Board.

The broad objectives that the KVIC has set before it are:
w The social objective of providing employment.
w The economic objective of producing saleable articles.
w The wider objective of creating self-reliance amongst the poor and building up of a 
strong rural community spirit.

Functions of KVIC:

The KVIC is charged with the planning, promotion, organisation and implementation of 
programs for the development of Khadi and other village industries in the rural areas in 
coordination with other agencies engaged in rural development wherever necessary.
Its functions also comprise building up of a reserve of raw materials and implements for supply 
to producers, creation of common service facilities for processing of raw materials as semi-
finished goods and provisions of facilities for marketing of KVI products apart from organisation 
of training of artisans engaged in these industries and encouragement of co-operative efforts 
amongst them. To promote the sale and marketing of khadi and/or products of village industries 
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or handicrafts, the KVIC may forge linkages with established marketing agencies wherever 
feasible and necessary. 

The KVIC is also charged with the responsibility of encouraging and promoting research in the 
production techniques and equipment employed in the Khadi and Village Industries sector and 
providing facilities for the study of the problems relating to it, including the use of non-
conventional energy and electric power with a view to increasing productivity, eliminating 
drudgery and otherwise enhancing their competitive capacity and arranging for dissemination of 
salient results obtained from such research. 

Further, the KVIC is entrusted with the task of providing financial assistance to institutions and 
individuals for development and operation of Khadi and village industries and guiding them 
through supply of designs, prototypes and other technical information. 

In implementing KVI activities, the KVIC may take such steps as to ensure good quality.

The KVIC may also undertake directly or through other agencies studies concerning the 
problems of Khadi and/or village industries besides research or establishing pilot projects for the 
development of Khadi and village industries. 

The KVIC is authorized to establish and maintain separate organisations for the purpose of 
carrying out any or all of the above matters besides carrying out any other matters incidental to its 
activities. 

'We spin employment and weave prosperity in India' is the tag line of KVIC.

Role of KVIC:

1) Employment Generation: 
 One of the fundamental objectives of KVIC is to generate employment. Khadi and 
village industries provide employment to more than 10 lack spinners, weavers and other artisans. 
It has tremendous capacity of employment generation I rural areas at a very low investment.

2) Increase in production from khadi and village Industries:
KVIC also aims to increase the production of khadi so that rural artisans can get more earnings. 
For more production KVIC provides financial help, assists in training and development of rural 
artisans and also facilitates marketing of khadi products. The trends from last few year is 
encouraging and show steady increase. The production of khadi todays is approximately 1500 
crores. 

3) Marketing and Publicity Initiatives:
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There are various marketing inititatives taken for promotion of khadi. One of the most important 
initiatives is taken by Hon'ble PM Mr. Narendra Modi. He at various times stress the importance 
of khadi and village industries to India and mentioned it in his famous 'Man ki baat' on radio. 
Aprart from this there are various exhibitions organised national and international level, various 
trade faire where khadi is sold at concessional price. Khadi Gift Coupons and Khadi Gift Hamper 
is also being used to popularize khadi.

People's Education Programmes (PEPs), It is essentially an awareness programme directed at 
creating interface between the KVIC and public in general. It also served the purpose of reviving 
interest in the Gandhian way of building rural industries based on production by masses. 
Teachers and students from higher institutes of learning constituted a large slice of participants in 
the People's Education Programme. Direct access to the development schemes was provided by 
way of awareness programmes,

financial contributors such as banks were gathered together in workshops. KVIC
also makes efforts to bring better publicity of its products/programmes through hoardings, 
advertisement through print media, publications etc.

4) Training Programme and Capacity builing:
The technical interfaces with various National Institutes over the years had
considerably helped to improve the quality of products. KVIC has involved Mahatma Gandhi 
Institute for Rural Industrialization (MGIRI), Wardha as a nodal agency, to pursue the R & D 
need of KVI sector in coordination with national level technical Institutes as Technical 
Interfaces. The Central Bee Research &Training Institute, Pune (Maharashtra), Kumarappa  
National Handmade Paper Institute, Jaipur (Rajasthan) and Central Village Pottery Institute, 
Khanapur (Karnataka) are industry specific institutes working under KVI sector, basically for 
Research & Development.

KVIC conducted its training programmes through 38 departmental and non-departmental 
training centres.

5) Perspective Planning:
KVIC has submitted a vision plan for the future  years culminating in 2024-25
wherein a mission mode approach would be followed for doubling the production every three 
years. The subsidy structure is also proposed to be reduced with the introduction of the new 
scheme Market Promotion and Development Assistance (MPDA). In MPDA regime, gradual 
reduction in the subsidy will be made through market segmentation of products where the 
premium products and other ready-made items will be taken out of its ambit.
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6) DBT-MDA: 
KVIC has developed an online application system for disbursement of Market Development 
Assistance (MDA) and the system has been made operational from June 2016. Institutions are 
uploading data and filing their MDA claims and the assistance is directly credited to the bank 
accounts of the khadi  institutions and artisans.

7) Social Upliftment:
KVIC has introduced a number of developmental schemes for strengthening
rural capacity to meetKVIC works for inclusive growth of social sectors by employing and 
supporting war widows, militancy affected families and backward communities.

8)    ASPIRE: 
Ministry of MSME has launched 'A Scheme for Promotion of Innovation, Rural Industry and 
Entrepreneurship' (ASPIRE) with an aim to set up a network of livelihood business and 
technology incubation centres to promote start-ups for innovation and entrepreneurship. Three 
proposals for setting up Livelihood
Business Incubation Centres (LBICs) at three Departmental Training Centres viz. Nashik, Pune 
and Patna have been approved.

9)      SFURTI:
India is known for its rural traditional industries. For conserving an bringing out productively as 
the traditional skills, provide remunerating earnings to the artisans and to facilitate sustainable 
development. Govt. of India introduced SFRUTI. SFURTI is a Scheme of Fund for Regeneration 
of Traditional Industries Ministry of MSME has launched this scheme in the year 2005 with the 
view to promote Cluster development. KVIC is the nodal Agency for promotion of Cluster 
development for Khadi as well as for V.I. Products. Rural industries clusters were promoted 
through replacement of charkhas, looms, tools and machineries as well as interventions such as 
selling up of CFC, RPOOIP, market promotion, capacity building, cluster development (CDE), 
Skill Development Training and Expansion Visits, Artisans Welfare Measures, Self Help Group. 
Under SFRUTI programme 76 clusters (29 cluster under khadi and 247 under village industries ) 
were operational.

10)   Insurance to Khadi artisans:
Presently the KVIC is running an insurance scheme titled "Khadi Karigar Janasree Bheema 
Yojana (JBY) presently called Aam Aadmi Bima Yojana (AABY) for the welfare of Khadi 
artisans. As per this scheme Rs 30,000/- is given for natural death and Rs 75,000/- for accidental 
death, Rs 75,000/- is provided for permanent disability due to accident and Rs 37,500/- for partial 
disability.  Under the Educational benefit, two children of Khadi Artisan those who are studying 
IX Std. to XII Std. (including ITI) are eligible for scholarship of Rs. 300/- per quarter.

      11)   Workshed Scheme for Khadi artisans:
Khadi has been a source of livelihood for more than 8.5 lakh persons who are engaged in the 
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activity as spinners, weavers and artisans spread across the country. Khadi sector represents the 
continuity of age-old Indian heritage of hand spinning and hand weaving and reflects the socio-
cultural tradition of the khadi artisans. The Government of India has been following a policy of 
promoting and encouraging the khadi sector through a number of policies and programmes. A 
growing need has been felt to facilitate and empower khadi artisans to chart out a sustainable 
path for growth, income generation and better work environment so that they are able to have a 
right working atmosphere and better ambiance to enable them to carryouttheir spinning and 
weaving work efficiently. The Workshed Scheme for Khadi Artisans (WSKA) is an attempt to 
facilitate the development of khadi spinners and weavers by way of providing them financial 
assistance for construction of worksheds, on a pilot basis. 

ASSISTANCE UNDER THE SCHEME

Financial Assistance will be provided to those khadi artisans who belong to BPL category. 
Assistance for construction of worksheds will be provided through the khadi institutions with 
which these khadi artisans are associated and the quantum of assistance will be as 
under:ComponentArea per unitAmount of AssistanceConstruction of workshed 20 Square 
meters (approximately)Rs.25,000/-or 75% of the cost of the workshed, whichever is less.
The financial assistance to be provided by the Government will go to the institutions (with 
which the beneficiaries of the scheme are affiliated) which will be responsible for the 
construction of worksheds (either directly or under their supervision) and Khadi and Village 
Industries Commission (KVIC) will supervise the activities. Cost of land will not be part of the 
project cost. Financial assistance will be for the purpose of construction of work shed only and 
will not be used to purchase land. In case of individual beneficiaries, the right title of the land 
must vest with the beneficiary and the institution has to ensure this before release of assistance. 
It will be the responsibility of the institution to whom the selected beneficiaries are attached to 
take care of the maintenance of the work sheds. Wherever feasible, financial assistance may be 
provided to a group of (minimum 5, subject to a maximum of 15) khadi artisans who 
individually fulfil the eligibility criteria for this scheme, for the construction of Group 
Worksheds. These Group worksheds can be constructed in the land owned by the Khadi 
institution. 

  12)       Schemes for persons with disability:

Khadi and village industries programme offer equitable opportunities to all the section of the 
society viz disabled persons. KVIC offer 3% reservations to persons with disabllty.

  13)       Initiatives for Export promotion:

The khadi products are also exported to various countries. The KVIC tries to encourage exports 
by various policies like interest subsidy, very minimum tax, training to employees and assisting 
in export formalities. Today the export amounting to more than 250 crores.
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Conclusion and Suggestions:

 Khadi and village industries have the unique capacity to generate large employment 
opportunities in the country at a low capital cost and have therefore occupied an important place 
in the national economy. Khadi and village industries contribute not only economic growth but 
the real development of the rural areas. These industries develop local initiatives, co-operative 
and spirit of self reliance in the economy and at the same time help in utilizing the available 
manpower and raw materials from local areas and by the usage of simple technique.

khadi and village industries encourages use of Bio-degradable, non-conventional energy and it is 
non-exploitative. 
The khadu and village industries products have unique characteristics of three 'E's i.e. Ethnic, 
Ethical and Eco-friendly.

The Government should take more aggressive steps to market the products manufactured by 
khadi and village industries, to attract the youths;  also the government should take steps to make 
aware the students and unemployed about various schemes of the KVIC. More retail outlets 
should be opened for easy access for the customers.  More training programmes should be 
organised for the workers, unemployed and improvement in the quality of products. There 
should be more use of digital and online services.
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^jk"Vªcka/k.khP;k dk;kZr jk"Vªfirk ek- xka/khthaps ;ksxnku*

izk-MkW- lkS- vydk v- cMxs
vkj- ,l- eaqMys /kjeisB dyk o okf.kT;

 egkfo|ky; ukxiwj-

izLrkouk %&

          2 vkWDVkscj 1869 yk xqtjkFke/khy iksjcanj ;sFks tUeysY;k jk"Vªfirk eksgunkl djepan xka/kh 

;kapk dkfB;kokM laLFkku'khlaca/k gksrk] ;k laLFkkuP;k injh fnok.k Eg.kwu R;kaP;kiwoZtkauh dke dsys gksrs- 

R;kaP;k ?kjps okrkoj.k vR;ar /kkfeZd gksrs- /keZJ/nspk okjlk R;kauk R;kP;k ekrsdMwu feGkyk gksrk- 

oS".koiaFkkps laLdkj R;kaP;k eukoj vxnh ygkui.kkiklwup >kys gksrs- ijarq R;kp osGh R;kaP;k ?kjkr brj 

iaFkh;kauk o brj /kfeZ;kaukgh eqDrOnkj vlY;keqGs loZ /kekZcn~nyP;k lfg".kqrspsgh ckGdMw R;kauk rsFksp 

feGkys- R;kaps ckyi.k iksjcanjkrp xsys- R;kaps fo|kFkhZthou Qkjls mToy Eg.krk ;s.kkj ukgh- ^dqBY;k'kk 

'kkGsr eyk ?kkrys gksrs- dlscls dkgh ik<s f'kdyks---nqljs dkgh ,d vkBor ukgh- R;ko:u eh vuqeku 

djrks dh] ek>h cq/nh ean vlkoh] vkf.k Lej.k'kDrh dPP;k ikiMklkj[kh vlkoh-* izd`rhus ;kFkkrFkkp o 

LoHkkokus dp[kkÅ vlY;keqGs R;kuk loaxMhgh Qkjls ykHkys ukghr- ?kjdksacMsi.kk o ,dydksaMsi.kk gs 

R;kspa LFkk;hHkko >kys- iq<s R;kaP;k ca/kwauh R;kauk f'k{k.kkFkZ ijns'kh ikBoys- foyk;rsr R;kaph xkB nksu 

fFkvkWlkWfQLV fe=ka'kh iMyh- R;kapk lgokl xka/khthaP;k thoukyk uoh fn'kk nk[ko.;kl dkj.khHkwr >kyk- 

R;kaP;k izsj.ksusp   xak/kh    ̂ xhrk/;;kukl* izo`r >kys-

 Xkak/khauh Lor%p ;klaca/kh fyfgrkauk EgVys vkgs dh] ^Hkxon~xhrk gk vewY;  xzaFk vkgs v'kh ek>h R;kosGh 

letwr >kyh- rh letwr gGwgGw n`< gksr xsyh o rRoKkukP;k ckcrhr eh fryk loksZRre xzaFk letrks-* 

R;kp R;kaP;k fe=kuh cq/npfj=k'khgh xka/khapk ifjp; d:u fnyk- ,dk f[kLrh fe=kkP;k lkStU;kus 

ck;cyP;kgh varjaxkr R;kauk f'kjrk vkys- ^;s'kwP;k fxfjizopukaph Nki Qkj pkaxyh iMyh- rs ân;kr 

mrjys- cq/nhus R;kaph xhrs'kh rqyuk dsyh-* ;k vusd /keZxzaFkkaP;k  leUo;kusp xka/khaP;k Hkkoh thoukph 

ik;kHkj.kh >kyh vkf.k iq<s lR;kxzgkP;k R;kaP;k iz;ksxkyk ykx.kkjh lk/kulkexzh xksGk >kyh-  

foyk;rsrhy okLoO;kph nqljh ,d tesph cktw Eg.kts dk;|kph inoh R;kauh injkr ikMwu ?ksryh- iq<s 

fo'oLr dYiusyk tUe nsrkauk vkf.k nf{k.k vkfQzdsr papqizos'k feGforkauk gs HkkaMoy R;kauk mi;ksxh iMys- 

dkfB;kokMyk dkgh fnol ofdyh dsyh i.k frFkY;k okrkoj.kkyk rs yodjp foVys- brD;kr iksjcanjP;k 

,dk ese.k is<hrQsZ nf{k.k vkfQzdsr nkok pkyo.;klkBh tk.;kph la/kh R;kauk feGkyh-
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xka/khthaP;k thoukyk oG.k ns.kkjh nqljh ijns'k;k=k %&

                   xka/khthaP;k thoukyk oG.k ns.kkjh gh R;kaph nqljh ijns'k;k=k Bjyh- frFks VkWysLVkW;] jfLdu 

vkf.k Fkksjks ;kaP;k fopkjoSHkok'kh  R;kapk ifjp; >kyk- R;kaP;k thoukoj  ] dk;kZoj o rRoKkukoj ;k =;hP;k 

fopkjkapk [kksy Blk meVyk o rks iq<s tUeHkj fVdyk- vkiY;k vkRedFksr ,d laiw.kZ izdj.k R;kauh 

jfLduP;k ^vu~ Vw f/kl ykLV * uked iqLrdkP;k vkiY;koj >kysY;k izHkkokps o.kZu dj.;klkBh [kfpZys 

vkgs- R;kar rs Eg.krkr % gs iqLrd okp.;kl l: dsY;kuarj ekÖ;kus  rs lksMospuk R;kus eyk idMwu /kjys- 

tksgkfulcxZ rs ukrkG pksohl rklkapk jLrk vkgs- Vªsu la/;kdkGh Mjcuyk ikspyh-ikspY;kuarj lca/k 

jk=Hkj >ksi ;sbZuk- iqLrdkr n'kZfoysys fopkj veykr vk.k.;kpk fopkj Bjyk- iq<s R;kauh R;k iqLrdkps 

xqtjkrh Hkk"kkarj ^loksZn; ;k ukokus dsys- rs Eg.krkr loksZn;kps fl/nkar eh letyks rs vls % 1- lokZP;k 

dY;k.kkr vkiys dY;k.k vkgs- 2- odhy dk; fdaok gtke dk;] nks?kkaP;kgh dkekph fdaer lkj[khp 

vlyh ikfgts- dkj.k iksVkik.;kpk gDd nks?kkaukgh lkj[kkp vkgs- 3- lk/ks] vaxesgurhps ''ksrd&;kps 

thou gsp [kjs thou gks;-

 vFkkZr jfLdu'kh R;kaps uSfrd&vk/;kfRed l[; vlys rjh jktdh; fo"k;koj R;k nks?kkae/;s 

ekSfyd Lo:ikps erHksn gksrs- jfLdu yksd'kkghis{kk lqKkaP;k 'kklukph  rjQnkjh djhr gksrk- xka/khuk gs 

iV.ksp 'kD;p uOgrs-jkT;kps Lo:Ik vkf.k dk;Z ;kcn~nygh nks?kkae/;s erHksn gksrs- jktdh; {ks=kar 

xka/khthaP;k vlgdkjfo"k;d erkauk FkksjksP;k fopkjkauh  iq"Vh fnyh- ̂ nf{k.k vkfQzdsr eh ts dk;Z vkjafHkys 

gksrs R;kyk Fkksjksfyf[kr  ^M;wVh vkWQ flfoy fMl~vksfcfM;Ul * ;k fuca/kkeqGs 'kkL=h; n`<rk izkIr >kyh- 

v'kk ''kCnkr Lor% xka/khthauhp Fkksjksps +_.k ekU; dsys vkgs- 

VkWyLVk; ;kapk [kksy izHkko %&

 jktdh; rRoKkukP;k lanHkkZr Fkksjks&jfLdu ;kaP;kis{kk VkWykLVk; ;kapkp xka/khoj vf/kd [kksy 

izHkko iMysyk vk<Grks- vkiY;k vk;q";krhy c&;kp xks"Vhaps Js; xka/kh VkWysLVk;uk nsrkr- rs Lor%yk 

R;kaps fuLLkhe mikld Eg.korkr- VkWysLVk;P;k ̂ fdaxMe vkWQ xkWM* xzaFkke/khy ̂ bZ'ojkps lkezkt rqeP;kr 

vkgs- *;k lans'kkeqGs xka/kh Hkkjkowu xsys- R;kapk lansgokn 'keyk- rs vflagsps iqtkjh cuys- vkiY;k ys[kukph 

th ukf;dk vkgs o rh furkar lqanj vlwu vkiys ftP;koj izse vkgs frps uko ̂ lR;* gs vkgs- vls VkWysLVk;ps 

Eg.k.ks gksrs- xka/khthauh vkiY;k rRoKkukr VkWysLVk; ;kaP;k  ^nk'kZfud vjkT;okn * mrjfoyk vkgs- 

;ko:u xka/khoj VkWysLVk;pkp lokZf/kd izHkko iMysyk fnlwu ;srks- R;kauk VkWysLVk;P;k iqLrdkaps okpu 

ok<ofoys R;k iqLrdkapk xka/khaP;k eukoj n`< ifj.kke >kyk- fo'oizse ek.klkyk dksBoj ?ksÅu tkÅ 'kdsy gs 

ek÷;k vf/kdkf/kd y{kkr ;sÅ ykxys  -30es1910 jksth xks/khauh ^VkWysLVk; QkeZ* ph LFkkiuk dsyh- 
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lfou; izfrdkjps ekxZ o rRoKku ;kaP;k iz;ksxkaph rh iz;ksx'kkGk Ogkoh v'kh xka/khph vis{kk gksrh- 

VªskUlokye/khy xka/khaps dk;Z vR;ar egRokps o ekSfyd Lo:ikps vlwu laiw.kZ txkykp midkjd Bj.kkj 

vlY;kps er VkWyLVk;uh xka/khauk  fyfgysY;k ,dk i=kr O;Dr dsys- vFkkZr rjhgh xka/khath iw.kZr;k 

VkWysLVk;oknh uOgrs-VkWysLVk;P;k izsj.kseqGs R;k vkiY;k dk;kZr mRlkg ok<yk vlyk rjh R;kaph lR;kxzg 

dYiuk VkWysLVk; ;kaP;k ^lfou; izfrdkjk is{kk * fujkGh vkgs- fdacgquk rh r'kh vkgs  Eg.kwup ^lfou; 

izfrdkjk * ,soth ̂ lR;kxzg * v'kh uoh laKk xka/khuh mi;ksftyh-

nf{k.k vkfQzdsr xka/khauk lR;kxzgkpk ekxZ xolyk %& 

                  nf{k.k vkfQzdsrhy fganh yksdkauk U;k; feGowu ns.;kps R;kaps loZ iz;Ru Eg.kts lR;kpsp iz;ksx 

gksrs- o"kZHkj jkgk.;kP;k bjk|kus rsFks xsysys xka/kh ohl o"ksZ frFks jkfgys- 1863 rs 1914 R;kapk xks&;k 

ljdkjfo:/n vfgalkRed y<k lq: gksrk- vkRE;kP;k 'kL=kkus R;kauh tqyek'kh >qat fnyh- vkf.k 'ksoVh rs 

;'kLoh >kys-  nf{k.k vkfQzdsrhy ;k y<;kyk Lo;aeso egRo rj vkgsp i.k xka/khthaP;k thoudk;kZr ] 

R;kauh iq<s fganqLFkkuP;k Lokra";klkBh mHkkjysY;k tuvkanksyukP;k lanHkkZr  nf{k.k vkfQzdsrhy vuqHkokyk 

,d iwoZr;kkjh Eg.kwugh vR;ar egRokps LFkku vkgs- xka/khthaps usr`Ro R;krwu tls izLFkkfir >kys] R;kpizek.ks 

vfgalkREkd pGoGhps ,d uosp lk/kugh R;krwu fu"iUu >kys-

               HkkjrkP;k jktdkj.kkr xka/khthauh izos'k dsyk rks dkG ifgY;k egl;q/nkP;k lekIrhpk dkG 

gksrk- R;kosGh pGoGhph voLFkk f}/kk >kyh gksrh- eokG vf.k useLr ;kaP;krhy laca/k nqjkoys gksrs- ek= 

xka/khacn~ny ;k nksUgh xVkauk vknj gksrk- xks[Y;kauk xka/kh vkiys jktdh; xq: ekurkr vFkkZr R;kaP;k 

fopkjkaph cSBd o lk/ku'kqfprspk vkxzg vkf.k jktdkj.kkps v/;kRehdj.k bR;knh ladYiuk xks[kY;kaiklwu 

mpyY;k vlY;k rjh vlgdkjknh R;kaps ekxZ xks[kY;kais{kk fVGdka'khp R;kaps lk/kE;Z Li"V djrkr vls 

fnlwu ;sbZy- ik'pkR;&lH;rsP;k ewY;kadukcn|y xka/kh&xks[kys ;kaP;kr tehu&vLekukps varj 

vk<Grs- fdacgquk vlsgh Eg.krk ;sbZy dh] xks[kys&fVGd ;k nksUgh izokgkaP;k leUo;krwu ,d frljkp 

vfHktkr izokg xka/kathuh fuek.kZ dsyk ;krp R;kaP;k ;'kkps jgL; gksrs- xka/kh&mn;kiwohZ QDr nksup ekxZ 

Kkr gksrs- ,d lun'khj o 'kakrrke; pGoGhpk vf.k nqljk cslun'khj o fgald mBkokpk-^vfgald ;q/n* o 

'kkarrke; dzkarh * ;k ladYiuk vtwu dq.kkP;kgh ,sfdokr uOgR;k- xka/khauh izFkep] th lun'khj vlsy ok 

ulsygh i.k 'kkarrkiw.kZ vlsyp v;kh vfHkuo pGoG tursleksj ekaMyh- jkSyV dk;nk o tkfy;uokyk 

ckx ;k izdj.kh ljdkjfo:/n xka/khauh 1921 lkyh lq: dsysY;k vlgdkjkP;k vflagkRed vkanksyukus 

ns'kkr uopSrU;kph ykV mlGyh- pkSjk&pkSjh ;sFks pGoGhus fgald oG.k ?ksrkp xka/khauh vlgdkj ekxs 

?ksryk- dkj.k dsoG lR;&vfgalk ;k uSfrd 'kL=kP;k cGkoj pGoG pkykoh vlk R;kapk vkxzg gksrk- ;k 
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n`"Vhus R;kaP;k ifgY;k pGoGhl vi;'k vkys- R;kuarj R;kauh vf/kd tksekus] vf/kd i/nr'khji.ks o 

lw=c/njhR;k pGoG mHkh dj.;kpk iz;Ru lq: dsyk-jpukRed dk;kZoj R;kauk y{k dsafnzr dsys- 

[kknhxzkeks|ksxkl mRrstu fnys- ^;ax bafM;k * uked lkIrkfgd dk<wu fujfujkG;k fo"k;kaoj ys[ku dsys-

R;kuarj ̂ ghjtu* ukokps cgqHkk"kh; fu;rdkfyd lq: dsys- 

 1929 P;k ykgksj dkWaxzsle/;s iw.kZ LojkT;kps /;s; tkfgj >kys- xka/khthaP;k gkrh nql&;kank 

vfgalkRed vkanksyukph lw=s vkyh- 1930 lkyh ns'kO;kid lfou; dk;nsHakxkpk vkns;k R;kauh fnyk- 

xka/khuk vVd >kyh rjh dk;nsHkaxkps ikÅy ekxs gVys ukgh- ;kp lqekjkl ykWMZ vk;foZu ;kaP;k'kh ,d 

djkj R;kauh dsyk- xka/kh&vk;foZu djkj Eg.kwu rks izfl/n vkgs- R;kuqlkj yaMuP;k xksyest ifj"knsl rs 

mifLFkr jkfgys- ijarq tkrh; leL;soj rksMxk dk<.;kl ifj"knsl ;'k ;sÅ 'kdys ukgh-xka/khauh iqUgk 

lR;kxzg lq: dsyk-rks 1934 Ik;Zr pkyyk-  xka/kh R;kosGh fganqLFkkups ,desokf}rh; usrs Bjys gksrs- ,o<;k 

izpaM ns'kkrhy ,o<;k fojkV pGoGhps uar`Ro ,dV;k O;DrhP;k gkrh vl.;kpk txkkP;k bfrgklkrhy gk 

ifgykp izlax gksrk- 1935 P;k lqekjkl dk;|kUo;s izkarkae/;s eaf=eaMGs vfLrRokr vkyh- f}rh; 

egk;q/nkP;k osGh Hkkjrh;kaP;k bPNsfo:/n fganqLFkku ;q/nkr lkehy vlY;kps baxzt ljdkjus tkfgj dsys- 

;kP;k fu"ks/kkFkZ dkWaxzslh eaf=eaMGkuh jkthukek fnyk vkf.k dkWaxzslus xka/khthaP;k usr`Rok[kkyh 1940yk 

lR;kxzg pkyoyk- xka/khathaP;k izsj.ksus 1942 lkyh ^pys tko* ph pGoG lq: >kyh- R;k pGoGhus 

lkezkT;kpk ik;k f[kGf[kGk dsyk- xka/khauk vVd >kyh- dkjkx`gkr R;kauh 21 fnolkps vkRe'qk/nhLro 

miks"k.k dsys- 1944 lkyh R;kauk lksM.;kr vkys-R;kosGh ftukaP;k usr`Rok[kkyh ikfdLFkkuP;k ekx.khus 

eqG /kjys gksrs- vkiyk f}jk"Vª fl/nkar rs vkxzgkus izfrikfnr gksrs- xka/khthauk QkG.khph dYiuk ilar 

uOgrh- vLi`';ks/nkjkbrdsp faganq&eqfLye ,sD; gs ,d R;kaps vR;ar fiz; LoIu gksrs- ftuka'kh R;kauh okVk?kkVh 

dsY;k- i.k R;k QlY;k- dWfcusV fe'ku ;kstukarxZr >kysY;k fuoM.kqdk xka/khP;kp ukokj dkWaxzslus 

ftadY;k- 1946 e/;s dkWaxzslps vafre 'kklu lRrsoj vkys- ekaVcWVu ;kstusuqlkj fganqLFkkuph Hkkjr o 

ikfdLrku v'kh QkG.kh gksÅu 1947 lkyh rs nksUgh ns'k Lora= >kys- xka/khthaps ,d LoIu lkdkj >kys- 

rjhgh  rs larq"V uOgrs- dkj.k R;kaps frrdsp fiz; LoIu Hkax ikoys gksrs- R;kaP;k bPNsfo:/n fganqLFkku nqHkaxyk 

gksrk- ;k ns'kkpk gk vk/;kfRed vkReuk'k vkgs vls R;kauk okVys- 

 Lokra";kP;k tYyks"kkr rs lgHkkxh gksÅ 'kdys ukghr- QkGeqGs HkMdydY;k Tokykae/;s 

gksjiGwu fu?k.kk&;kaph lsok'kqJw"kk dj.;klkBh rs uksvk[kyhr gksrs- 30 tjusokjh 1948 jksth uFkwjke xksMls 

;kaP;k xksG;kauk R;kapk u'oj nsg cGh iMyk- uFkwjke xksMl vkf.k R;kps oSpkfjd iqjLdrsZ ;kauk dnkfpr 

okVys okVys vlsy dh xka/khaP;k e`R;weqGs fgaLFkkuph QkG.kh jn~n gksÅu v[kaM fganqLFkku gks.;kph okV [kqyh 
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gksbZy- R;kauk ekjys dh eqlyeku laj{k.k'kqU; gksrhy- i.k ?kMys rs R;kaP;k vis{ksgwu [kwip fujkGs- xka/khauk 

ek:u xka/khaph f'kdo.k ekjrk vkyh ukgh- myV nqIiV tksjkus rh mlGh ek:u oj vkyh- vk;q";Hkj uOgrk 

rso<k izHkko ;k gkSrkRE;kus izkIr d:u fnyk-

Lkjka'kkus%& 

         Xkka/khauh ;k ns'kkrhy rlsp fo'okrhygh lkekftd] vkfFkZd o jktdh; fparukyk o dk;kZyk ,d uoh 

fn'kk fnyh] ;krp R;kaph Fkksjoh vkgs- R;kaP;k fopkjkr lqlaxrh ukgh v'kh  ,d Vhdk gksr vlrs- oj ,dk 

fBdk.kh xka/khapsp R;klaca/khps er vkysys vkgsp- R;kauk gk vkjksi ekU; vkgs- uOgs ̂ ^gk vkjksi gs R;kaps Hkw"k.k 

vkgs- lR;fu"Bps O;Drhyk lqlaxri.kkpk ckÅ okVr ukgh- fdacgquk lqlaxrrk vusd izlaxh lR;fu"Bsr 

izR;ok;Hkwr Bjrs- ts lR; vlsy rs lqlaxr vlysp ikfgts vls Eg.krk ;s.kkj ukgh- Eg.kwup xka/khthaP;k 

thoukr ] ys[kukr fdaok  Hkk"k.kkr lqlaxri.kkpk vkxzg fnlwu ;sr ukgh- vkf.k R;k[ksjhTk xka/khauh lqlaxr 

rRoKku fnysp ukgh vlsgh ukgh- R;kaP;k ekxkZcn~ny] R;kaP;k vkSfpR;kcn~ny o ifj.kke{kerscn~ny erkarjs 

t:j laHkorkr- ijarq ,d xks"V fuf'pr dh R;kauh thoukP;k lqlaxr rRoKkukph jpuk dsyh vkgs- vkf.k 

fo'ks"k Eg.kts ;k rRoKkukyk vk/kkj ekuoh LoHkkokP;k okLro 'kfDrizokgkapk vkgs- dsoG 

mnkRr&vkn'kkZRed 'kfDrizokgkapk ukgh-nqnSZokus R;kaP;k fopkjkrhy ;k O;ogk;Z HkkxkdMs nqyZ{k >kys vlwu] 

,dk vFkkZus ^vO;ogk;Z vlysY;k LoIujatukRed Hkkxkojp Hkkjrh;kauh y{k dsafnzr dsys vkf.k R;keqGs 

R;kaP;k fopkjkrhy o rRoKkukrhy lqlaxrh utjsr Hk: 'kdyh ukgh-**

             rVLFki.ks xka/khfopkjkapk vH;kl uhV dsY;kl vk<Grs dh] R;kaP;k dkgh dYiuk vO;ogk;Z vkgsr] 

dkyckg;] dkyfolaxr vkgsr] v'kkL=h; o izfrxkeh vkgsr vkf.k FksV lkaiznkf;d lukruhgh vkgsr-i.k 

rjhgh R;kaps ts lokZr eksBs ;ksxnku vkgs&jktdh; iz'ukadMs  o nSuafnu vMp.khadMs uSfrd n`"Vhus ikg.;koj 

R;kauh fnysyk Hkj vkf.k lkekftd&jktdh; {ks=kr uSfrdrspk&vk/;kfRedrspk voyac 'kD; vlY;kps 

R;kauh fnysys izkR;f{kd &R;kps eksy d/khp m.kkow 'kdr ukgh- izkphu izsf"krkaph opus xka/khaP;k thoukrwu o 

fopkjkrwu lkFkZ Bjyh- rRokaP;k vkReifjiwrhZP;k fopkjkauk lkekftd o jktdh; lanHkZ R;kaP;k gkrwu izkIr 

>kys- oS;fDrd lnkpkjkauk lkekftd jktdh; 'kkL=kkaps ifj.kke ykHkwu vU;k; 'kDrhapk eqdkcyk 

dj.;kps cG R;kauh fnys o O;Drhyk mPprj ikrGhoj usys- xka/khaps gs dk;Z fpjatho jkghy] R;kauh dk;ns'khj 

jkT;&ladYiusP;k tkxh uSfrd jkT;&ladYiusyk usÅu cloys] cG o fgalk ;kaP;k ,soth lR;&vfgals}kjs 

dsysY;k vuqu;kps lkeF;Z izdV dsys gh R;kaph jktdh; fopkjkP;k {ks=krhy lokZr eksBh dkefxjh fpjdky 

ekU; djkoh ykxsy- ijaijk vkf.k uork ;kaps csekywe lafeJ.k xka/kh fopkjkr vk<Grs- fdacgquk ;krp 

R;kaP;k vQkV vkd"kZ.kkps] ve;kZn yksdfiz;rsps o lkekU; ^egkRersps* jgL; vkgs- ladze.kdkyhu 
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Hkkjrkps xka/kh gs ewfrZear izfrd gksrs- R;kauh vusd vfrizkphu o lukru rRokapk vk/kkj vk/kqfudre jk"Vªh; 

xjtkaP;kleFkZukFkZ ?ksrysyk fnlrks-R;kaP;k fopkjkaps ckg;:Ik ikjaikfjd omVys rjh R;kapk vk'k; vk/kqfud 

gksrk- ledkyhu ifjfLFkrheqGs xak/khauk v'kh jpuk tk.khoiwoZd djkoh ykxyh vlsy- fdaok rks R;kapk  

LokHkkfod vkfo"dkjgh vlw 'kdsy- jk"Vªh; y<;kpk ik;k O;kid dj.;klkBh tulaiZd 

]eksB;kizek.kkojhy leuq;ksx @dE;qfuds'ku] tula?kkr izokfgrRo@ eksfcyk;>s'ku] ;kaps egRo xka/khauh 

vksG[kys gksrs- jktdh; pGoGhauk R;kaP;k dzk;Zdzekr vxzLFkku gksrs- R;kaps jktdkj.k m?kM gksrs] fuHkZ; 

gksrs] eqDr gksrs- fojks/kdkacn~ny o Vhdscn~ny lfg".kw gksrs- R;kaP;k jktdkj.kke/kwu dkWaxzslyk ts 

tuvkanksyukps Lo:Ik vkysys ;'k vk/kqfudhdj.kkP;k izfdz;sps ;'k gksrs- 

          ^egRek xka/kh gs psvjeu ekvksis{kkgh vf/kd ekSfyd dzkarhps iz.ksrs gksrs- xka/khoknkus fyaduP;k 

Lokra=izsekpk ysfuuP;k lerkfo"k;d pGoGh'kh leUo; ?kky.;kpk iz;Ru dsyk- ek= canqdhph uGh gkrh 

/kj.;kps dVk{kkus ukdkjys-* R;kaps gss dk;Z HkkjrkP;k   n`"Vªhus rj fo'ks"kp eksykps vkgs- djk.k R;k fof'k"V 

ifjfLFkrhr ^Hkkjrh; jktdkj.kkr xka/khapk vorkj >kyk ulrk rj l'kL= dzkarhP;k ekxkZdMs r:.k oGys 

vlrs ;kr 'kadk ukgh-xka/khauh vkiY;k y<;kauh gs oG.k VkGys brds rj fuf'prp Eg.krk ;sbZy- R;k 

cnY;kr xka/khuh ns'k fuf"dz; o ykpkj Bsoyk ukgh] rj yk[kks yksdkauk fdz;k'khy cuoys- 

              Hkkjrkyk Hkkoh dkGkr xka/khokn vuqlj.;k[ksjht xR;arj ukgh- Hkkjrkyk uOgs rj txkkykgh 

R;k[ksjht rj.ksik; ukgh- jDrikr] fgalk] Qlo.kwd bR;kknhaph ekuokuyk f'klkjh ;sr vkgs- R;krwu 

ckgsjiM.;kpk ekxZ Hkkjrp xka/khoknkP;k cGkoj txkyk nk[kow 'kdsy- jDrjaftr ekxkZuh Hkkjrkyk vkiys 

dks.krsp /;s; lk/; djrk ;s.kkj ukgh- vkiY;k 'kklukdMwu vki.kkl gO;k R;k xks"Vh feGo.;kps vfgald 

ekxZ xka/khauh lkafxrysys vkgsr- lR;kxzg gk R;kryk lokZr iz[kj ekxZ vkgs- lkjs ?kVukRed o lkSE; 

vfgald ekxZ fu"izHk >kY;kuarjp R;kpk voyac Ogkok v'kh xka/khaph vis{kk gksrh- gk foosd gh vL=s 

okij.kkjkauh Bsoyk ikfgts- lR;kxzgkP;k ukokus izR;gh pkyysys ̂ nqjkxzg* Fkkacoys ikfgts- 'kklu vkf.k yksd 

;kaP;kr fuR; nqrQhZ laca/k jkgko;kpk vlsy rj rks ,dkp osGh la?k"kkZpk o laoknkpk jkgw 'kdyk ikfgts-rks 

fgald ng'knoknkP;k Lo:ikpk vlw 'kdr ukgh gh xks"Vgh m?kM vkgs- xka/khaP;k lR;kxzgkpk ekxZ gk 

la?k"kkZrgh laokn jk[k.kkjk ekxZ vkgs] m?kMi.ks] Vksdkyk tkÅu la?k"kZ djhr vlrkaukgh 'kkluk'kh laokn 

jk[krk ;srks] vkf.k Eg.kwu lR;kxzg gk ,d ifjorZukpk ltZd ekxZ vkgs ;kps {kh.k dk gksbZuk i.k izR;{k n'kZu 

xka/khauh fgnqLFkkukr 1919 rs 1947 ;k dkGkr ?kMfoys R;kaP;k vYi;'kkps eksygh ijkdksVhps vkgs rs 

;klkBhp- ckck vkeVs Eg.krkr] ^ xka/kh ekgkRE; lkaxwu xka/kh lkaxrk ;s.kkj ukghr- vkf.k m|kkP;k @Hkkoh 

fi<;kauk R;kaph vksG[k iV.;klkBh dkWEI;wVj ykx.kkjp- i.k dkGkP;k HkkGkoj meVysyh gh rIr ;ksxeqnzk 

dks.kR;kgh bfrgklkyk iqlwu dk<rk ;s.kkj ukgh-
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lanHkZ xzaFk %&  
 1-   pfj= & vkRepfj= & ra= vkf.k bfrgkl &ys- v- e- tks'kh-

             2-  vk/kqfud ejkBh okM-e~;kpk bfrgkl [kaM&2 ys- v-uk- ns'kikaMs-

            3-  lR;kps iz;ksx vFkok vkRedFkk & eqG ys- eksgnkl djaepan xka/kh
                                      vuqokn & lhrkjkeu iVoZ/ku-
                                         izdk'kd- % uothou iYcyhf'kax gkÅl] vgenkckn-                    

            4-   egkRek xka/khaps fopkj & ladyu o laiknu & vkj- ds- izHkq-vkf.k 
                                 ;q- vkj- jko- vuqokn & czht eksgu gsMk-
                                 izdk- % uothou iYcyhf'kax gkÅl] vgenkckn-

            5-   iapk;r jkt  & ys- eksgunkl djeapan xka/kh-
            6-   loksZn;     & eqG ys- eksgunkl djeapan xka/kh-
                            vuqokn & czht eksgu gsMk-
                          izdk- % uothou iYcyhf'kax gkÅl] vgenkckn-
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Introduction: 

 India has been from times immemorial a flourishing centre of trade and commerce. Because of 

this reason India was invaded and attacked many times and was ruled by foreigners for centuries. 

The main strength of the prosperous Indian Economy was the remarkably skilled, unmatched 

artistic expertise and resource abundant rural Indian landscape.   Since ages Rural Indians have 

been exhibiting their skill and art in varied forms and shapes to the world. The village artisans 

including men and women folk equally contributed towards rural economic structure based on 

equilibrium and empowerment. The rural Industrial scenario was quite strong which was 

explored and exploited by future generations. The rural indigenous industries were the most 

sought after sector by the then urban settlements. The necessary inputs were provided by the 

villages. Since then the village industries have proven themselves as the feeder units and thus 

resembled the backbone of Industrial sector.  The Small industries were quite self sufficient and 

also well managed with available resources. Their products and creative know how were 

admired all over. Their hold and relevance in Indian industrial sector was undoubted then and is 

equally apt in the present day highly mechanised industrial scenario.  

Mahatma Gandhi and his ideas of Rural Industries:  

  Mahatma Gandhi used to advocate that the real India dwells in Villages and the masses 

residing there. The real essence of Indianness could be felt only if rural section of the Indian 

society was observed.  He observed that in the early part of Industrial Revolution in India, small 

and cottage industries carried out major part of the production by giving work to be done by the 

workers at home because the folk used to do their regular activities and also industrial activities 

from their houses.  During the British rule a major part of population in India went below the 

poverty line due to destruction of village economy by the Englishmen and forceful introduction 

of machines and urban industrialisation. As a result the villagers suffered a lot. At this moment 

Gandhiji thought that there was a need to bring back the rural economy on rails by helping them 

to recover and recognise their strength. He said that there was no need of huge capital to establish
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     a cottage or small scale industry as production in a cottage industry is carried out at home by 

the family members using their own equipment. These types of small and tiny units follow such 

activities relating to production which provide more employment to members in the family. 

Nowadays the preference has shifted from large scale industries to small scale and cottage 

industries in the industrial policy which is promoted by today's economists in India. This was 

advocated and upheld decades ago by Mahatma Gandhi. Now his cherished dream has come true 

and his strong belief that economic growth can be achieved through the establishment of cottage, 

small and medium scale industries is undeniable. His philosophy and promotion of economic 

thought are now being considered and new industrial policies are being framed by the 

economists. The economic principles put forth by Gandhiji have become the guidelines of 

modern economic theory. His views on industrialization have become universal and are suitable 

to be implemented in any developing country with huge population. He taught his economic 

principles by self-implementation. He used to weave khaddar by moving charka which was the 

first foundation stone to cottage industries. Even today when the world has stated to realise that 

one's foundation situated in the rural areas cannot be shaken in what so ever manner, economic 

revolution is being achieved through his thoughts and creative activities to promote cottage 

industries. Gandhiji always stressed on economic self sufficiency of an individual as it was 

inevitable to a nation's economic growth. He knew that the majority of middle class society is 

busy with earning money to meet its necessities and to fulfil them they constantly run after easily 

available machine made goods which are expensive.  He stressed on rural development and gave 

direction to develop cottage industries Gandhian approach for the reconstruction of village 

economy was, based on Gramswarajya and swadeshi.  He considered these two as the pillars of 

economic development.  He gave a very useful model for economic development in India by re-

establishment of India from the lowest level. He gave an idea of reconstruction of Indian 

villages.

Present Day Scenario:  

 In the present Day, the Indian industrial sector is placed in a comfortable global position: thanks 

to its continuous and steady pace of development in all areas. The urban industries have 

multiplied in numbers and are providing employment opportunities to masses. The urban 

industrialists have started diverting their attention towards villages for scrapping the untapped 

resource abundance. This has resulted in upliftment of rural economy. With the increasing 

awareness among masses about the benefits of self sufficiency, self employment and indigenous 

products, the rural landscape is receiving a face lift. The villages are now draped in developed 
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atmosphere where the society is becoming more inclined towards Swadeshi and Gram Swarajya. 

The prosperity of rural India has received a philip with the introduction of various Government 

schemes and more importance being accorded to village economic self sufficiency. The villagers 

and their small, cottage industries have joined hands with urban industries to provide basic skill, 

raw material and ground level resource supply. The skill, art, knowledge, efficiency, resource 

purity and readily available labour all have contributed immensely towards Indian 

Industrialisation suiting modern needs along with the feeling of swadeshi, gram darshan, and 

gramonnati and gram swarajya.

  Almost all small and medium industries have started producing goods suiting the 

international standards at their local and individual market level and supplying them to big 

industries for further use. These feeder industries have further reduced the cost of acquisition of 

raw item and spares for the heavy industries.  At this juncture where the world has realised and 

acknowledged the fact that rural economy is the lifeblood of National economic scene, it has 

created a revolutionary change in reducing the chronic problem of poverty, unemployment, rural 

backwardness and rural disparity. Gandhiji's economic thoughts proposed decades before are 

giving good and prosperous results in this modern era in solving some social and economic 

problems like poverty and unemployment. His stress on rural economy and development which 

emphasized on simple life, coupled with universal well being is now visible in a large section of 

Indian society. People have now started to realise the need and importance of rural skill, rural 

land, and rural resources (monetary as well as human resource) as a driving force of economic 

prosperity and well being. The world has now granted recognition to the hand woven Khadi, Silk 

and cotton fabrics as environment friendly, eco friendly and economically viable productivity 

sector. People are getting involved in producing, promoting and popularising handicrafts, rural 

art, painting styles, handmade products, forest produce, and spare parts in urban markets. The 

standard of living of villages has thus improved. This rural urban mix of skill, and strong 

cooperation has given a different admirable identity to Indian Products. 

Conclusion:
Some six decades ago Mahatma Gandhi had viewed and opined that unless the rural India gets its 

coveted status and importance the overall national economy will remain backward and 

stagnated. He had felt that the rural arena which had abundant resource potential in skill, 

efficiency, human factor and cultural ethical know-how must be given its respectable place in the 

Industrial sector. His emphasis on rural upliftment, rural infrastructure and rural industrialisation 

has pumped life into the economic thoughts and the ideas about rural industries and thus rural 
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development has noticed a sea change. More interest is being shown towards improvement of 

small and cottage industries and the prime role played by it in transforming India towards an all 

inclusive active society. The present day inclination towards village economic stability and 

betterment has made it more necessary to highlight the reasons and need to concentrate on rural 

scenario. Gandhiji's ideas that India dwells in villages has turned true with the importance being 

given to Village art, culture, skill, and resource abundance which is being used for overall social 

and National prosperity.
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egkRek xka/khph lR; o vfgalk ladYiuk  % ,d ,sfrgkfld v/;;u

Ák-M‚- lrh'k pkQys 
bfrgkl foHkkx izeq[k 

vkj- ,l- eqaMys /kjeisB dyk o okf.kT; egkfon;ky;

çLrqr 'kks/kfuca/kkr egkRek xka/khph lR; o vfgalk gh ladYiuk Li"V dj.;kpk ç;Ru dsyk vkgs- gh 

ladYiuk ,sfrgkfld v/;;ukP;k ek/;ekrwu Li"V dj.;kpk ç;Ru la'kks/kdkapk vkgs-

la'kks/ku i)rh &

 vH;kldkus lnjhy 'kks/kfuac/k fo"k;kP;k v/;;uklkBh fofo/k xzaFk] lanHkZ xazFk o nq¸;e rF; 

ladYiukP;k lzksrkaapk okij dsyk vkgs-

mfn"Vîs &

¼1½ egkRek xka/khthph lR;kph ladYiuk Li"V dj.ks
¼2½ egkRek xka/khaph vfgalk gh ladYiuk Li"V dj.ks

x`ghr ÑR; & 

¼1½ egkRek xka/khuh lR; o vfgalk ;k ladYiuspk okij d:u Hkkjrkyk 
 Lokra"; feGowu fnys-
¼2½ egkRek xka/khaph lR; gh ladYiuk vk/;kfRedrsoj vk/kkfjr gksrh-

 txkP;k bfrgklkr ts&ts ;qxiq#"k gksÅu xsys R;kr egkRek xka/khps uko Qkj ojps vkgs- Fkksj 

Lokra"; lsukuh] ,d O;ogkj n{k eqRlíh] vlkekU; jktdh; iq<kjh] rRofu"B lektlq/kkjd Eg.kwu rs 

vksG[kys tkrkr- egkRek xka/khauk letwu ?;k;ps vlsy rj 'kks"k.kkRed O;oLFkkaP;k fojks/kkr xka/khthaph 

dks.krh rRos gksrh\ ;kapk vH;kl dsyk rj y{kkr ;sbZy- vU;k; vkf.k tqyqe'kkgh ;kfo#)ps çfrd Eg.kts 

xka/khth vls Eg.k.ks vfr'k;ksDrhps Bj.kkj ukgh-

 xka/kh fopkj gk LoIujatu ukgh- lekt/kkj.kspk rks ,d /;kl vkgs- egkRek xka/khauh thou 

vkpkjkrwu fopkj ekaMys- ç;ksxkrwu rs fl) dsys- ekuoh thoukps HkkSfrd o lkaLÑfrd lR; 'kks/kwu dk<ys 

vkf.k fouezi.ks ueqn dsys dh] gs vafre lR; ukgh- LFkydkylkis{k fuR; uwru lR;kpk v[akM 'kks/k ?;kok 
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ykxrks- ;k lR; 'kks/kukrwu R;kauh fudksi] LoLFk] fuHkZ;] lqjf{kr] fulxZlaiUu ekuoh thou vl.kkjh 

lektO;oLFkk fuekZ.k dj.;kpk /;kl ?ksryk] iz;kl dsyk- ;kyk R;kauh ̂ vfgald lekt* fuekZ.k vls uko 

fnys-
 egkRek xka/khoj ckyi.kkiklwu R;kaP;k vkbZpk vR;ar izHkko gksrk- vkbZ ;k oS".ko iaFkkP;k vlY;k 

rjhgh brj /keZ vkf.k iaFkkauk R;kaP;k ?kjkr eqDr izos'k gksrk R;keqGs ckyi.kkiklwu loZ /keZ lafg".kwrspk 

laLdkj R;kaP;koj >kyk- Hkxon~xhrk] jkek;.k] egkHkkjr] ck;cy ;k xzaFkkpk R;kaP;koj vR;ar izHkko gksrk- 

ckS)] tSu /kekZP;k rÙoKkukizrh R;kaP;k eukr dekyhph fu"Bk gksrh- o/kZeku egkohj vkf.k xkSre cq) 

;kauh izfriknu dsysyh rÙos R;kaph thoufu"Bk cuyh- 

 vkiY;k fopkjkr o d`rhr euq";kus ^lR; o vfgalk* ;k rRokauk LFkku fnY;kl euq";kph 

vk/;kfRed ckSf)d o uSfrd izxrh gksrs gk fopkj R;kaP;k fopkjkapk dsanzfcanw gksrk- lR; vkf.k vfgalk ;koj 

xka/khthaph fopklj.kh vk/kkjysyh gksrh- 'kq) vkpj.kklkBh ;k nksu rRokapk okij djkok vls rs ekur- 

lektkph] O;Drhph lokZaxh.k izxrh Ogk;ph vlsy rj lR; vkf.k vfgalk ;k nksu xks"Vhapk iqjLdkj dsyk 

ikfgts vls R;kaps er gksrs- R;kaP;k ^;ax bafM;k* o ^gfjtu* ;k o`Ùki=krwu rlsp fganw LojkT;] xhrkcks/k] 

ek>s lR;kps iz;ksx] loksZn;] czEgp;Z] jk"Vªok.kh ;k ys[kkrwu R;kaps lR; o vfgalk ;k ckcrps fopkj izn'khZr 

gksrkr- dks.krkgh fl)kar gk loZ izdkjs pkaxyk o dY;k.kdkjh ulsy rj rks fl)kar ekU; ;ksX; ukgh vls rs 

Eg.kkys-

xka/khthaph lR;klaca/khph ladYiuk &

 ^or;* ;k rRokfo"k;h xka/khthaps fopkj vfr'k; lqanj gksrs- rs Eg.kr] ̂ ^Truth is god and is moral 

governor** Eg.ktsp lR; gkp ijes'oj vlwu rksp uSfrd ekxZn'kZukps dke djrks vlk lR; vkf.k 

ijes'oj ;kapk vU;ksU; laca/k rs Li"V djrkr- ;k lR; rRokpk voyac d:u euq"; vkiys thou mUur 

d: 'kdrks-

 xka/khthauh lR;kps nksu izdkj lkafxrys & ¼1½ lkis{k lR; ¼2½ fujis{k lR;-

 lkis{k lR;kis{kk fujis{k lR; Js"B vlrs- dkj.k lkis{k lR; gs iw.kZr% lR; ulrs dkj.k gs lR; 

O;Drh fdaok ifjfLFkrhuq:i cnyr vlrs-  rj fujis{k lR; gs 'kk'or lR; vlrs o ftFks 'kk'or ewY;s 

vlrkr frFks bZ'oj vlrks- vFkkZrp egkRek xka/khath lR;kph ladYiuk gh eqGkr v/;kRekoj vk/kkjysyh 

gksrh- R;kaP;k eukoj v/;kReoknh ijaijsps n`< laLdkj >kys gksrs- Eg.kwup R;kaP;k oSpkfjd ys[kke/;s 

vkRE;kps vejRo] vuqrki] vkRe'kq)h] iquZtUe] deZfoikd ;k dYiuk tkxkstkxh vk<Grkr-  
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deZoknkoj R;kaph J)k gksrh- R;kaP;k ers fo'oO;kikjkP;k eqGk'kh vl.kkÚ;k ;k uhrhfu"B rRokykp 

ijes'oj vls uko vkgs- ;k n`"Vhus gh fu;ked rRos vkf.k R;kpk iz.ksrk gh oLrqr% ,dp vkgs- vFkkZr 

ijes'ojkps fl)Ro fl) djrk ;sr ukgh- Eg.kwup ijes'ojkps vkdyu ekuokP;k vkVksD;kckgsjps vkgs vls 

R;kaps Eg.k.ks gksrs- txkP;k eqGk'kh vlysys eq[; rRo Eg.kts ^lR;* gks;-  ;k lR;kpk 'kks/k Eg.kts 

bZ'ojHkDrh gks;- ijes'oj lr~&fpr~ vkf.k vkuane; vkgs- Eg.kwup ijes'oj lR; vkgs- ;kiq<sgh lR;kph 

ladYiuk Li"V djrkuk xkaa/khth Eg.krkr] vkt bZ'ojkps vfLrRo u eku.kkjs vkf.k ijes'ojkP;k HkDrhr 

jeek.k gks.kkjs vkiY;kyk fnlrkr- lar egkRE;kauh ijes'ojkps vkf.k R;kaP;k HkDrhps eeZ lkafxrys vkgs-  

gh HkDrh Eg.kts bZ'ojizkIrhps ek/;e gks; vkf.k rsp lR; vkgs- 

xka/khthaps vfgalslaca/kh fopkj &

 lR; Eg.kts ijes'oj- ;k lR;kP;k vkjk/kuslkBh vkiys thou R;kxe;] HkDrhe; vlkos vls 

xka/khth ekur- Eg.kwu lR; gk ijes'ojkpk lk{kkRdkj d:u ns.;klkBh tj ,dp lk/ku vlsy rj rs vfgalk 

gks;- vfgalsfouk lR;kpk 'kks/k v'kD; vkgs- gk ekxZ ljG vlyk rjh rks dBh.k vkgs gs gh rs tk.kr gksrs 

Eg.kwu ;k dBh.k ekxkZpk okij d:u fczfV'kkaP;k fojks/kkr R;kpk 'kL=klkj[kk okij dsyk- i.k R;klkBh 

Hkkjrh;kae/;s rh Hkkouklq)k :tfoyh-

 rs Eg.krkr] ^^vfgalk Eg.kts fHk=si.kk ukgh rj vU;k;] tqyqekfo:) vfgald ekxkZus tk.kkjk gk 

y<k] fHk";k&usHkGVkapk vfgalk gk ekxZ ukgh- e`R;qyk lkeksjs tk.kkÚ;kapk rks 'kwj ekxZ vkgs] fgalsus feGfoys 

rs fgalsusp u"V gksbZy** v'kh vfgalk rRokph cSBd R;kauh izfriknu dsyh-  R;kauh fu%'kL= izfrdkjkph 

fopkjlj.kh yksdkae/;s :tfoyh o Hkkjrkl Lokra"; feGowu fnys- 

 lR; o vfgalk ;k nksUgh lk/kukojhy R;kaph fu"Bk vfopy gksrh\ rs Eg.krkr ̂ ^ vfgalk gs çHkkoh o 

U;k; 'kó vkgs- t[ke u djrk vfgalk 'kL+"k vkgs- t[ke u djrk vfgalk 'kL"kfØ;k djrs] vkf.k gs 'kL"k 

isy.kkjk ek.kwl LoRk% mnkRRk curks- v'kkçdkjs lR; vkf.k vfgalk thoufu"Bk Bjowu ;k nksUgha rRokauk 

vkiY;k oS;fDrd thoukrp uOgs rj lektkP;k eukoj fcacfo.;kpk ç;Ru xka/khthuh dsyk- R;kaps gs fopkj 

ns'k dkyfLFkfrlkis{k vkgsr- rs çR;sd ekuoklkBh mi;qDr vkgs\ txkr tkxfrd 'kkarrsdjhrk ;k nksUgh 

rRokaph vko';drk vkgs-
lkjka'k &
 lR; o vfgalk ;koj xka/khthaph fopkjlj.kh vk/kkjysyh gksrh- ;q) vkpj.kklkBh ;k nksu rRokpk 

okij R;kauh vkiY;k jktdh; o oS;fDrd thoukr dsyk-- lR; o vfgalk gs ijLijkiklwu osxGs ukghr vls 

rs ekur gksrs- lR;kokpwu vfgalk o vfgalsokpwu lR; çR;{kkr ;s.ks dBh.k vkgs vlsgh rs Eg.kr- lR; o 
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vfgalk ;kapk cyk<î 'kfDrfo#) 'kL"kklkj[kk okij d#u lRrk myFkowu Vkdrk ;srs ;kph çfprh R;kauh 

Hkkjrh; LokRka"; vkanksyukrwu fnyh o çR;{ki.ks fl) d#u nk[foys-

     &&&&&

lanHkZ xzaFk &

¼1½ Hkkjrh; jktdh; fopkjoar& Ñ-n- cksjkGdj] fo|k cqd] vkSjaxkckn

¼2½ xka/kh lkekftd jktuSfrd ijhorZu & gjh'k dqekj] vtwZu çdk'ku] uoh fnYyh

¼3½ xka/khoknh n'kZu & jfoanz dqekj] dYikt izdk'ku] uoh fnYyh

¼4½ xka/khckiw & çHkkdj eaxy os<sdj] uothou çdk'ku] vgenkckn

¼5½ xka/kh & ufyuh iaMhr] xzaFkkyh çdk'ku] eqacbZ
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Abstract
The question emphasized by the paper is that whether in the 21st century's globalized world the 

Gandhian message still has or could have any actuality in managing our century's real challenges 

such as terrorism or the deepening moral crisis of the humanity. Gandhian thought which is 

based on such as satya (truth), ahimsa (non-violence) and satyagraha (as Gandhiji loosely 

translated: holding on to truth, which in fact is the philosophy and practice of the non-violent 

resistance). Admit and consider Gandhiji as a philosopher or a thinker. The paper will emphasize 

those aspects and concepts of the Gandhian thought which could give an answer to the core 

question of the paper, trying to prove presented concepts could be considered relevant and useful 

in our times, even if at first impression all of these key concepts of the Gandhian thought seem to 

be a management guru. It seems that Gandhiji through his ideas and thoughts "is still alive" and is 

among us after more than 70 years of his death. It seems that we, all human beings still have to 

learn from the ideas, writings and acts of Mahatma Gandhi. Even Rashtrapita Mahatma Gandhi 

spelled "Hey Ram" during his last breath.
___________________________________________________________________________

Key Words: Gandhiji, Mahatma, Management, Relation and Relevance.

Introduction

Mohandas Karamchand Gandhiji, one of the greatest and well-known personalities of the 20th
century had a very deep influence on the second part of the last century which is incontestable 

and beyond any dispute. Then again, there are voices which proclaim that even in our globalized 

world the Gandhian spiritual heritage still has its actuality and relevance. Thus, it will try to 

demonstrate that the Gandhian spiritual heritage - with accent on the concepts of satya (truth), 

ahimsa (non-violence) and satyagraha (as Gandhiji loosely translated, holding on to truth or "the 

force which is born of truth and love or nonviolence". Gandhiji (which in fact is the philosopher 

and practice of the nonviolent resistance) - should have or must have an important role in dealing 

with the real problems of our globalized world. In order to do this, first of all, It will have to 



R.S. MUNDLE DHARAMPETH
ARTS & COMMERCE COLLEGE

International Multi-Disciplinary
Research Journal

Pradnya
SANKET

30

outline the meanings of the three above-mentioned categories and after having done so it will try 

to emphasize those aspects of the Gandhian concepts which we could be considered relevant in 

our times or could be useful and helpful in managing some of the real challenges of the 21st 

century such as the problem of armed clashes, globalizing terrorism or the moral crisis of 

humanity and business management.

 Business leaders across the globe have discovered a new management icon-Mahatma 

Gandhi, the father of the Indian Nation. While leading the nation in the struggle for 

independence, Gandhiji held a beacon to some management strategies which are critical in 

present day corporate world. (Pramar, 2008) The Mahatma is now being rediscovered as more 

than just a political leader who gained independence for the country. He is being looked upon as a 

master strategists and an exemplary leader whose ideas and strategies have great meaning for the 

corporate world, particularly in India.
                    .        
 Mahatma Gandhi was an ideal management guru. Truth and non violence were the two 

key components of his creed. (Devrajan, 2010) The Mahatma inspired the common man, an 

average Indian to follow his principles and led the masses to win the fight for independent India. 

Innovation and creativity, founded on moral authority flowing from his "inner voice" (his term 

for 'conscience'), constituted the bedrock of whatever campaign he embarked upon. No wonder, 

Albert Einstein exclaimed: "Generations to come will scarce believe that such a one as this ever 

in flesh and blood walked upon the earth."  
                 .
 Gandhi's concept of Non-violence and his high moral standards are what today's leaders 

must emulate in order for organisations to have the advantage in the global market. His concept 

of a self- ruled society can be compared to a project-orientated organisation where individual 

teams are self-governed and highly efficient.

Objectives of the Study
1. To understand the role played by Mahatma Gandhi as a leader in past but its significance in 

present era.
2. To understand the role he played as a manager and mediator who work as link between 

Britishers and citizens of India.
3. To study various techniques used by him that had high impact during freedom struggle and 

present era.
4. To co-relate Gandhiji's techniques with recent management principles.
5. To know the similarity between struggle for freedom and struggle of business to sustain in 

today's market.
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Methodology of the Study
The methodology of the research would be historical and analytical of secondary data collected.

Gandhiji as a Management Guru: Views and Opinions

Many associate leadership with one person leading. Thus, leaders are people who are able to 

think and act creatively in non-routine situations - and who set out to influence the actions, 

beliefs and feelings of others. In this sense being a 'leader' is personal. It flows from an 

individual's qualities and actions. According to Shahbir Merchant, Vice President, Consulting 

Services, Grow Talent India Co. Ltd, simple corporate strategies like vision (freedom for India) 

and core values (honesty and non violence) are well illustrated in Gandhi's life. Author of 'Count 

Your Chickens Before They Hatch' Arindam Chaudhuri calls Gandhi a great marketing guru.
 
As a great marketing brain, Gandhiji had done a SWOT analysis. He knew his opponents and 

competition - the British - well. He knew that the British were cultured and believed in being fair 

and had a court that they were answerable to. So he knew that it would be almost impossible for 

the British to kill him if all he did was to walk and talk of peace. He used their weakness to be 

ruthless to his advantage. Not to forget, he used fasting as a great tool to drive home the message - 

that he was not scared of losing his life when it came to the cause. The Smart Manager, Gandhi 

was a wonderful strategist, showman and leader. According to B. D. Agarwal, Chairman, Surya 

Roshini, Gandhiji and his charkha were not against new technology but symbols of self-reliance.' 

(CRBIZ March 2007). Says Vijay Govindarajan of the Tuck School of Business at Dartmouth: 

"Gandhiji represents the essence of what we need in our business leaders today. There is a 

general negativity and cynicism all around. Remember Enron, Tyco, Worldcom and Hewlett-

Packard. It's time corporate leaders restored their moral authority."

Customers Relationship Management 
Long ago, the father of the nation, 'Mahatma Gandhi' realized the importance of the customers 

for the retailers; he is in fact the first to emphasize on the importance of the customer's 

relationship management practices in India. What he said about the importance of the customers 

is famous the world over. It goes like this:

 "The customer is the most important person on our premises.
He is not dependent on us, we are dependent on him.
He is not an interruption to our work, he is purpose of it.
He is not an outsider on our business, he is part of it.
We are not doing him a favour by serving him;
He is doing us a favor by giving us an opportunity to do so."
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Communication of Message from Top to Bottom in Hormonal Manner 
And that is precisely the greatness of Gandhiji and that is the message of Gandhiji to the modern 

world. In the past century many places in the world have been drastically changed through the 

use of brute force, by the power of guns - the Soviet Union, China, Tibet, Burma, many 

communist countries in Africa and South America. But eventually the power of guns will have to 

be changed by the will of the ordinary people. As Dalai Lama said, "We have big war going on 

today between world peace and world war, between the force of mind and force of materialism, 

between democracy and totalitarism." To fight these big wars the common ordinary people in 

this modern age need Gandhism. Recently a very renown company's MD Mr. Mukesh Ambani's 

way of doing business is similar as that of said by Mahatma Gandhi, close and hormonal 

relationship is the key success of business have been proved. 

Secret of Success
If we try to analyze the secrets of Gandhiji's success, we would probably find Faith, Action and 

Populism, the three most important aspects of his life. Gandhiji's extra ordinary communion with 

the masses of ordinary people was another of his secrets. In contrast to many of our present day 

leaders of this highly democratic world, Gandhiji was a true leader and friend of the people. 

Disaku Ikeda, the Japanese Buddhist leader who takes great inspiration from Gandhiji has this to 

say about him. "His activism is not mere action but contains many aspects of a spiritual 'practice' 

that is inspired by the inner urging of the conscience".

The phenomenal success Gandhiji registered in far-away South Africa fighting for human rights 

and civil liberties has great significance when we find that later his teachings were adopted not 

only by Nelson Mandela, the South African freedom fighter, but it was also subsequently 

revealed that the former South African president De Klerk was greatly influenced by Gandhiji's 

principles. In fact, from Dalai Lama to Desmond Tutu and from Martin Luther King to Nelson 

Mandela, many world leaders were inspired by Mahatma Gandhi, all in their own different ways. 
Faith, Action and Populism of internal and external environment is the only true key of success 

of many businesses. After case studying the success of businesses it finally reveal these three 

most important aspects of his life.

Motivation
Barack Obama, the former US President, sees Mahatma Gandhi as an inspiration and has a 

portrait of the apostle of peace in his office. He commented, "In my life, I have always looked to 

Mahatma Gandhi as an inspiration, because he embodies the kind of transformational change 

that can be made when ordinary people come together to do extraordinary things."
Aung San Suu Kyi, the Burmese leader who was under house arrest for many years derived great 
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deal of inspiration from Gandhiji. From Gandhiji she learnt that for a doctrine of peace and 

reconciliation to be translated into practice, one absolute condition needed is fearlessness. Aung 

San Suu Kyi knew this, and that was the secret of her success amid all the darkness and loneliness 

against a brutal and hostile regime. One of her essays opens with the statement that "It is not 

power that corrupts, but it is fear." It is from Gandhiji that Jawaharlal Nehru and all the Indian 

leaders for independence learnt how 'not to fear' the British gun. Nehru also described Gandhiji 

"A powerful current of fresh air … like a beam of light."
And so Gandhism is alive and active in the modern world. Gandhiji has inspired and will 

continue to inspire many political, social and religious leaders all over the world. Whether is 

Joan Baez, the American folk singer and human rights activist, or Cesar Chavez, the American 

social activist, or Joanna Macy, the environmental activist, or Mubarak Awad, the non-violent 

Palestine leader and many others get different inspirations from Gandhiji in their fight.
Public Relations Network

Gandhiji had an amazing public relations network and a very good relationship with the press. 

"For instance, look at the Dandi March. If Gandhiji had gone there quietly, it would just not have 

made an impact. He knew he had to create an event to make an impact and so he took his 

followers on a march that stirred popular imagination of the time. He had a total understanding of 

the human psychology and used it along with his public relation skills. Gandhiji faced opposition 

among his senior colleagues when he decided to march to Dandi to make salt. The British 

government had decided to ignore the naked fakir, confident that he would fail and make a 

mockery of himself before his people. The march and the symbolic making of salt galvanised the 

entire country. It shook the British administration. The effects of the salt march were felt across 

India. Thousands of people made salt or bought illegal salt. The march mobilised many new 

followers from all sections of Indian society and it drew the world's attention.

Conclusion

Though Gandhiji lived many years ago, his leadership principles must be considered in order by 

organisations today to compete in a global market. His high moral standards are what leaders 

today should strive to achieve. His belief in non violence is a principle that must be understood 

by all project managers in order for them to lead a diverse and culturally mixed community. 

Hierarchal organisations where manager's rule and the worker is just a commodity are a thing of 

the past. This highly uneven structure of leadership has many principles in common with the 

'caste' system. Organisations must restructure themselves toward a more equal and fair 

workplace where every worker contributes to the corporate vision. Almost seven decades since 
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he preached simplicity and non violence, today he has more followers than ever before. What's 

more, even a most of universities in India and abroad are taking note of the Mahatma and his 

principles. Harvard School of Business Management has even crowned him the 'Management 

Guru' of the 20th century. Management guru says this new found faith in Gandhian principles 

only means good for the country and the business only if interpreted correctly. There is a great 

need for India to find contemporary relevance in Gandhiji's thoughts. Central and state 

regulation is not enough but self-regulation is the key.
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Abstract: Mahatma Gandhi has been a great supporter of equality and non discriminatory 

behaviour and actions toward everybody in his times. It was also the reason why he proposed 

equality for the marginalized sections based on financial status and caste system in Indian 

subcontinent and because of its effect we see a healthier and safer atmosphere in India. With right 

to equality and freedom we call ourselves democratic and sovereign as standing together. He also 

supported abolishing caste system and suppression of women. He supported the marginalized 

sections based on caste hierarchy and called them harijans and laid the seed of equality for all by 

his actions. His attitude toward partition and levelling the social structure can never be 

overlooked.

Mahatma's role and viewpoint on India's partition

The stage was thus set for the June 3 Plan under which power was to be transferred by the British 

to two successor states on August 15, 1947. What Gandhi has feared had come to pass. India was 

to be divided, but partition was not being imposed; it had been accepted by the majority of the 

Congress leaders. Gandhi had serious doubts on the wisdom of this decision. The very violence, 

which in the opinion of his Congress colleagues and that of the British Government provided a 

compelling motive for partition was, for him an irresistible argument against it; to accept 

partition because of the fear of civil war was to acknowledge that "everything was to be got if 

mad violence was perpetrated in sufficient measure"
Partitions having become a fait accompli, Gandhi's efforts from now on were directed to 

mitigating its risks. He paid brief visits to Kashmir, the Punjab and Bengal. In Calcutta, just 

before the transfer of power, his presence had a magical effect; the communal tensions and 

hatreds of the preceding twelve months vanished almost overnight. When there was a 

recrudescence of trouble a fortnight later, he went on a fast which electrified the town, moved and 

shamed both communities, Muslims and Hindus. He tried to reach a mutual understanding 

without discriminating or being partial to any one of them rather he shook the communities to 

their core. The leaders of all communities pledged themselves to peace and begged Gandhi to 
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break the fast. The Calcutta fast was rightly acclaimed as a miracle; in the of-quoted words of the 

London Times, it did what several divisions of troops could not have done.
Gandhi an non violence, introduction, interpretation and global influence 

The acid test of relevance of works and views of a great man is absolutely the application of them 

in existing conditions of time and space. Mahatma Gandhi is luckily among those few great men 

in the entire human history whose individual life, views and works are also known as Gandhism, 

not only during  mahatma's lifetime but non violence and  principles' greatness, significance stay 

undamaged even after his passing away. He stood equally with the subalterns, understanding 

their conditions and dilemma. He stood as the supreme hero for many around the globe in general 

and renowned figures like Martin Luther King Junior of America, Nelson Mandela of South 

Africa and Ninoy Aquino of the Philippines in particular. Simultaneous to this, his views and 

works are still worth a serious thought, and if Gandhi's principles are applied considering the 

current conditions of time and space, without a doubt, they are entirely competent of bringing 

sound and striking outcomes beyond expectations.

Arvind Kejriwal and Anna Hazare are current living examples in present Indian politics that 

support the thought of Satyagraha hence avoiding physical violence. Again there are exceptions, 

with growing population and competition in every area; the challenged mindsets are easily seen. 

The frustrations level shoots up faster than in the gandhian era leading to semi violence at times. 

Given current conditions of combating terrorism for which  India has been always avoiding the 

physical violence but in recent times we have seen a different picture in form of surgical strikes to 

combat terrorist activities, compelling us to rethink  to what extend total non violence is relevant 

in contemporary world  culture and ideology.

Gandhi's name is immediately linked with 'non-violence'. An everlasting belief that has lost its 

significance mostly in contemporary young generations. Gandhian Satyagraha and non-violence 

have lost their true essence with changing time, frame of mindsets and newly emerging 

ideologies trying to cater to the contemporary world. People think that ideals are only to be 

aspired for and incapable of implementing in daily lives. ''If slapped I certainly will not turn the 

other cheek. You have to be a fierce fighter to survive in today's competitive world.'  This is the 

attitude young generation acquires today. Even in such changed times, Gandhi's enormous 

contribution to the independence struggle is respected and never rejected , otherwise it's just 

some history,  that is taken out to be showcased and glorified by hollow eloquence on his 
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birthday, death anniversary and when commemorating the historic dandi march and also 

benefiting  to capture votes in current Indian politics.

In a jealous, intolerant, violently aggressive, revengeful and abusive world of inhuman 

brutalities turning the other cheek appears synonymous with giving up and cowardliness. 

Understanding NON-VIOLENCE in real terms

We must first know what violence is, its origin. Violence is physical, emotional, mental, 

psychological, domestic, national and religious to the competitive, aggressive, self-protective, 

self-abusive, accumulated/impulsive, and organized/individual. Violence is uncontrolled for a 

reason that humans are violent. Despite the quantum leaps of technology, even in this 21st 

century we are little more than civilized barbarians who unleash atrocities in the name of 

religion, cast, creed, ethnicity, self-respect, justice, beliefs 'the motives and justifications are 

endless. The internet culture is aggravating human mind sets, values and human being in every 

way to a next level. Before internet, people from two enemy countries like India' and Pakistan's 

defences went for war in real terms but commoners still after the war bonded over simple living 

styles and common culture but in current times every minute there is emerging a case of violating 

somebody mentally or emotionally on internet by the harsh comments and we are seeing how 

even commoners are getting into internet fights and abuses. Our enemies are who don't confirm 

to our way of thinking and living must be eliminated. Physically or psychologically. This is 

current thought process of most of the developing and even the developed nations that have 

become so prone to violence. We see gun laws and courts full of criminal case hearings 

everywhere.

Let us try to understand gandian non violence.  To be familiar with this reality, it will be suitable 

for us to look at that simple but most humanistic basis which were present in Mahatma Gandhi's 

personal practices, also in public behaviour started by Gandhi, especially during the National 

Liberation Movement of India between 1917 and 1942.

Foundation of triumph in Gandhi's lifetime

Mahatma Gandhi believed Ahimsa-non-violence was a Dharma, for him, even it was just even if 

it was a plant of slow growth; and with its actions, valid in daily routine practices, it was the way 

to accomplish the objective. Satyagraha-pursuit truthfully absorbed with Ahimsa was the tool 
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utilized in political actions. He mostly flourished with his principles of Ahimsa and Satyagraha, 

since he was brave, humble and free from hatred. All these three were, and are, fully within the 

range of non-violence; and the best introduction of Ahimsa. And Mahatma practiced them in the 

best probable approach in his individual and public life. Further, he never discriminated between 

anybody based on religion, caste and gender and loved everybody.
Mahatma understood the decisive Truth in love and said, "To see the universal and pervading 

spirit of Truth face-to-face one must be able to love the meanest. "Which is the reason for his 

non-violence was that of the brave and not born out of weakness. For his pure love, kindness, he 

was prepared to suck the poison from the body of General Michael O'Dwyer, if he was bitten by a 

snake. Mahatma did not hate the British. But Britishers' exploitative rule was contradicting 

Gandhi's and global perception of freedom and equality. He was free from fear. His fearlessness 

too was extraordinary or of a very high order. It was during the Champaran Satyagraha in 1917-

18 when he heard that a British Indigo planter wanted to kill him if he was found alone. He went 

alone to the residence of that planter one early morning and offered himself to be killed. The 

Englishman had no heart to kill Mahatma.

Again it was in March 1930 when the Mahatma along with his selected colleagues was on his 

way to Dandi from his Sabarmati Ashram to break the Salt L xcaw and through it to launch the 

historical Civil Disobedience Movement. A man was opposed to the Gandhian way of Ahimsa, 

threatened to kill him in a lonely place. Mahatma heard the news, he ascertained the name and 

address of that ill-willing person and one day, he reached that person's home and told him: 

"Brother! I am Gandhi; you want my life. Take it soon, none will know." But the man of ill-will 

who could not see eye-to-eye with the votary of non-violence became a follower of Mahatma.

In contemporary world, specifically in Indian politics people are misusing the term Satyagraha, 

they invite media to cover it not for achieving objective but to show their power in current 

political scenario without acting much practically.

Meaning of Satyagraha in contemporary perception

Gandhian approach would need both, courage and freedom from ill-will. Before launching 

Satyagraha and during the course of Satyagraha he was ever ready to negotiate and discuss. In the 

late twenties he was opposed to the exploitation of the textile workers of Ahmedabad by the mill-
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owners, but he was not for a strike to end it. In it, and in all other matters of dispute, whether they 

were small or big in nature or local or national in level, he advocated discussions, negotiations or 

dialogues, conciliations, arbitrations and adjudication as a last resort. He applied the same 

method in actions taken for the independence of the country. He inspired confidence and faith 

with his words; he was always reliable Even today in changed circumstances it is necessary that 

when we talk of Ahimsa, non-violence and Satyagraha, we should bear this background in our 

minds.
Conclusion: Gandhi an nonviolence and right application in present times for positive results. 

Today nations worldwide are facing various kinds of internal and external crisis. Due to 

unprecedented changes in social, political, economic and cultural spheres, awakening amongst 

the various groups of people has reached a high level. For the reason, often one particular group 

or groups of people create a problem which becomes so severe that authorities become 

powerless. Few years ago we witnessed such situations in the province of Punjab, Assam and 

other parts of India. And how can we forget the cat fight between India and Pakistan for reasons 

based on differences. But Gandhi would advocated for table talks what many of us want too, to 

avoid another war, but at the same don't we know how dangerous total non violence can be in 

some situations particular times and areas. But for sure mahatma wouldn't have liked what he 

saw in India and Pakistan in post independence era. The states he wanted to flourish, where he 

dreamt marginalized communities would be given equal status have failed him at so many areas. 

But of course we can't blame     or say that the absence of total non violence was the cause, the 

incapability of people to adapt gandhian non violence techniques to the current scenario and 

sticking on the principle of non violence theoretically can be  the chief cause.

In such a state of affairs, can the  technique discovered by Gandhi can be relevant, Ahimsa and 

Satyagraha can be applied to undertake  prevailing problems only  by  familiarizing with the 

method of their application in changed situations.

The independent powers when dealing with serious issues in the whole world must have the 

humility to understand and accommodate the opposite point of view. They should have patience 

and regard for those who cry for justice and rights and even those clamouring for separation. In 

that case there would be room for discussion, negotiation and settlement. Non-violence and 

Satyagraha [pursuit of Truth] presuppose humility and readiness to understand even the most 

unpleasant stand of the opponent but obviously following the legalities and practical grounds 
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too.  This is applicable to those in power if they want to deal with problems non-violently. 

"Expect nothing from the 21st century. It is the 21st century which expects", said Gabriel Garcia 

Marquez. Mahatma Gandhi with his life's message shows how to come up to his expectation. His 

life's message and his experiments with Truth forcefully demonstrate that he was not prepared to 

be defeated. An 'irrepressible optimist', he had faith in the righteousness of his cause. He is to be 

judged not only by what he achieved but also by the he failed to achieve. His failure lives as a 

challenge to the present generation and the generations to come. His practical programmes of 

economic and education reconstruction, of social regeneration and assertion of human dignity, 

demand a second look. The Global community has confirmed their confidence in the Gandhian 

method. Now the responsibility is of an ever watchful and an enthusiastic guardian of the 

undying inheritance of the mahatma.
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xka/khthaP;k ers] ^lk/kukr /;s;iwrhZph lkFkZdrk vkgs* 
& vktP;k lanHkkZr R;kps egÙo

lkS- o"kkZ furhu tis
rÙoKku foHkkx izeq[k

vkj~-,l~- eqaMys /kjeisB dyk o okf.kT; egkfo|ky;]
ukxiqj- 
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vktP;k dkGkrhy cgqrka'kh leL;k ladqfpr LokFkkZyk vafre /;s; ekuwu R;kP;k iwrhZlkBh okVsy R;k 

lk/kukaP;k LohÑrhrwu fuekZ.k >kY;k vkgsr- vkeP;k lkekftd] vkfFkZd] jktdh;] lkaLÑfrd] Úgkl 

Fkksifo.;klkBh 'kq) lk/kukapk Lohdkj gh dkGkph xjt cuyh vkgs-

 ^lk/kukr /;s;iwrhZph lkFkZdrk vkgs^] vls Eg.krkuk ̂ lk/ku^ vkf.k ̂ /;s;^ ;kaP;k dkgh ,d laca/k 

vkgs gs vks?kkusp Li"V gksrs- ijarq gk laca/k ikgk.;kvxksnj ̂ /;s;^ o ̂ lk/ku^ ák ladYiuk Li"V dj.ks mfpr 

Bjsy- ̂ /;s;^ ák 'kCnkyk dkgh osGk ̂ lk/;^ Eg.kwugh lacks/k.;kr ;srs- lk/; Eg.kts ts izkIr d:u ?;ko;kps 

rs! vkf.k T;k ekxkZus vki.k vkiys lk/; fl) dfjr vlrks rks ekxZ Eg.kts lk/ku! ^lk/;^ o ^lk/ku^ ák 

ladYiuk ijLij lkis{k vkgsr- 

 ^lk/;^ o ̂ lk/ku^ ;k ladYiukae/khy laca/k gs nksu izdkjps ekuysys vkgsr-

1½ cká Lo:ikpk laca/k

2½ vkarfjd Lo:ikpk laca/k

1½ cká Lo:ikpk laca/k & lk/; o lk/ku ;kaP;ke/;s ckáLo:ikpk laca/k vlrks- mnk- ̂ {k^ xkoh tko;kps 

vlsy rj vusd lk/kukaP;k vk/kkjs R;k xkoh tkrk ;s.ks 'kD; vkgs- jsYospk izokl] lk;dy] LdqVj] dkj 

vkfn okgukaph enr ?ksÅu vFkok pkyr tkÅu ns[khy vki.k vkiys lk/; fl) d: 'kdrks- Eg.ktsp 

dks.kR;kgh izdkjph lk/kus okijyh rjh ns[khy vki.k vkiys /;s; izkIr d: 'kdrks vkf.k ák lk/kukapk 

vkiY;k lk/;koj rlk Qkj eksBk ifj.kke gksr ukgh-

2½ vkarfjd Lo:ikpk laca/k & lk/; o lk/ku ;kaP;krhy vkarfjd Lo:ikpk laca/k gk ewyHkwr Lo:ikpk 

laca/k vlwu ;k laca/kkr lk/kukapk lk/;koj ifj.kke gksr vlrks vls ekuysys vkgs- lk/; fl) dj.;kdfjrk 

t'kk izdkjph lk/kus okijyh tkrhy rlsp lk/;kps Lo:i jkfgy-

 FkksMD;kr vls Eg.krk ;sbZy dh] lk/ku o lk/; ákaP;kr vkarfjd o cká Lo:ikps laca/k vlrkr o 

T;kosGh lk/; o lk/ku ;kaP;krhy laca/k vkarfjd Lo:ikps vlrkr R;kosGh lk/kukapk lk/;koj ifj.kke 
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gksrks o Eg.kwu lk/ku'kqfprk ikG.ks vR;ar egÙokps vkgs-

 lk/; o lk/ku ;kaP;krhy laca/k gs vkarfjd] vxj cká vls dks.kR;kgh izdkjps ekuys rjh ;k 

ijLij lkis{k ladYiusrwu ,d oLrqfLFkrh lqphr gksrs rh Eg.kts lk/ku gs orZekuk'kh fuxfMr vkgs Eg.kwu rh 

,d oLrqfLFkrh vkgs vkf.k lk/; gs Hkfo";k'kh fuxfMr vkgs Eg.kwu rs dkgh izek.kkr dYiuk:i vkgs- R;keqGs 

lk/;kph fl)h djko;kph vlsy rj lk/kukoj vkiys y{k dsafnzr dsys ikfgts- lk/; gs Hkfo";k'kh fuxfMr 

vlY;keqGs vki.k lk/kukoj Eg.ktsp orZeku ifjfLFkrhoj Hkj ns.ks vR;ar egÙokps vkgs- tj vki.k dsoG 

lk/;koj vkiys y{k dsafnzr dsys rj vkiys lk/; d/khp fl) gks.kkj ukgh- dkj.k dYiukaP;k vk/kkjs O;ogkj 

dj.kkjk R;kP;k dYiuk d/khp fl) d: 'kdr ukgh- ;k myV lk/kukaoj y{k dasfnzr d:u O;ogkj dj.kkjk 

vkiys lk/; fl) d: 'kdrks dkj.k rks oLrqfLFkrhoj vk/kkfjr vlk okLro O;ogkj djhr vlrks-

 ;ko:u vls Eg.krk ;sbZy dh] lk/kukaph ijkdk"Bk dsY;keqGs lk/;iwrhZ gksr vlrs- vki.k gs tj 

ekU; dsys rj iq<hy iz'u fuekZ.k gksrks vkf.k rks vkgs lk/ku'kqfprspk! fdaok nqlÚ;k 'kCnkr] lk/; fl) 

dj.;kdfjrk d'kk izdkjP;k lk/kukapk voyac djkok\ ;kps vR;ar ekfeZd mÙkj vkiY;kyk xka/khthaP;k 

thoukr fnlrs- xka/khthauh lk/;&lk/ku'kqfprspk vkxzg /kjysyk vkgs- xka/khth lk/ku o lk/; ;kaP;krhy 

vkarfjd laca/k cht o QGkrhy laca/kkP;k vk/kkjs Li"V djrkr- ^'kq) chtkiksVh QGs jlkG xkseVh^ ák 

mDrhpk okij lk/; o lk/ku ;kaP;krhy laca/k Li"V dj.;kdfjrk xka/khthauh dsysyk fnlwu ;srks- R;kaP;k 

ers] dsoG 'kqHk lk/kukaP;k}kjsp 'kqHk y{;kph izkIrh vki.kkl gksÅ 'kdrs- vls vlwugh fof'k"V ifjfLFkrhr 

R;kauh fgalsps ns[khy leFkZu dsys vkgs- R;kauh fHk=si.kkis{kk fgalk vf/kd Js"B ekuyh- R;kaP;k ers] ,[kk|k 

O;Drhr vfgalkRed ekxkZuh vU;k;kyk izfrca/k dj.;kph uSfrd o vk/;kfRed {kerk ulsy rj 

fHk=si.kkus vU;k; lgu dj.;kis{kk fgals}kjk vU;k;kyk fojks/k dj.ks mfpr Bjsy- R;kaps gs er R;kaP;k 

lk/;&lk/ku'kqfprsP;k fl)karkP;k fojks/kh ukgh dk;\ vlk iz'u mifLFkr dsyk tkrks- xka/khthauh ekuoh 

e;kZnk o nqcZyrsps ;Fkk;ksX; Kku gksrs- ;k e;kZnkaeqGs ek.klkyk lnSo pkaxys vkpj.k dj.ks 'kD; ukgh- v'kk 

fLFkrhr] loZ ckcrhr ek.klkdMwu vkn'kZ vkpj.kkps vis{kk vki.k Bsoyh rj vkiY;kyk fujk'kOgkos ykxsy- 

Qkj FkksM~;k yksdkaP;k ckcrhr lnSo vkn'kZ vkpj.k dj.;kph 'kD;rk vlrs Eg.kwu fof'k"V ifjfLFkrhr 

vkn'kZ vkpj.kk'kh vuq:i ulysys ijarq R;k ifjfLFkrhr O;kogkfjd n`"V~;k 'kD; frrds pkaxys vkpj.k 

Eg.kwu rs ;ksX; Bjrs- ákp vk/kkjkoj xka/khthauh x/kh&d/kh v'kqHk lk/kukaP;k}kjs 'kqHk lk/;kP;k izkIrhps 

ns[khy leFkZu dsys vkgs-

 ijarq oj EgVY;kizek.ks tjh fof'k"V ifjfLFkrhr v'kqHk lk/kukaP;k}kjs 'kqHk lk/; izkIr dj.ks 

O;kogkfjd n`"V~;k ;ksX; vlys rjh rs uSfrd n`f"Vdksukrwu loksZPp vkn'kZ d/khgh ekurk ;s.kkj ukgh- uSfrd 
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n`f"Vdksukrwu lk/;&lk/ku'kqfprk gkp ekuokpk loksZPp vkn'kZ gks;- rlsp oj EgVY;kizek.ks Qkj FkksM~;k 

O;Drhae/;s lnSo pkaxys vkpj.k dj.;kph {kerk vlrs vls tjh ekU; dsys rjh ;ko:u vkeP;kr uSfrd o 

vk/;kfRed vkpj.k dj.;kph {kerk ukgh Eg.kwu vkEgh v'kq) lk/ku okij.ks ;ksX; vkgs vls vkEgh izkIr 

dj.;kpk ikfgts- dkj.k ladYi o n`<fu'p;k}kjs vki.k loZ dkgh izkIr d: 'kdrks Eg.kwup izR;sd O;Drhus 

vkiY;k nSuafnu thoukr ák loksZPp vkn'kkZps lk/;&lk/ku'kqfprsps vkpj.k dsys ikfgts- dkj.k rksp O;Drh o 

lekt ;kaP;k dY;k.kkP;k n`"Vhus mRÑ"V ekxZ vkgs- orZeku thoukrhy ifjfLFkrh o vfuok;Zrk ;kpk fopkj 

djrk vk/kqfud jktdh;] lkekftd] vkfFkZd {ks=kr ák fu;ekps ikyu Js;Ldj vkgs- izR;sd {ks=kpk 

Lora= fopkj djrk vls vki.kkl y{kkr ;sbZy dh] dsoG ;k fu;ekps vkn'kkZps mYya?ku dsY;keqGs vkt 

vusd leL;k:ih HkLeklwj vki.k mHks djhr vkgksr-

 vkfFkZd {ks=kpk fopkj djrk] vFkZ gsp lk/; cuys vkgs- Hkkjrh; n'kZukr vfkZ gs lk/ku ekuysys 

vkgs- vkt fp= ikyVys ^/kue~ ije~ noSre~^ gh Hkwfedk vkEgh Lohdkjyh vkf.k rs feGfo.;kdfjrk ^;su 

dsu izdkjs.k^ izkIr dj.;kpk iz;Ru dsyk- eu%'kkarh gh /kukoj vkfJr ekuyh vkf.k nq%[k okV~;kyk vkys- 

xka/khth Eg.kr] ̂ HkY;k&cqÚ;k ekxkZus Jhear Ogkos vls f'kdfo.kkjs vFkZ'kkL= gs vFkZ'kkL= ulwu vuFkZ'kkL= 

vkgs^- lq[klk/kus o laiÙkh gh lk/kus vkgsr gs y{kkr ?ksÅu R;kpk vukoj gO;kl u /kjrk oS;fDrd o 

lkekftd thoukr lk/ksi.kkps vkpj.k dj.;koj xka/khthapk Hkj gksrk- Eg.ktsp ^lk/kh jkg.kh o mPp 

fopkjlj.kh^ gs xka/kh thoukps lq= gksrs- 

 ijarq xka/khthauh lkafxrysyh fopkjlj.kh gh vkn'kZoknh vkgs- vkn'kZokn vkf.k okLrookn ;kr Qkj 

ekssBs varj vlY;keqGs rks vkn'kZokn vkpj.kkr vk.k.ks 'kD; ukgh vls vkEgh Eg.kw ykxyks vkf.k ;sFksp 

vkeph xYyr >kyh-

 FkksMD;kr vls Eg.krk ;sbZy dh] vkfFkZd {ks=kr ts lk/;p ukgh rs vkEgh lk/; ekuys vkf.k gs 

pqdhps lk/; ns[khy vkEgh xSj ekxkZus^ lk/kukus feGfo.;kpk iz;Ru dsyk djhr vkgksr- lk/ku'kqfprk gs 

rÙop vkEgh vekU; dsys vkf.k R;kpk ifj.kke Eg.kwu vkt vkeP;k leksj Hkz"Vkpkj] nkfjnz~;] xqUgsxkjh 

izo`Ùkh áklkj[;k leL;k mH;k vkgsr-

 'kS{kf.kd {ks=kpk fopkj djrk] lk/ku'kqfprspk rsFksgh vHkko vkgs- ^larqfyr O;fDreÙokpk fodkl 

dj.;kP;k n`"Vhus O;Drhyk ts ;ksX; oG.k fnys tkbZy o rs R;kP;k vkpj.kkrwu izdV gksbZy rsp [kjs f'k{k.k 

gks;^- eqykaph 'kkfjfjd] ekufld] lkekftd] lkaLÑfrd] vk/;kfRed o lkSan;Z'kkL= fo"k;d ok< dj.ks 

gkp f'k{k.kkpk mís'; gks;- fouksckth Eg.kr] ^f'k{k.kkpk ewG mís'; ek.klkyk ;a= cufo.ks gk ulwu R;kyk 

mÙke ekuo cufo.ks gk vkgs^-
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 ijarq ;sFks ns[khy ifjfLFkrh cnyysyh fnlrs- vkt f'k{k.kkps lk/; gs vFkkZtZu ekuys tkrs- T;k 

f'k{k.kkP;k vk/kkjs O;Drhyk ;ksX; jhrhus vFkkZtZu djrk ;sr ukgh rs f'k{k.k dsoG 'kksHksps f'k{k.k vkgs vlk 

;qfDrokn O;kolkf;d f'k{k.kkps iqjLdrsZ djrkr Eg.ktsp f'k{k.kkps lk/; ̂ fo|ktZu^ gs u jkgrk vFkkZtZu^ gs 

>kys vkgs- vFkkZtZu^ gs izek.ki=koj vlyacwu vlY;keqGs ^izek.ki=^ gs vkeps lk/; curs vkf.k ex rs 

vkEgh lk/ku'kqfprsyk frykatyh nsÅu izkIr dj.;kpk iz;Ru djrks-

 Eg.ktsp 'kSf{kf.kd {ks=kr] lk/; gs ladqfpr Lo:ikr LohdkjY;keqGs rs lk/;p ukgh o ̂ izek.ki=^ 

gs tjh lk/; Eg.kwu Lohdkjys rjh vkty rs ns[khy vkEgh uSfrd v/k%iru d:u feGfor vkgksr- R;keqGs 

lektkr vukpkj] O;fHkpkj ;kapk tUe gksrks- ^vFkkZtZu^ gk f'k{k.kkpk eq[; mís'; ukgh vls Eg.kr 

vlrkuk O;kolkf;d f'k{k.k gsp ntkZps vkgs vls Eg.kk;ps ukgh- ijarq tj R;kyk ykSfdd f'k{k.kkph tksM 

fnyh rj rs mPp ntkZps O;kolkf;d f'k{k.k gksÅ'kdsy- dkj.k vki.k gs y{kkr Bsoys ikfgts dh tx.ks Eg.kts 

dsoG mnjHkj.k uOgs^-

 jktdh; {ks=kpk fopkj djrk] Lokra=~;iwoZ dkGkr ^loZlkekU; tursps fgr^ gsp jkT;dR;k±ps 

lk/; gksrs- ijarq vkt ek=^lÙkk^ gs lk/; jkT;dR;k±uh Lohdkjys vkgs ̂ lÙkk^ gs lk/; izkIr dj.;kps dkj.k 

,dp ̂ gesa tks pkfg, oks ge feykdsgh jgsaxsA^ ex rks /;s; vkf.k lk/kus ladqfpr LokFkkZus cjcVysyh vlrhy 

rjh pkyrhy-

 Eg.ktsp ;sFks ns[khy ts lk/;p ukgh rs lk/; Eg.kwu Lohdkjys vkf.k vkiY;k gO;klkiksVh tursP;k 

'kks"k.kkyk jkT;dR;k±uh lq:okr dsyh- jkT;dR;k±uh lÙkk gs Lohdkjysys lk/; ns[khy rs lk/ku'kqfprspk 

vkxzg u /kfjrk izkIr dsys dk\ ákps mÙkj gksdkjkFkhZ feGsy- i{k cnyys tkrkr] VksI;k fQjfoY;k tkrkr] 

vkn'kk±ph llsgksyiV gksrs] lxG~;k vk'oklukaoj cksGk fQjfoyk tkrks- ^dFkuh o dj.kh^ ;kr ijkdksVhps 

varj vkEgkyk fnlrs- FkksMD;kr ts lk/; ukgh R;kpk lk/; Eg.kwu Lohdkj o ladqfpr n`"Vhus Lohdkjysys 

/;s; ns[khy lk/ku'kqfprkyk toGgh u ;sÅ nsrk izkIr dj.;kpk iz;Ru!

 oSKkfud {ks=kr ns[khy vlkp xksa/kG vkiY;kyk tk.korks- oSKkfud 'kks/kkaoj vk/kkjysyh 

vkS|ksfxd Økarh ;kdMs lrr y{k fnY;kus vkf.k gh Økarh ekuoh izxrh] lek/kku ;kaps lk/ku vkgs ;kpk folj 

iMY;kus vkiys thou fulxkZP;k lgdk;kZus pkyfo.;kpk iz;Ru u djrk fulxkZyk ftadwu R;kyk 

euq";kP;k 'kkfjfjd lq[k izkIrhl tqai.ks gsp /;s; letys xsys o lq[klks;hapk ve;kZn gO;kl lq: >kyk- 

LoHkkor% ;k xjtk iqjY;k dh dkgh uhou xjtk fuekZ.k gksrkr vkf.k R;keqGs lek/kku feGr ukgh o ekuoh 

thoukph egRokph vaxs] ewY;s ;kdMs nqyZ{k gksrs-
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 lkekftd ifjfLFkrhpk fopkj djrk] R;kr ojhy loZ ifjfLFkrhapk ifj.kke vkarfuZfgr rj vkgsr 

ijarq R;kp cjkscj i;kZoj.k] iznw"k.k] vkpkj&fopkjkrhy iznw"k.k] O;lukf/kurk vkfn vusd izdkjP;k vkEghp 

fuekZ.k dsysY;k leL;k vkEgkykp feGw igkrkgsr- vktP;k dkGkr txkP;k dkukdksiÚ;kr ,d egÙokph 

leL;k HksMlkor vkgs] rh Eg.kts i;kZoj.k iznw"k.k- gok] ik.kh] vUu] /ouh ;kaP;k iznw"k.kkus vusd 

xqarkxqarhph leL;k iz'u fuekZ.k dsys vkgsr- ák leL;k fuekZ. dj.kkjs vkEghp vkgksr- ^vkiys lq[k^ gsp 

egÙokps vkf.k rs feGfor vlrkuk i;kZoj.k iznw"k.k fuekZ.k >kys rjh pkysy gh vkeph Hkksxoknho`Ùkhp ;sFks 

dkj.khHkwr vkgs- lk/; rj pqdysp ijarq pqdhps lk/; rjh vkEgh ;ksX; ekxkZus feGfoys dk\ ukgh & dkj.k 

R;kph xjt vkEgkyk tk.koyh ukgh-

 i;kZoj.k iznw"k.k ákghis{kk xaHkhj Lo:ikph leL;k Eg.kts vkpkj] fopkj o mPpkjkrhy iznw"k.k gks;- 

vkt vki.k lkjsp tx ikgrks] vuqHkorks dh xYyhcksGkr] pkSdkpkSdkrwu] jLR;kjLR;krwu ek.klkaps tFksP;k 

tFks fo?kkrd dk;Z dj.;kr xqarysys fnlrkr- eksMrksM] tkGiksG] gk.kkekjh] ekspsZ] yqVekjgh lkjh d'kkph 

y{k.ks vkgsr\ vkpkjkrys iznw"k.k ;krwu Mksdkor ukgh dk;\ vkpkjkrhy gs iznw"k.k xYyhiklwu fnYyhi;±r] 

Lo;aikd ?kjkrwu rs FksV yksdlHksi;±r] lektdkj.kkiklwu jktdkj.kki;±r thoukP;k loZp {ks=kr iljysys 

vkgs- dkGkcktkj] ykaMhyckMh] Qanh&fQrqjh] pksÚ;kekÚ;k gh lkjh ;kph vkpkjlafgrk! izR;sd t.k vkiyh 

euekuh djhr vkgs- vkiyh rqacMh Hkhjr vkgs- vkiY;k LokFkkZP;k fopkjkr men~xqy vkgsr- ek>s ?kj] ek>h 

ek.kls ,o<hp ladqfpr eukso`Ùkh ckGx.kkjh ek.kls&R;kaP;k nSuafnu vkpj.kkrwu] Ñrhrwu gs iznw"k.k iz[kji.ks 

tk.kors-

 FkksMD;kr ek.klkus Lokra=~;kpk pqdhpk vFkZ LoSjkpkjkus okxw ykxyk vkf.k rsOgk iklwup 

lektO;oLFksyk lq:ax ykxyk- lektkr ifjorZu vk.k.;kps egÙokps dk;Z izlkjek/;es djhr vlrkr- 

ijarq vkt R;kapk okij ^v'kq) lk/;k^lkBh dsyk tkr vkgs- m|kstdkauk vkfFkZd ykHk Ogkok ;k ladqfpr 

n`"Vhus vkt R;kpk okij dsyk tkrks;- ifj.kker% uSfrdrspk Úgkl gksowu Hkksxokn] paxGokn ;kauk [krik.kh 

feGrkgs-

 O;Drh thoukrhy vkfFkZd] 'kS{kf.kd] jktdh;] lkekftd] oSKkfud o lkaLÑfrd vkfn loZ 

{ks=krhy O;fHkpkj] Hkz"Vkpkj] nkfjnz~;] Hkksxoknh] paxGoknh izo`Ùkhus jaxysys fnlrs- ijarq Eg.kwu vki.k dsoG 

fujk'kkokn doVkGwu cl.ks gs uSfrd n`"V~;k leFkZuh; Bj.kkj ukgh- ;krwu vkiys fopkjeaFku dsys ikfgts- 

dk; pkaxys&okbZV] ;ksX;&v;ksX; ;kph fuoM vki.k vkiY;k lr~ln~foosdcq)hP;k vk/kkjs dsyh ikfgts- 

^lk/; Eg.kts ladqfpr LokFkkZiksVh fuoMysyh /;s;^ gh l/;kph O;k[;k gksÅ 'kdr ukgh- ^lk/; Eg.kts 

tufgr  MksG~;kiq<s Lohdkjysys /;s;s gks;- ;kpk fopkj izR;sdkus djkok rlsp th lk/; vki.k Lohdkjrks rh 
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tjh vki.k 'kq) ekxkZuh feGfo.;kpk iz;Ru dsyk rjh ns[khy vki.k vusd leL;karwu eqDr gksow-

 vkpkj&fopkj&mPpkjkrhy iznw"k.k gs tls ,dk {k.kkr] ,dk fnolkr fuekZ.k >kys ukgh rlsp 

vYio/khrp u"V gks.ks 'kD; ukgh- R;klkBh vkeP;k O;fDrxr o lkekftd thoukps vf/k"Bku riklkos 

ykxsy- ladqfpr /;s; lk/; dj.;kdfjrk okVsy R;k lk/kukapk Lohdkj vkEgh Fkkacfoyk ikfgts- ekuoh 

lewgkauh ;q)s o Qlosfxjh ;kapk mi;ksx dsY;keqGs R;kauk rkRdfyd ;'k feGkY;klkj[ks fnlys rjh          

No wars can end wars  gkp bfrgklkpk [kjk nk[kyk vkgs- lq[k lk/kus o laiÙkh gh lk/kus vkgsr gs 

y{kkr ?ksÅu R;kapk vukoj gO;kl u /kj.ks o oS;fDrd] lkekftd thoukr fu{kwu lk/ksi.kkps vkpj.k dj.ks 

gkp ;kojpk mik; vkgs-

 xka/khth lk/ku o lk/; laca/kkckcr vrh'k; vkxzgh Hkwfedk ?ksrkr- rs Eg.krkr] ^tj lk/kus 'kq) 

vlrhy rj lk/; R;kph dkGth Lor%p ?ksbZy-^ Eg.kts lk/ku 'kq) vlsy rj lk/; fl) gksoks- vxj u gksoks 

'kq) lk/kukaP;k okijkrp lk/;kph fl)h lkekoysyh vkgs- gsp tj vkEgh vktP;k ifjfLFkrhP;k lanHkkZr 

yko.;kpk iz;Ru dsyk rj ̂ lR;&f'ko&lqanjv'kk fo'okph fufeZrh gksÅ 'kdsy-

&&&&&&&&&&
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Gandhi's Thoughts on Education and Latest Technology

Asst. Prof. M. K. Jambhulkar 

(BBA & BCCA Department)

             M.K Gandhi believed in an education system that brought the best out of a person's body, 

mind and spirit. A true patriot, he was aware of the deep seated problems of dissemination of 

education in English medium. Worried about the way Indians were becoming imitators of the 

West, he propagated education in vernacular languages so as to avoid a "de-Indianizing 

education". Adamant to make Indians come out of the false belief that just learning English 

language was education and that was the only means of getting a job, he argued that education in 

English medium could not let the English speaking Indians influence the masses. He preached an 

education which made the students original, gave them the courage to think themselves and 

innovate based on their ability to research and application.

Most of us normally associate science with what science does for society. We regard rockets, 

satellites, aeroplanes, T.V., telephones or cellular phones, railways, motor cars... as gifts of 

science. One could also talk of nuclear bombs, fire arms, pollution, drugs... as contribution of 

science. However, if one were to talk to scientists they would consider these as unimportant 

consequences of their study. To scientists, as it should be with us, science is the study of Nature, 

pursued without any profit motive and with an open mind. It is search for truth about Nature. 

There are many branches of science like astronomy, cosmology, high energy particle physics, 

etc., which are pursued with great devotion and on which enormous amounts of money is spent, 

that have no possible applications, as far as one can see. There have been people who have spent 

their entire life observing stars at night or watching birds or living in jungles observing wild 

animals in their natural surroundings. This total commitment to a chosen task is not peculiar to 

men of science. We find this in saints and in all great artists, musicians, writers and other creative 

persons. Science is a creative activity. When one obtains a new insight into the working of Nature 

one is as much thrilled as say a painter or a sculptor when he creates a masterpiece. However 

there is one major difference between science and the arts. Scientific effort is cumulative and co-

operative, whereas each artistic creation is complete in itself. In science, every newly established 

fact, however insignificant it may appear to be at the time, and every new idea, however small, is 

sooner or later, and bound to contribute to major advances in our understanding of Nature. Even 

such a great physicist as Newton wrote, "If I can see a little farther it is by standing on the 
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shoulders of giants. "Pursuit of science is one of the most selfless human activities. In this respect 

too it is similar to the activities of saints or great heroes or artists. One cannot define their 

motivation-in some sense it is service to God. As Einstein put it, "The state of the mind that 

enables a man to do work of this kind is akin to that of the religious worshipper or the lover, the 

daily effort comes from no deliberate intention or programme, but straight from the heart. "Study 

of Nature is capable of transforming individuals. When one looks at Nature a little closely, one is 

wonder-struck by the apparent simplicity of the basic structures and the complexity of the 

universe around us. Newton felt the presence of a cosmic mind in the harmony of the motion of 

planets round the sun. Pascal trembled at the thought of man's minuteness between the two 

infinites, the immensity of the whole and the complexity of each part. He said, "These infinite 

spaces frighten me." In more recent times Einstein said, "This firm belief, a belief bound up with 

deep feeling, in a superior mind that reveals itself in the world of experience........."Technology is 

the application of science. How science is applied is not a part of science. Rockets, satellites, 

aeroplanes... are examples of technology, as are nuclear bombs, RDX, fire arms, poisonous 

gases, drugs, and so on. Where to apply science is often decided by the Government of the 

country. 

We are now celebrating the 50th anniversary of our independence. If we look back, we find that 

before independence Indian physicists made very significant contributions to world science. To 

mention a few: we had C. V. Raman, who was awarded the Nobel Prize in 1930 for his work on 

scattering of light. Raman effect is still extensively used to study molecules. We had M. N. Saha, 

who was the first person to correctly decode the messages from the stars-by analyzing star light 

one could identify the elements present in a star and their states of ionization. Then we had S. N. 

Bose. All particles in Nature are grouped into two types-one called fermions after the great 

Italian physicist Enrico Fermi, and the other bosons after Bose.Now we often boast of having the 

second largest scientific manpower in the world. In spite of this and much large Government 

support, our contribution to world science after independence is negligible. On the technology 

front too we can hardly claim any new development. All our technological advances have been 

based on imported technology. We can hardly claim to have developed a 'new' product on our 

own which is accepted internationally.To come out of this sorry state of affairs all that we have to 

do is to open our eyes to 'the light that has illumined this country for these many, many years and 

will illumine this country for many more years and a thousand years later that light will still be 

seen in this country and the world will see it and it will give solace to innumerable hearts. For that 

light represented something more than the immediate present; it represented the living, the 

eternal truths, reminding us of the right path, drawing us from error taking this ancient country to 

freedom. 'We have a huge population, and have got used to putting all blame for our tardy 
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progress on this one factor. Population is something given, and it cannot be wished away. We 

have to learn to use it as an asset rather than treat it as a handicap. It can be an asset provided it is 

properly educated and trained. And this training has to start very early in life from the primary 

stage. As Gandhi puts it, "I am a firm believer in the principle of free and compulsory Primary 

Education for India. I also hold that we shall realize this only by teaching the children a useful 

vocation and utilizing it as a means for cultivating their mental, physical and spiritual faculties." 

We observe that Gandhi placed equal emphasis on mental, physical and spiritual education. This 

is extremely important and has been advocated by most modern educationists around the world. 

For example, Robert Fulgham in his book, All I really need to know I learnt in Kindergarten 

(IVY Book. NewYork. 1988) writes: "All I really need to know about how to live and what to do 

and how to be I learnt in Kindergarten. Wisdom was not at the top of the graduate school 

mountain, but there on the sand pile at Sunday School. These are the things I learnt:Share 

everything.Play fair.Don't hit people.Put things back where you found them.Don't take things 

that aren't Yours.Say sorry when you hurt somebody....Be aware of wonder. Remember the little 

sea in the Styrofoam cup. The roots go down and the plant goes up and nobody really knows how 

or why, but we all like that. Professor Frank Press, former President of the U.S. National Science 

Academy writes, "We must begin early by providing children with a challenging and stimulating 

introduction to science in the elementary grades-a hands-on experience that will give them a 

taste of real science and build their appetite for more." The well known biologist and statistician, 

Prof. J. B. S. Haldane had the following to say, "The most important part of science, in my 

opinion, is not knowledge, but method. Scientific method cannot be explained but only 

demonstrated. "We see that almost every educationist and scientist is stressing the great 

importance of training children mentally, physically and spiritually from a very early age. 

Unfortunately, in our country we have neglected primary education and the results are before us. 

Compulsory and proper early education helps to identify and nurture talent. One does not know 

how many Ramanujans are lost to the country because of lack of proper elementary education 

and our inability to identify talent. Let us look at the list of subjects that Gandhi advocated which 

should be taught at the primary stage: Mother tongue, Arithmetic, Natural Science, Social 

Science, Geography and History, Manual and Polytechnical Work, Physical Culture, Art and 

Music and Hindustani. Though not specifically mentioned, Gandhi laid great emphasis on moral 

education as well. We notice that there is no mention of English in the subjects for primary 

schools. Gandhi advocated mother-tongue as the medium of instruction. This is an important 

point. One of the reasons for the poor quality of scientific research in our country at present is the 

fact that a foreign language, English, is used as the medium of instruction at college and 

university levels. Many of the current scientific concepts require deep thought, and are far 
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removed from daily experience. To be able to understand and appreciate these concepts, a 

thorough knowledge of the language is essential. If science is taught along with the language, it 

can happen that the teaching of language lags behind that of science, and then the students will 

tend to memorize the results rather than understand them. It is not uncommon to find students 

who have done very well at the examinations but whose understanding of the subject is very 

poor. We would do well, following Gandhi's advice to switch over from English to mother-

tongue as the medium of instruction both at school and college/university levels.We now 

consider a little different question. One cannot deny the existence of two distinct realities; the 

'external world' we see around us and the 'internal world' of the mind of the self. Science deals 

with the external world of space and time, matter and energy. Religion or dharma deals with the 

internal world, the world of values. Science is the basis of technology while religion is the basis 

of ethics. They represent two great systems of human thought. In India there has never been a big 

divide between science and dharma, and the west has also gradually come round to realize this. 

Planck, one of the founders of modem physics saw no contradiction between religion and 

science. Indeed, he believed the two to be perfectly compatible. Einstein, one of the greatest 

physicists of the world, said, " ... Everyone who is seriously involved in the pursuit of science 

becomes convinced that a spirit is manifest in the laws of the Universe- a spirit vastly superior to 

that of man, and one in the face of which we with our modest powers must feel humble. In this 

way, the pursuit of science leads to a religious feeling of a special sort, which is indeed quite 

different from the religiosity of someone more naive." Let us compare statements of the 

scientists with what Lord Buddha said: "believe nothing merely because you have been told it or 

because it is traditional or because you yourself have imagined it. Do not believe what your 

teacher tells you merely out of respect for the teacher. But whatever after due examination and 

analysis you find to be conducive to the good, the benefit, the welfare of all beings, that doctrine 

believe and cling to and take it as your guide." Could one have defined the scientific spirit in a 

better way? Gandhi too exemplified the true scientific spirit. He called his autobiography, 'The 

Story of My Experiments with Truth'. He considered Truth as God. He never gave advice to 

others without trying it out himself first and there are many stories to illustrate this. Besides this, 

he knew and understood the country and its people intimately, as few before or after him can 

claim. It is therefore only proper that for the progress of the people, we should very seriously 

heed the advice he gave. In India, we have been working on problems of world wide interest, both 

in science and technology. We have spent lot of money on super-conductivity, nuclear energy, 

space research, ... without much tangible results. A recent newspaper report states that we spend 

more money on much talked about diseases like cancer and heart diseases and far less on the 

more common and widely prevalent diseases in India. but upon us."
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Relevance of Mahatma Gandhi's Principles in the 21st Century

Dr.Manjushree Sardeshpande
Asst. Professor
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Abstract

Gandhiji was not a man of any age or era, he was a man of humanity for eternity. He was a man 
ahead of his times. His precepts are true for all times. This paper will look into some of his 
principles-truth(satyagragha), ahimsa(non-violence), religion, self-sufficiency, education and 
Brahmacharya and see whether they are relevant to the present 21st century.

Key words: Mahatma Gandhi, Truth, Nonviolence, Religion, Education, Celibacy, 21st 

Century

Why Gandhi was called Mahatma

Mahatma Gandhi was humanism personified. He was called "Mahatma" or a "Great Soul" 
because he identified himself with a greater cause. Mahatma Gandhi was a very timid person in 
his early days. His heart sank into his boots when he stood up to plead his first case as a lawyer. 
Once in South Africa he was thrown out of the first class compartment though he had purchased 
the ticket to travel by first class. This soul stirring incident made him identify with the difficulty 
and insults of his people. He was now committed to remove this racial discrimination. He was 
now determined to struggle for a greater cause. He was committed to get freedom for India from 
the Britishers. His steadfast commitments made this simple man rise above the other statesmen, 
orators because he was working for a noble cause which gave him a larger identity. (Isha).His 
struggle was not for his individual self but for the people of his nation.

Basic Principles of Mahatma Gandhi 

For universal well being Gandhiji advocated some basic principles to be followed in life. They 
are Truth, Non-violence, Brahmacharya, Vegetarianism, Simplicity. Swadeshi. He followed 
what he preached.  (K.Santhanam)

Material pursuit ruining the man-nature relationship

This 21 century is an age of globalization, capitalism, an age of internet an age of media and 
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advertisement. It is worship of mammon. Money is power. Earlier it was one person in the family 
who was working or earning the means of livelihood. Now every individual in the family earns 
his or her own living. The whole world is following the western model of development. There is a 
cut throat competition for economic, military and political power. Scientific and technological 
developments have made man interfere with nature. Non renewable resources are being 
exhausted. Man's activities are polluting nature which in turn is affecting human life. So many 
new diseases have taken their toll on man. Stress and anxiety have torn man apart. Machines have 
ushered in comfortable lifestyles but this has given rise to physical, mental, and psychological 
problems. Man has become dependent on machines; he no longer needs his fellow beings to help 
him. The moral obligation concept has totally vanished. This whole eco system works on the 
principle of give and take. One is dependent on the other for survival but as man for his material 
pursuits has tempered with the ecosystem it is going to spell doom for him and the signs are 
already visible in the form of floods, deforestation, global warming, acid rains etc. Gandhiji's 
principle of cohabitation, non violence and respect for all forms of life are in conformity with the 
laws of nature. Gandhiji believed that civilization should be based on the renewable sources of 
energy and not on non renewable source. Gandhiji wanted life in an ideal village with simple life 
style in harmony with nature where our culture our society would never lead to any 
environmental problem. Modernity adds to complexities, competition, avarice. He says  "The 
earth has enough resources for our need, but not for our greed." (Jha)

Love thy Neighbour

In this age of media and advertisement, everything is a show business, nothing is real, no true 
emotions. Gandhiji believed in humanism. For him 'service unto man is service unto God' There 
is no need to search for God in temples. He is there in every living being. If we respect and love 
one another we would be with God. "The logical conclusion of self-sacrifice is that the individual 
sacrifices himself for the community, the community sacrifices himself itself for the district, the 
district for the province, the province for the nation, and the nation for the world. A drop torn 
from the ocean perishes without doing any good. If it remains a part of the ocean, it shares the 
glory of carrying on its bosom a fleet of mighty ships." (Al Jazeera)

Truth

Gandhiji was a man of principles. His principles are not for any age or era, they are universal 
principles. His first principle is adhering to Truth. He believed that truth in thought, truth in 
speech and truth in action will lead to the ultimate truth i.e God. If people follow this there will be 
no evil in the world.  There are many different perceptions, there are many different truths but 
they are leaves of the same tree, 
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Religion

Today terrorism has shattered life to the core. People in the name of religion are dividing people. 
Religion is a gateway to God. No religion will advocate killing of the innocent. Gandhiji says " 
man has no power to create life, then he has no right to kill life too." Truth has been sabotaged 
with, there are wrong and misleading interpretations of religious motives.

Non-Violence

Gandhiji believed in non-violence. Non-violence meant no physical or passive violence. Non-
violence converts the enemy does not destroy him. Ill-will, hatred can be removed only by 
tolerance, compassion and love. He believed that non-violence was not cowardice, it was 
bravery. "Non-violence is the greatest force at the disposal of mankind. It is mightier than the 
mightiest weapon of destruction devised by the ingenuity of man." and "Peace will not come out 
of a clash of arms but out of justice lived and done by unarmed nations in the face of odds." (Al 
Jazeera)

Violence breeds violence and the world is experiencing heavy repercussions of it. Today super 
powers are in the race of producing nuclear weapons which are leading towards the destruction 
of the world.

Real Education

Gandhiji felt that the medium of instruction in schools should be their mother tongue and not 
English. But on the contrary the vernacular medium schools are closing down and there is a 
mushrooming of the English medium schools. These schools do not foster critical thinking. 
Education in a foreign language cannot tap the full potential of the child. Today education is 
compulsory and free but we find that due to our current education system we can call our children 
literate but not educated. Education teaches children reasoning, to distinguish between good and 
bad. Education should be best suited to the need of the villagers. (M.K.Gandhi)

Swadeshi and Khadi

Gandhiji did not want any article of commerce to be brought from outside India. He said if we 
could use the things manufactured in India, India would be a land of milk and honey. Simple 
living and high thinking was his motto. He felt that weaving Khadi clothes would provide 
employment and the use of cotton would be a great help to our farmers. Swadeshi would make us 
self sufficient. In this age of globalization, multinational companies have siphoned away India's 
money. The gap between the haves and have-nots has widened.
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Brahmacharya- the Virtue of Chastity

Gandhiji was a staunch believer in Brahmacharya. He felt that young boys should spend their 
youth in pursuit of knowledge. They should not get married before twenty five or thirty. Their 
vital energies should not be utilized in carnal desires. One must learn to control their bodily 
pleasures. One must break this Brahmacharya only when they desire progeny, otherwise one 
must not indulge in sexual pleasures. It also increases the unwanted population.  Gandhiji felt 
that "The preservation of our vitality is impossible without pure air, pure water, pure and 
wholesome food, as well as pure thoughts. So vital indeed is the relation between health and 
morals that we can never be perfectly healthy unless we lead a clean life." (Gandhi Philosophy: 
Gandian View on Brahmacharya)

Today's generation has moved way ahead. Live in relationships are in vogue. Marriage means 
responsibility. Today young and old can go to any length to satisfy their carnal desires. 

Cases of rapes and sexual harassment have increased. The institution of marriage has received a 
tremendous jolt.

Vegetarianism

All the other living beings have equal right to live on this earth along with man. Life on this planet 
is interdependent. Gandhiji preached vegetarianism as he was against any form of killing. He 
was against drinking animal milk too as he felt it was not for human beings. He used to say, we 
are what we eat. Diseases of the slaughtered animals get inside you. Emotions of non-vegetarian 
people are also altered. Eating non-vegetarian food makes you anxious and brings violent 
thoughts to your mind. Eating simple vegetarian food gives substantial energy to carry out your 
work. All the strong animals are vegetarians-elephants, hippos etc. Protecting birds, animals, 
plants are in a way protecting man himself. 

Conclusion

Gandhiji was a visionary. His insights into the different facets of life, his philosophy and his 
principles are in conformity with the laws of nature. He advocates simple living. His belief in 
truth, non-violence and chastity/Brahmarcharya lead to the universal well being. He feels there 
should be one religion as there is one God. Religion is after all the way towards God. From the 
above discussion it is realized that Gandhiji's basic principles were not applicable only during his 
time but they are universally applicable and are relevant for all times. No wonder he is called "the 
Mahatma."
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Multifaceted Persona of Gandhiji : Present Day Relevance

Dr. Manju N. Dubey

Abstract: 

This paper is an attempt to explore the multifaceted persona of Gandhiji who had created mark in 

each and every field of a nation's development ranging from its economy, agriculture and 

industries, youth, policies of nation, constitution, various social stigmas abolition, and politics 

and even he has influenced the world at large. This paper is an attempt to explain how the views, 

ideas and principles of the Father of Nation that is Gandhiji is still very relevant in today's era. 

Key words: Mahatma Gandhi ideas, Sarvodaya, Swadeshi, Gandhian approach

Introduction

This year marks 150th Birth Anniversary of Mahatma Gandhiji's the epitome of non-violence 

techniques in the struggle for independence of India. For some he was a puritanical, conservative 

critic of modernity who perpetuated unrealistic and confused ideas about economic 

development and technological process. Gandhi was a man of spiritual truthfulness and 

democratic actions. He managed to combine political pragmatism with ethical integrity both at 

public and personal levels with a unique method of struggle. Some admirers evaluate Gandhi's 

impact on human society by stating that it is as significant as that of Jesus, Buddha and Karl 

Marx. Gandhi represent two different and contradictory characters for the people around the 

world. The first Gandhi is Political Gandhi who fought against British colonialism and is father 

of Modern Indian nation. The second Gandhi is the spiritual philosopher who is more of a mystic 

than a politician, and who used fasting as a method of moral struggle. This was the Gandhi who 

Rabindranath Tagore considered as the Mahatma (The Great Soul)

One Fundamental strength in the Gandhian approach is that it can be practiced by masses all over 

the world. It is self-evaluating, Self-Exploring and Self-Transforming in nature. One doesn't 

need to be an expert in his thoughts and philosophy to follow it. Gandhian principles have wider 

perspectives compared to many other ideologies. Many ideologies are narrow and conservative 

in the sense that they can be followed to only certain extent whereas Gandhian ideas are universal 

in nature. Gandhi believed that truth emerged out of dialogues, discussions and accommodation 

of other viewpoints. That is important in the pursuit of knowledge as well as conflict resolution. 

There is an urgent need to apply this particular Gandhian approach in the contemporary political 

scenario where political representatives are not attending parliamentary sessions, where there is 

a lack of dialogue between secessionist movements and the Government due to which common 

people are suffering and are kept outside the purview of development.
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Gandhi has a huge influence on people in India. After the death of Lokmanya Tilak Mahatma 

Gandhi lead the independence movement of India through difficult circumstances where India 

was deeply divided on political and social lines. Gandhi emerged as a bridge connecting the 

different factions of the society. Gandhi united masses from all over India inspite of various 

differences .This was the biggest success of MG which yielded its fruits towards the end. Non-

Cooperation movement, Civil Disobedience movement, Quit India Movement, Khilafat 

Movement are few of the most successful movement lead by Mahatma Gandhi. During these 

movements his success was in bringing people from various walks of life on board.

Today there is growing injustice in society where the incidences of Rape, Domestic violence, 

Communal violence, mob lynching, cyber threats, vigilantism, farmer suicide, corruption, 

unemployment entangled autonomy of public institutions etc. are on the rise. Thus there is an 

immense need to be united and fight these issues strongly while ignoring our differences. In 

addition just as Gandhi showed them the way back then perhaps his principles can guide us even 

today. Gandhian ideas about Village economy, politics, society, institutions, state and 

individuals are something that would truly help our nation and the world to be a better place. 

Thus it becomes an important task to understand Gandhiji and his ideas.

Gandhiji's ideas on Agriculture, Farmers and Agro based industries

Mahatma Gandhi believed that land, air, water, sunlight and the sky are all God's gift. And under 

no circumstances should they be under the control of any individual, business group, industrial 

group or any centralized form of power. All these are indeed public resources and hence these 

should be Community based and decentralized in localized way and should not be under 

Government control.

As per NITI Aayog, for loan waiver it has been mentioned that that it is the perfect solution to 

address farmers' problem in total. Still there is always a race in announcing loan waiver 

announcements to fulfill their political motives instead of such schemes there is greater need to 

adopt Gandhian ideas on micro, small and medium enterprises (SME) and to promote the 

villagers to start cottage industry. Cottage industry will serve as additional source of income and 

improve the socio-economic conditions .The development of Cottage industries and MSME 

which includes poultry farming, dairy farming, Khadi, textile ,weaving and many other basic 

small industries will empower farmers and improve their conditions. Cottage industries will 

generate employment opportunities in villages for the marginalized farmers, landless laborers 

and the poor unemployed youths of the villages.

As Mahatma Gandhi rightly said," While khadi and cottage industries is good for poor as an 

honorable occupation for earning bread, it has additional and far greater values as an instrument 

of winning swarajya through non-violence manes". It reveals his vision of village reconstruction 
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and rebuilding the nation on the basis of hand-spun fabric heritage and thus pioneering an era of 

self-reliance, development and prosperity.

Concept of Swadeshi

Khadi refers to the national dignity of hand spun and hand woven cloth. In simple terms, it is also 

the cloth manufactured in the country by the people themselves through their own raw material. 

Mahatma Gandhi emphasized on a large-scale production of khadi by common people. He called 

on compatriots during the launch of Non-Cop\operation and Swadeshi Movement in 1920 to 

boycott all foreign manufactured goods. In the present context, there is an urgent need to 

propagate the importance of goods manufactured in India as this will improve the standard of 

Indian manufacturers and will also bring huge profits to the poor Indian industries which are on 

the verge of loss and shut down. Hence today we should put in innovative efforts to spread the use 

of khadi and thereby strengthen the national economy further.

Mahatma's Economics

Sarvodaya as a term means 'Universal Upliftment' or progress of all. The term was first coined by 

Mahatma Gandhi as the title of his 1908 translation of John Ruskin's work on political economy 

titled' unto the last'. There is a need to abandon the GDP (Gross Domestic Product) as a measure 

of progress which only counts the increment in the value of production. GDP does not count the 

inequality in the society. In short, GDP capture the reality in a comprehensive way. While 

Sarvodaya is a more comprehensive concept of development considering the social, economic 

and environmental aspects; GDP is a narrow concept which consider only the economy ic 

aspects. Sarvodaya truly measures the invisible aspects of development which are very crucial in 

developing countries like India.

Sarvodaya promotes inclusive and sustainable notion of development. Gandhian concept of 

Sarvodaya is not only about a materialistic life but it is also about the self-esteem which focusses 

on overall human development. The world is already focusing on environmental conservation, 

climate change etc. which are basically effects of existing economic system. Sarvodaya as a 

concept gives primacy to social and environmental well- being and provides a better alternative 

way for progress and development.

 Finding the non-violent ways out of this dimension of modernity was Gandhi's mission in life. 

Ending British rule in India was a relatively small part of his endeavor. Gandhi's most widely 

known economic ideas were revitalization of village industries and local economies while 

promoting the concept of trusteeship by owners of large industry. Behind them were the 

fundamentals principles which now hold the key to the survival of our species. This included 

redefining the wealth so that it is equated with the actual value rather than the units of exchange 

value. Secondly, it is emphasized on purity of means in creation of such wealth.
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In 1980's, the western countries experienced a rise in the popularity of the Gandhian idea of 

socially Responsible Investing(SRI).It created a mechanism to enable the institutional and 

individual investors to make choices based on the social and environmental impacts of the 

companies and not merely for their monetary profits. Even though more and more companies 

adopt the idea of socially responsible investing, the process of mineral extraction and 

industrialization continues to result in violent displacement of people and destruction of 

ecosystem. There is an urge in government corporations and societies to rapidly redefine growth 

partly by abandoning Gross Domestic Product (GDP) as a measure of economic progress and 

replacing it with measure that gives primacy to social and environmental well-being.

Gandhi as a guide in Indian Politics

Gandhi provided a motto and vision for Indian leaders. I would like to describe an incident 

involving Babu Jagjivan Ram. When he and his followers went to seek blessings of Gandhi at his 

ashram before the commencement of the constituent assembly; Gandhi reportedly said "I give 

you one Mantra, whenever you are in doubt or whenever your ego gets over your personality, 

undergo this test; Remember the face of the poorest or the weakest person that you have seen, 

recall his looks and ask your inner self how useful your intended steps would be for that person. 

Will this in any way, benefit him! Will he be able to get some control over his life and destiny 

through your step! Meaning thereby that will your steps help millions of those people in getting 

swarajya who have an empty stomach and a dissatisfied soul! Then, you will see that your doubt 

is waning away and your ego is also getting quilled".

Similarly despite being a better critic of Gandhi, Dr. Ambedkar; Gandhi's open minded 

evaluation of Dr. Ambedkar was definitely a factor that gave him an entry into the constituent 

assembly, although Dr. Ambedkar was defeated in the elections to the constituent assembly. It 

was also thanks to Gandhi's befriending attitude towards Ambedkar that Nehru was prompted to 

invite Dr. Ambedkar to be the Minister of Law in his cabinet. Again, it was Gandhi who made the 

congress recognize the worth of Dr. Ambedkar, so as to make him chairman of the drafting 

committee of the constitution.

Gandhi for Young

Today, I am concerned particularly about the young population who are increasingly rejecting 

Gandhi. Even though some speaks of Bhagat Singh and Ambedkar while some romanticize 

Marx and Che, it is not very easy to find them engaging with Gandhi in a meaningful and creative 

way. It is sad that the Gandhi for many of them is being perceived primarily as a non-modern 

conservative with all sorts of impractical postulates just because of massive teaching failures. I 

think it is very crucial that youth be introduced to the world of Gandhian philosophy. The 

immense possibilities of Gandhisim can only be explored when the youth start studying Gandhi 
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beyond the museumised and outdated version they are presented.

The seductive slogan of 'Good Governance' hides the growing gap between the rich and poor, the 

city and village, and between the techno-managers and farmers. On the other hand, practice of 

cultural nationalism promotes the militarization of consciousness. The result is violence and its 

diverse manifestations ranging from the emergence of a conflict-ridden society to environmental 

degradation to stigmatizing other communities through lynching and cow-vigilantism. It also 

ranges from the rapidly growing pornographic mentality to all sorts of conservatism relating to 

caste, religion and Gender. The question is whether the sensitive youth can find something in 

Gandhi to come out of this insanity?

It is in this context, that I would like to refer Gandhi ideas of 'Soul Force' and 'Gentle Anarchy'. In 

Hind Swaraj, Gandhi contrasted soul force with brute force. While brute force is based on 

intoxication with endless carving for all sorts of wants. Soul force cultivates the power of the self 

through inner resources and our ability to have control over body diet and life's needs. The 'being' 

mode of existence like Gandhis 'Soul Force' helps us to find the treasure within and regain our 

moral strength.

Abolition of Untouchability

Gandhi Often said that Indians would not be deserving of freedom from the British rule unless 

they rid themselves of the evil of untouchability. Gandhi consistently articulated this position 

throught he 1920's and 1930's.In a speech he delivered at the 'Suppressed Class Conference' in 

Ahmedabad on April 1924, Gandhi said, "We are guilty of having suppressed our brethren….We 

make them crawl on their bellies, we made them rub their nose on the ground, with eyes red with 

rage, we push them out of railway compartments-what more than this has British rule done? We 

ought to purge ourselves of this pollution. It is idle to talk of Swaraj so long as we do not protect 

the weak and helpless, or so long it is possible for a single Swarajist to injure the feelings of any 

individual. Swaraj means that not a single Hindu or a Muslim shall for a movement arrogantly 

think that he can crush with impunity meek Hindu or Muslims. Unless this condition is fulfilled 

we will gain Swaraj only to lose it the next moment. We are no better than brutes until we have 

purged ourselves of the sins we have committed against our weaker brethren".

Gandhi and the World

Gandhi not only inspired and let the Indian freedom struggle but Gandhian ideas have inspired 

many leaders across the world. Gandhian idea of Non-violence has inspired Martin Luther King 

Jr. for the constitution in the accomplishment of the civil rights in US in 1950's and 

1960's.Nelson Mandela who was a South African leader who effectively ended apartheid system 

and become the first black democratically selected president of South Africa was also influenced 

by the Gandhian principles. Aung sang Suu k y I who fought for the restoration of democracy in 
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Myanmar has also clearly indicated that she has been a disciple and admirer of Gandhi. Gandhian 

ideas are still very relevant even today in transforming societies globally.

Gandhi and the Constitution of India

Mahatma Gandhi was not directly involved in the making of the constitution but his ideas reflect 

have certainly influenced it. There was hardly any soul in the constituent assembly who did not 

followed him. He shaped Indian nationalism that embeds the feeling of equality, liberty and 

fraternity. Many Gandhian ideas are reflected in the Indian constitution including in the directive 

principles of the state policy, which includes the vision of Gandhi regarding India.

Gandhi's influence on Policy-Making

There have been many positive influences of Gandhian ideas on Policy-Making., This includes 

the community development programmes in the 1950, which sought to bring about economic 

development down to grassroots Mahatma Gandhi National Ruler Employment Guarantee Act 

(MNREGA), 2005 is another example. The scheme is being implemented by the states with 

financial support from centre. It provides guaranteed employment to rural people for 100 days a 

year in constructive works and thereby improve their livelihood. Forest and Tribal Land Act, 

2006 is another major based on Gandhian principles. Right to Information Act 2005 was also 

majorly influenced by Gandhian principle. Besides this Food Security Act, Right to Education 

Act 2009, Swachh Bharat Abhiyaan,Pradhan Mantra Mudra Yojna are all based on Gandhian 

ideas which have transformed lives of many peoples in India.

The way Ahead

Today many around the world consider Gandhian ideas as impractical. However, Gandhian 

ethics of social and political reconstruction are more prevalent then ever, since they represent an 

act of Self Transformation of humanity rather than an illusory dream. Gandhi wanted to change 

the values that govern the social, political and economic activities in a human society. For 

Gandhi it was clear that neither the society nor the individual could live without an ethical and 

moral vision of the world. This vision could infact be a guiding light for our dilemma in time to 

come.
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Abstract

The word 'Gandhi'means  Mohandas Karamchand Gandhi, who on the basis of his exemplary 

and inspiring life and works became an icon and ideal not only for his contemporaries all over the 

world, but for generations to come. The legacy he has left through his actions, which he 

successfully carried out on the strength of the supreme human value of Ahimsa, in fact, makes 

him relevant for all times to come.

Gandhism is, in quite clear and simple words, an amalgam of Mahatma Gandhi's views and 

practices, actions. It consists of ideas, which Mahatma Gandhi presented before the world, and 

his actions, which he described as his experiments with truth. In every country, there are some 

great men and women who have done a lot for their country. For India, Mahatma Gandhi was one 

such person who worked very hard to get freedom for India. As a child, Gandhiji and his friend 

tried to imitate a family member and took to smoking. They enjoyed the fun in blowing out 

clouds of smoke. They stole money from the servant's purse to fulfil their desire of smoking 

cigarettes. In his initial years Gandhiji was a mortal who had his share of follies and vices. He felt 

guilty for the act of stealing and wanted to confess about this to his father. Gandhiji knew that on 

hearing it his father would be pained. Still he wrote a letter in which he admitted his mistake and 

asked for punishment. He also requested his father not to punish himself. He saw his father in 

tears which were not only of pain but also of love and forgiveness. Gandhiji learnt his first lesson 

of Ahimsa.

Gandhiji was a fighter on many fronts like the harijjan welfare, reconstruction of village 

economy, experiments in nature-cure, organization of a comprehensive scheme for the welfare 

and education of women to name a few and the selfless service he gave to humanity, he was 

fondly called 'Bapu' and revered as Mahatma.

The name - or rather, the title - Mahatma itself means "Great Soul." That's somewhere between a 

saint and a Messiah. Gandhi tried to avoid the title, but the people of India ignored his protests.

Keywords:  Mahatma, Ahimsa, Satyagrah, Confession, Messiah 
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Paper

Mohandas Karamchand Gandhi's first two names have become unimportant. He is popularly 

known as Mahatma Gandhi. 'Mahatma' means a great soul . People regard him as saint, because 

of his sacrifices  and his identification with the underprivileged, exploited, oppressed and 

suffering masses, as well as for his crusade for non-violence and peace. Mahatma Gandhi, as he 

came to be known to the world after noted Indian Nobel laureate Rabindranath Tagore gave him 

this name, experimented throughout his life in search of truth and made perhaps the most honest 

attempt on  earth, to live his life according to what he realised as truth.

Mahatma Gandhi was an average man - at least, that is how he regarded himself. He laid no claim 

to be either a saint or a mahatma. He declared with humility: "I claim to be no more than an 

average man with less than average ability. Nor can I claim any special merit for such non-

violence or continence as I have been able to reach with laborious research. I have not the shadow 

of a doubt that any man or woman can achieve what I have, if he or she would make the same 

effort and cultivate the same hope and faith. Work without faith is like an attempt to reach the 

bottom of a bottomless pit."

These words were not the expression of a pretentious modesty. They reflected Gandhi's 

fundamental conviction that each one of us can achieve that which he had achieved - and more. 

For Gandhi, life was a permanent experiment with truth. He walked his talk - and where his walk 

did not coincide with his talk, he changed either his walk or his talk.

"I claim to be a simple individual liable to err like any other fellow mortal. I own, however, that I 

have humility enough in me to confess my errors and to retrace my steps. I own that I have an 

immovable faith in God and His goodness and unconsumable passion for truth and love. But, is 

that not what every person has latent in him?"

He himself strongly objected to being called a 'Mahatma' . Albert Einstein called him  , " a man 

who has confronted the brutality of Europe , with the dignity of a simple human being and thus at 

all times risen superior" and maintained that , :generations to come will scarce believe that such 

one ever in flesh and blood walked upon this earth".

Stealing and Atonement by Mohandas Karamchand Gandhi 

Gandhiji and his relative became fond of smoking. It is not that they saw any good in smoking, or 

were very fond of the smell of a cigarette. But simply imagined a sort of pleasure in emitting 

clouds of smoke from their mouths. His uncle had the habit, and when Gandhiji saw him 

smoking, they thought that  should copy his example. But, had no money. So they began to 

collect stubs of cigarettes thrown away by his uncle.
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The stubs, however, were not always available and could not emit much smoke either. So they  

began to steal coins from the servant's pocket money in order to purchase Indian cigarettes. In the 

meantime they heard that the stalks of a certain plant were porous and could be smoked like 

cigarettes. They  got them and began this kind of smoking.

But they  were not satisfied with such things. In the meanwhile their  urge for independence 

began to trouble them. It was unbearable that they should be unable to do anything without the 

permission of their elders. At last, in sheer disgust, they decided to commit suicide!

But for committing suicide, they needed poison, where to get the poison from was a big 

challenge, for them. They had  heard that dhatura seeds were an effective poison. Off they  went 

to the jungle in search of these seeds, and  got them. In the  Evening they  went to Kedarjee 

Mandir, put ghee in the temple lamp, had the darshan and then looked for a lonely corner. But 

could not gather enough courage to commit suicide. 'Supposing we were not instantly killed? 

And what was the good of killing ourselves? Why not rather put up with the lack of 

independence?' The fear of embracing death , and the fear of the unknown , so they swallowed 

two or three seeds. But were scared to consume more. Both of them fought shy of death and 

decided to go to Ramji Mandir to compose ourselves, and to dismiss the thought of suicide.

Then they  realised that it was not as easy to commit suicide. The thought of suicide eventually 

resulted in both of them  bidding good-bye to the habit of smoking stubs of cigarettes and of 

stealing the servant's coppers for the purpose of smoking.

That was the end of one of the dark phases of Mahatma Gandhiji's life, he emerged victorious, 

after confronting the truth that the fight for independence was more important than either trying 

to smoke or commit suicide.

After  growing  up, he never had the desire to smoke and always looked down  the habit of 

smoking  and as barbaric, dirty and harmful. "I have never understood why there is such a rage 

for smoking throughout the world. I cannot bear to travel in a compartment full of people 

smoking. I become choked".

But much more serious than this was the theft that he committed He stole the coins when he was 

twelve or thirteen, possibly less. The other theft was committed when he  was fifteen. In the 

second  case he stole a bit of gold out of his brother's armlet. This brother had run into a debt of 

about twenty-five rupees. He had on his arm an armlet of solid gold. It was not difficult to clip a 

bit out of it. It was done, and the debt cleared. But this became more than I could bear. He was 

determined never to steal again. He  also made up his  mind to confess it to his father. But he was 

scared of his father. Not that his father would beat him He did not recall any instance of  his ever 

having beaten any of the children. He was afraid of the pain that his confession will cause him. 

But he  felt that the risk should be taken, that there could not be a cleansing without a confession.
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He decided at last to write out the confession, and to submit to my father, and ask for his 

forgiveness. He wrote it on a slip of paper and handed it to him himself. In this, not only did he 

confess his guilt, but he also  asked adequate punishment for it, and closed with a request to him 

not to punish himself for his son's offence.

He also pledged never to steal in future. His young hands were trembling as he handed the 

confession to his father. His father was then confined to bed. He read it through, and tears trickled 

down his cheeks, wetting the paper. For a moment he closed his eyes in thought and then tore up 

the note. He had sat up to read it. He lay down again. Mohandas  also cried. He  could see his  

father's agony. He was wondering, did he fell less somewhere in bringing him up, but he felt 

contended that he did realise his mistake, the realization is very important.

Those tears of love cleansed his heart, and washed his sin away. Then he could read in it nothing 

more than a father's love; but later, he knew that it was pure Ahimsa. When there is such Ahimsa, 

it changes everything it touches. There is no limit to its power.

He had thought that he would be angry, say hard things, and strike his forehead. But he was so 

wonderfully peaceful, and he believe this was due to my clean confession. A clean confession, 

combined with a promise never to commit the sin again, is the purest type of repentance. Later he 

realised that his confession made his father feel absolutely safe about him, and increased his 

affection for Mohandas beyond measure.

Emergence of a leader

When Gandhi was growing up, few people would've predicted he'd one day attract millions of 

followers, be considered the father of his nation and even appear in Apple's "Think Different" 

advertising campaign in the late 1990s. In fact, as a boy, Gandhi was a middling student and 

extremely shy. He even described running home from school so he wouldn't have to talk to 

anybody. 'I used to be very shy and avoided all company'. The transformation of the shy boy to 

someone who had millions of followers was incredible.

Breaking shackles of Imperialism through Satyagraha

By spinning a wheel in his Sabarmati Ashram, no one would have imagined that a simple man 

would spin the fate of malnourished, underprivileged and uneducated mass of people, trying to 

break the shackles of two hundred years of British imperialism.

Draped in his Khadi shawl and dhoti, carrying a staff and showing a path to Indians, leaving their 

everything, unified for a single cause of a free India, Gandhi ensured that they all become part of 

the world's largest and strongest democracy.

Gandhi's genius, if that word must be used, lay in his persistence, fearless and tireless in taking 

pains in obedience to a restless moral urge. His life, after he had crossed the threshold of youth, 
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was one long march of striving without a pause, a quest for truth , nor abstract , but such truth as 

can be realized in human relations.

Mahatma Gandhi

People who have done great work for people, country or society where they always kept others' 

interests in mind before their own self are termed as Mahatma. And when we talk about him, he 

not only did great works in his life, but also taught the world importance of peace and non-

violence.

M.K.Gandhi, is one of the greatest personalities lived on this planet the peace lovers added a tag 

with sheer love to Gandhi as Mahatma, which is undoubtedly agreed by all the Indians. Not only 

the people of India, almost all other countries know lot about Gandhi and respect him as we 

do(especially in South Africa).This is the reason behind the tag ,Mahatma.

If the evil inside was to be fought and conquered, it was equally necessary for man to fight all evil 

outside with as much determination and bravery.  While he was a saint and a holy man aspiring to 

be clean and pure, above all the temptations of the flesh and beyond any 

selfish motivation, and a true devotee of God or Truth, he was nevertheless a saint in constant 

action, an activist of the highest order.

In the words of Swami Ranganathandaji of the Ramkrishna Mission "Gandhiji stands as an 

archetypal man…Gandhiji is the example of a leader who is not guided by the passing moods and 

passions of the populace, but who turns and guides these in the direction of the vision of human 

excellence that he has experienced for himself. His stress on truth and non-violence is the only 

beacon light in a world enveloped in the darkness of selfishness and exploitation, hatred and 

violence. He alone could look calmly and compassionately into the blood - shot eyes of 

contemporary man. Modern world conditions endangered by science and technology call for the 

transformation of energies of hatred and violence, competition and strife, into the moral forces of 

co-operation and service, love and peace. The moral education of modern man, in step with his 

intellectual attainments and technical achievements, is the most urgent task facing humanity 

today. The stress on love and service may sound unrealistic in the present national context of 

suspicion and hatred. But in human relations, hatred and destruction can never be a long - term 

measure. After short spells, it has to be transformed into, and yield place to, love and 

construction.  By holding high this banner of love and service through thick and thin in the midst 

of socio-political programmes and activities, and the banner of truth and non-violence in his 

personal life, Gandhiji has left an imperishable legacy which, as years pass, humanity in India 

and elsewhere will recognize as the only values capable of expressing the dignity and worth of 

man, as the only hope of civilization and progress, and as the only guarantee of the march of 
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human everywhere to all round growth and fulfilment". 

With his own simple experiments with truth and leading a simple life, he wished to multiply 

happiness in this world , 'Consciously or unconsciously, every one of us does render some 

service or other. If we cultivate the habit of doing this service deliberately, our desire for service 

will steadily grow stronger, and will make not only for our own happiness, but that of the world at 

large'.

The journey of a simple man to becoming one of the beacons of peace and humanity and 

Mahatma was a great achievement.

Conclusion:

Mahatma Gandhi  is a well-known world personality. He shook off the British imperialism. The 

British were compelled to quit India. He secured freedom for our country following the 

principles of truth and non-violence. He was, thus, a saintly leader. Finally, India won its 

independence on 15th day of August in 1947. 

Mahatma Gandhi was both a saint and a practical leader of his compatriots. He was a simple, 

pure, unselfish and religious person. He did most of his personal jobs of his own. He fought for 

the freedom of India through non-violent and peaceful methods. He tried hard to raise the 

distressed sections of the society. He fought against illiteracy. He dreamt of providing mass 

employment through Charka and Khaddar. He always felt for the poor and untouchables people. 

He wanted to abolish untouchability from Indian society.

The life and teachings of Mahatma Gandhi were so glorious that people around the world still 

pay homage to him. 

Mahatma meant a "great soul." Gandhi knew how to reach the masses and insisted on their 

resistance and spiritual growth. He spoke of a new, free Indian individual, telling Indians that 

India's cages were self-made. 

As he was the architect in gaining freedom for India, through a unique weapon called Satyagrah. 

His grateful countrymen called him the Father of the Nation. Gandhiji lived, suffered and died 

for his people. The journey of the frail , dark man in loin-cloth from Karam Chand Gandhi to 

Mahatma Gandhi has been stupendous .

Was Gandhi a politician or a saint? Was he a saint among politicians or a politician among saint? 

Can one be both? Did he succeed in spritualizing politics, as has been claimed by his admirers? 

Does the nation which proclaims him as father bear witness to this claim? These are questions 

which posterity will continue to ask.
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xka/kh fopkj & ,d fparu

M‚-l©-'kq�kaxh ijkatis
vkj-,l-eqaMys /kjeisB dyk o 
okf.kT; egkfo|ky;] ukxiwj
Hkze.k/ouh & 8928897934

v[kaM Hkkjr gs izR;sd Hkkjrh;kpa ykMda LoIu vlk;ykp ikfgts- Hkkjr] ikfdLrku o ckaxyk ns'k 
vQxk.khLrkuklg czgr~ Hkkjr v[kaM vlkok vls okVrs-  baaxzt] fganw] eqlyeku ;kaP;krhy la?k"kZ Eg.kts 
Hkkjrkyk 1947 lkyh feGkysys Lokra"; vkgs-  1857P;k y<îkkuarj Hkkjrh;kauk jkT;dkjHkkjkoj FkksMîk 
izek.kkr izos'k |k;yk fczfV'kkauh lq:okr dsyh gksrh-  ;kr fganw vkf.k eqlyekukapk okVk fdrh ;kckcr 
jktdh; la?k"kZ lq: >kyk-  R;k oknkrwup Hkkjrh;kaph QkG.kh >kyh- 

 1887 iklwu lj l¸;n ;kauh eqfLyekauk vk/kqfud vFkkZps jk"Vª ekuysys vkgs- 1887 iklwup 
fOnjk"Vªoknkpk fl)kar ekaMY;k xssyk vkgs- nyokbZ ;kauh EgVY;kizek.ks] ̂ ^eq?ky lkezkT;kps vki.k okjlnkj 
vkgksr ;k ?kesaMhiklwu rs eqDr uOgrs- eqfLye gs Hkkjrkps tsrs gksrs ;k vgaeU; letqrhyk lj l¸;n cGh 
iMys-**1  yksd'kkgh i)rhyk R;kapk dMok fojks/k gksrk- ;klaca/k rs iq<s Eg.kkys] ̂ ^fuoM.kqd i)rhyk fojks/k 
dj.kkjk dks.k euq"; vlsy] rj rks QDr ehp vkgs! dks.kR;kgh 'kgjkr fganw o eqfLye gs lkj[ks ukghr ex 
fganwauk nMiwu Vkdwu eqfLye gs ^LojkT;k*rhy jkT;drZs cuw 'kdrhy\**2 ;kaph vis{kk dks.krh gksrh gs 
;ko:u lgt y{kkr ;srs- 

 lj l¸;n vgen gs iqohZ fganw o eqlyeku ;kauk ,dkp jk"Vªoknkps ?kVd ekuk;ps] uarj rs cnyys-  
Hkkjr gh o/kw vlwu fganw o eqlyeku gs frps nksu MksGs vkgsr- iq<hy dkGkr lj l¸;n ;kapk Lora= ernkjla?k 
o fOnjk"Vªokn baxzth f'kf{kr eqlyekukauh Lohdkjyk o rks HkkjrkP;k QkG.khP;k fn'ksus xsyk rlsp R;kaps 
leku okpdkps rÙo /keZfu"B jk"Vªoknh eqlyekukauh Lohdkjys- rs v[kaM HkkjrkP;k cktwus mHks Bkdys- 
fOnjk"Vªokn vaxyV vkyk- QkG.kh d'kkeqGs o dks.kkeqGs >kyh gk usgehp ppsZpk o oknxzLr fo"k; jkfgyk 
vkgs- 

 10 tqyS 1946 ps usg:aps oDrO;] tkrh; fgalkpkj] 1937 yk mÙkjizns'k ea=heaMGkr fyxyk 
LFkku u ns.;kph usg:aph pwd]  R;kuarj R;kauh lq: dsysyh eqfLye tulaidZ eksfge] thukalkj[;k 
jk"Vªoknh eqlyekukyk nwj lk:u eqyrRooknh ekSyohauk toG dj.;kph ?kksMpwd] f[kykQr vkanksyukyk 
nÙkd ?ks.;kph R;kaph fgeky;hu pwd] y[kukS djkj dj.;kph fVGdkaph pwd] lj lS¸;n o eqfLye yhxps 
vyxrkoknh jktdkj.k gs loZ HkkjrkP;k QkG.khyk tckcnkj vkgs- thukauh vusdnk Bklwu lkafxrys gksrs dh 
Hkkjrkrhy ifgY;k fganwus bLykepk Lohdkj dsyk rsOgkiklwu ikfdLrkupk vkjaHk >kY;kps rs lkaxr vlr- 
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 ^fgan LojkT;* gk xka/khfopkjkapk chtxzaFk vkgs-  ^fganLojkT;* xka/khauh 1909P;k uksOgsacje/;s 
fyfgys-  fganLojkT; ;k ygku'kk iqLrdkph tUedFkk ns[khy Qkj jksekapd vkgs- yaMugwu nf{k.k vkfQzdsyk 
ijr tkrkaukP;k izoklkr xka/khauh rs fygwu iw.kZ dsys-

 xka/khthaP;k usr`Rokpk lokZr egRokpk ?kVd Eg.kts R;kaph nwjn`"Vh] ekuotkr gs ijes'ojkP;k 
fufeZrhpk mÙke vkfo"dkj vlwu loZ ek.klkauh lR;] U;k;] izse o vfgalsph dkl /k:u 'kkarrk o ,dksI;kus 
jkgkos gs R;kaps LoIu gksrs- vfgalk ekuokpk /keZ vkgs rj fgalk i'kwapk dk;nk vkgs- xka/khathalkBh lR; 
nsokizek.ksp [kjs vkf.k loZO;kih gksrs- ns'k vkf.k lwMkph Hkkouk Lor%e/kwu iw.kZi.ks ukghlh dj.;kpk R;kr 
varHkkZo vkgs- xka/khthauk fofo/k {ks=krhy ekuoh orZ.kqdhP;k ifj.kkekaph tk.kho gksrs Eg.kwup R;kaps LoIu 
Hkfo";os/kh Eg.k.ks ;ksX; Bjsy- 

 xka/khth tUekiklwu /khV uOgrs- nf{k.k vkfQzdsr vkY;kuarj ngk fnolkr R;kaP;kr ifjorZu >kys- 
xka/khthaP;k fopkjkr xjhc o jatyh&xkatysyh turk usgehp dsanzLFkkuh gksrh-  feBkP;k lR;kxzgkiwohZ 
OgkWbZljkW; ykWMZ vk;foZu ;kauk fyfgysY;k i=kr fczfV'k jkT; gk ,d 'kki vkgs vls EgVys vkgs- 15 vkWxLV 
1947 jksth fnYYkhr jkgwu HkkjrkP;k Lokra";fnukP;k lksgG;kr Hkkx ?ks.;k,soth dydR;kyk HksV nsÅu 
rsFkhy tkrh; fgalkpkj Fkksio.;kpk iz;Ru R;kauh dsyk- ;ko:u R;kaph vuqdqaik] leiZ.k Hkkouk o fu'p; 
izdk'kkZus fnlwu ;srkr- R;kaph v/;kfRed cSBd tcjnLr gksrh- R;kaps la?kVuk dkS'kY; LrqR; gksrs-  xka/khthaps 
laidZ dkS'kY; ok[kk.k.;klkj[ks gksrs- nf{k.k vkfQzdsrhy o fczfV'k vf/dkÚ;kauk ikBfoysY;k i=krwu rlsp 
o`Ùkif=; fy[kk.kkrwu xka/khthaps laidZ dkS'kY; fodflr >kys-  R;kapk feBkpk lR;kxzg ,d ,sfrgkfld 
lR;kxzg Bjyk- la?kVuk dkS'kY; R;kaP;ktoG gksrs- O;wgkRed n`"Vhus fopkj djrk feBkpk lR;kxzg fo'ks"k 
y{kos/kh vkgs- vR;ar pkrq;kZpk vuks[kk i;kZ; v'kk 'kCnkr T;qfMFk czkmu R;kaps dkSrqd djrkr- R;kaP;k 
O;oLFkkiu dkS'kY;kr ikjn'kZdrk gksrh- lR;kxzg] in;k=k] miks"k.ks] izkFkZuk lHkk] jktdh; izfrLi/;kZaph o 
fczfV'k jkT;dR;kZa'kh dsysY;k okVk?kkVh ;krwu xka/khthaP;k O;oLFkkiukph rRos] ikjn'kZdrk] i)r'khj o 
ekuorkoknh fopkjlj.kh fnlwu ;srs- pEikj.;kyk tk;ps BjfoY;kuarj eqtQjiwjP;k dyk 
egkfo|ky;krhy izk/;kid ts-ch-d`ikykuh ;kaP;kdMwu fuGhP;k 'ksrhph R;kauh ekfgrh ?ksryh- /kkfeZd 
{ks=kr ikjaikfjd deZdkaMkuqlkj okx.;k,soth lR; vkf.k cq)hokn ;kauk rs egRo |k;ps- ts tjh /keZijk;.k 
fganw vlys rjh loZ /kekZdMs leHkkokus c?kk;ps- i;kZoj.kkps larqyu o lao/kZu ;kckcrpk izHkko y{kkr ;srks- 
taxykojhy vkiY;k ikjaikfjd gDdkaps tru dj.;klkBh ̂ fpidks* vkanksyu dsys- 

 fczfV'k jktoVhpk nqVIihi.kk xka/khthauh cjkscj gsjyk gksrk- lkezkT;okn vkf.k vk/kqfud lH;rk 
;kaP;krhy ijLij laca/kkph gh uoh ekaM.kh xka/khthaP;k eukr vkdkjr vlrkuk R;kauh n`<ewy gksr vlrkuk 
fczfV'k jkT;dR;kZapk nqVIihi.kk o [kksVkjMsi.kk] dqfVyrk] <ksaxhi.kk vkf.k opuHkaxkph o`Ùkh ;kapk dVq vlk 
vuqHko xka/khauk vkyk- Hkkjrh; jk"Vªh;RokP;k xka/khaP;k ladYiuspk tUegh nf{k.k vkfQzdsr >kyk-  nf{k.k 
vkfQzdsrhy y<îkeqGs vxnh vkjaHkkiklwup vxnh LokHkkfodi.ks ,d vf[ky Hkkjrh; vls Lo:i izkIr 
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>kys-  nf{k.k vkfQzdsrhy y<îkeqGs xka/khaP;k usr`Rokyk vxnh vkjaHkkiklwup o vxnh LokHkkfodi.ks ,d 
vf[ky Hkkjrh; vls Lo:I izkIr >kys gksrs- nf{k.k vkfWQzdsrhy Hkkjrh;kaps usr`Ro djrkuk xkaa/kh dkBsokMh 
fdaok xqtjkrh uOgrs- rs laiw.kZi.ks Hkkjrh; gksrs- tkr] izns'k] /keZ] iaFk] Hkk"kk ;klkj[;k loZ O;korZd 
vfLerkaP;k iY;kM R;kaph Hkwfedk fo'kq) vkf.k fo/kk;d gksrh- fczfV'k lkezkT;okn gk ,d lkaLd`frd 
vkdze.kp gksrs- 

 ikjra";kph dkj.kfeekalk djrkuk Hkkjrkps Lokra"; dls xekoys o ;k okpdkaP;k iz'ukaps mÙkj 
nsrkuk xkaa/kh Eg.krkr] ^^fganwLFkku gs baxztkauh ?ksrys ukgh( vki.k rs R;kauk fnys- fganqLFkkukr rs Lor%P;k 
cGkoj fVdsysys ukghr( vki.k R;kauk Bsowu ?ksrys vkgs-**3 gs lR; vkgs- 

 Hkkjrkojhy [kjs ladV lkezkT;oknkps ulwu vk/kqfud lH;rsps vkgs gk eq|k xka/khthauh Bklwu 
ekaMyk- fganqLFkku baxztkaP;k Vkps[kkyh ukgh rj vk/kqfud lH;rsP;k Vkps[kkyh vkgs- Hkkjrkr jsYos 
vk.k.;kekxs baxztkapk O;kikjh n`"Vhdksu gksrk] LokFkZ gksrk- R;kr Hkkjrh; tursP;k dY;k.kkpk rlwHkjgh 
fopkj uOgrk- vk/kqfud foKku o ra=Kku] vk/kqfud lkezkT;oknh lH;rspsp ,d votkj vkgs gh xks"V 
xka/khauk lkaxk;ph gksrh-  jsYoseqGs gk ns'k ,dkRe >kyk gs [kjs vkgs- 

 LojkT;kph fufeZrh gs xka/khaP;k lexz fparukps ,deso vfHk/ks; vkgs- rks R;kaP;k laiq"V 
fopkjlj.khpk dsanzfcanw vkgs- LojkT; Eg.kts Lor%ojps jkT;] R;kph fdYyh lR;kxzg] vkRecG fdaok 
n;kcG- rs okij.;klkBh lexz vFkkZus Lons'kh ozrkps ikyu dj.;kph t:jh vkgs- baxztkacíyP;k }s'kkus 
dke djk;ps ukgh rj Lor%P;k ns'kkojhy izsekus vkiY;kyk dke djk;ps vkgs-  f'k{k.k rVLFk ulrs gs 
xka/khthauh dsysys vk.k[kh ,d fo/kku fparu'khy vkgs- baxzth f'k{k.kkus Hkkjrh; mPpHzkw yksdkaP;k eukoj 
?kV~V idM ?ksryh vkgs-  esdWysyk gsp gos gksrs- egkRek xka/khaP;k fopkjkr ,d eq+|k v/kksjsf[kr dj.;klkj[kk 
okVrks rks gk dh] ekuoh vuqHkokr o O;ogkjkr ekuokP;k euksO;kikjkyk vfr'k; egRokps LFkku vkgs- 
;a=izpwj o ;a=iz/kku thou O;oLFkk Eg.kts fodkl vlk vkiyk let vkgs i.k gh ;a=ijkf/kurk vkgs- 

 xka/kh fopkjkapk l[kksy vH;kl gks.ks gh dkGkph xjt vkgs- Hkkjrkyk [kÚ;k vFkkZus le`) o fodflr 
ikgk;ps vlsy rj xka/kh fopkj le;ksfpr okVrkr- 

     &&&&&

lanHkZ %

1- dkWasxzslus vkf.k xka/khthauh v[kaM Hkkjr dk ukdkjyk % 'ks"kjko eksjs] izdj.k 3 js] lj lS¸;n % jpyk 
ik;k] iku 47] jktgal izdk'ku

2- r=So] iku 47

3- egkRek xka/khaps fganLojkT; vkf.k uos eUoarj & lq-Jh-ika<jhikaMs] 

 izFkeko`Ùkh] 2 vkWxLr] 2010] iku 128] 129 vk/kqfud lH;rsps varjax
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lanHkZ xzaFk & 

1- xka/khthaps vlkekU; usr`Ro & ikLdy vWyu uk>jsFk

 vuqokn % lqtkrk xksMcksys] jktgal izdk'ku] ifgyh vko`Ùkh

2- egkRek xka/khaps fganLojkT; vkf.k uos eUoarj & lq-Jh-ika<jhikaMs] 

 izFkeko`Ùkh] 2 vkWxLr] 2010

3- dkWaxzslus vkf.k xka/khthauh v[kaM Hkkjr dk ukdkjyk\ &'ks"kjko eksjs] ifgyh  vko`Ùkh] vkWxLV] 2012

4- Hkkjrkpk Lokra"; y<k % 1930&34 & MkW-ok-uk-dqcsj] egkjk"Vª jkT; lkfgR; vkf.k laLd`rh eaMG] 
eqacbZ ¼2002½

&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&&
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Abstract:

Present study tries to throw light on the overall contribution given by Mahatma Gandhi as an 

alternative path towards the relevant country's development and social change. This study deals 

with three things; Gandhian philosophy, critical evaluation of the Gandhian theory and the 

importance of Gandhian teachings. Gandhian conflict resolution philosophy is an outcome of his 

own life experiences, and teaching. We the people are in the 21st century. The 21st century is 

commonly known as" The Era of development". At recent, political, economic, social and moral 

rights as well as values are downgrading and exploiting. In the course of development, we have 

to think about these problems and try to find out the solutions best suited to our needs. The best 

suited solutions for the above problems of the contemporary world is to follow Gandhi's 

principles and philosophy. It is Gandhi's philosophy can save us from this predicament. Gandhi's 

profuse writings, speeches and talks cover every conceivable aspect of Indian life of his time as 

well as present world. This paper aims to tell the relevancy of Gandhian philosophy in the 21st 

century.

Key words: Gandhiji, Gandhian philosophy, 21 century, development, social change.

INTRODUCTION:

Gandhian Philosophy:

Mahatma Gandhi is universally known as the most renowned theorist, social worker philosopher 

and also the practitioner of truth, love, non-violence, tolerance, freedom and peace. He was a 

leader of our country, unsupported by any authority. He was very much concerned with the 

nature, poor, deprived and he has intended to change the evil, political, social, and economic 

system of the people who were residing in India. His mission was to reconstruct India from 

below upwards a decentralized social-political and economic order with India's myriad villages 

as its base. Mahatma Gandhi is not merely a political, leader, it is a message and philosophy of 

life. He always says that go to the village from the city.
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In the course of development, we have to think about these problems and try to find out the 

solutions best suited to our needs. The best suited solutions for the above problems and evils of 

the contemporary world is to follow Gandhi's principles and teaching. It is Gandhi's philosophy 

can save us from this above evil. Gandhi's writings, speeches and talks cover every conceivable 

aspect of Indian life of his time as well as present world.

Mahatma Gandhi is a spirit of profound wisdom and captivating humility, armed with only an 

iron will and inflexible resolve and a frail man who confronted the brutality of military strength 

with the dignity of a simple human being and high thinking. Gandhian philosophy is the religious 

and social ideas adopted and developed by Gandhi first in south Africa and later of course in 

India.

Gandhian philosophy is certainly considered by Gandhians as a universal, despite the fact that on 

the most superficial level it is set in the Indian social contexts. It's also compatible with the view 

that humankind is undergoing gradual moral evolution. Mahatma Gandh philosophy is a double-

edged weapon. Its objective is to transform the individual and society simultaneously, in 

accordance with the principles of truth and non-violence. Truth, non-violence, freedom, 

equality, full -employment, trusteeship, Swedish, service and co-operation are perceived as 

cardinal principles of Mahatma Gandhi.

The main principles /philosophies Mahatma Gandhi:-

*  Non -violence

*  Satyagraha

*  Concept of politics

*  Economy

*  Education system

. Decentralization in democracy

Above the main principles are very essential for todays recent scenarios. And are very fruitful to 

the economic, social, and political, corruption, point of view.

Relevance of Gandhian Philosophy in the 21st Century:

Mahatma Gandhi was a saint and moral leader of the country. He has exercised the most 

powerful influence on the modern India and world. While Mahatma Gandhi lived most of the 

people thought that his ideas are relevant only to win freedom for India. But there is a great 

relevancy of Gandhian teaching in the contemporary world also. Mahatma Gandhi is one of 

those philosophers and social reformer who believed in self-sacrifice. His philosophy is no 

comprehensive that it has left no aspect of human life untouched. In his philosophy there is very 

clear indication of his love for nations people and national freedom. He had a many versatile 
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personality with clear vision, mission and definite approach to problems which faced India. 

Mahatma Gandhi is believed to have greater relevance in the present world of modern science & 

technology that produced geographical neighborhood, but become highly individualistic co-

operation has been replaced by competition and consumerism. Mahatma Gandhi very 

exhaustively dealt not only with political or economical but also with social, economical, 

political problems of Indian society. It is very difficult to discuss all the theories and principles of 

Mahatma Gandhi to examine its relevancy. I throw light to show the relevancy of Gandhian 

theory by some of his most important principles.

OBJECTIVE OF THE PRESENT STUDY:

The aim of this study has been to understand the Gandhian philosophy and principles. This work 

analyzes the Gandhian Philosophy and the relevance which to critically evaluate the Gandhian

Philosophy and principles and comes out with a universal and holistic idea to transform the India 

and its social, economical, political image.

RELEVANCE OF GANDHI�fS VIEWS IN INDIAN CONTEXT:

Education was recognized as a source of illumination, which provided the correct lead in the 

various spheres of life. According to the contemporary thinking, education was the 'third eye' of 

man, which gave him insight into all affairs and taught him how to act.5 If we see from the 

perspective of Indian education system, definitely we can say that Gandhi.s philosophy of 

education has a great relevance. In India when a child starts his formal education, he enters at 

primary level and step by step, at an age of twenty or twenty two, he has completed his graduation 

or post-graduation from colleges or university. And after that he should definitely have a clear 

direction for their future. No doubt he should have toward his future goal. He should be full of 

self . confidence and side by side, he should be self . dependent and capable of tackle unavoidable 

problems. He must not be worried for a suitable job. But the reality that we see is that the today.s 

generation is directionless. They lack a direction to begin his career, and then what could be the 

use of their education. What is the use of the degree for him that he has in hand? Consequently, 

most of the youths are diverted and a feeling of helplessness and dejection prevailing on them.

Valid teachings of Mahatma Gandhi:

Mahatma Gandhiji's teachings are valid today, when people are trying to find solutions to the 

rampant greed, widespread violence, and runaway consumptive style of living. Anu Aga, one of 

India's foremost women achievers, says that while, in the name of retaliation, violence and 

hatred are being perpetrated today Gandhiji's gospel of non-violence makes immense sense.

It was the unique non-violent movement under his leadership that earned for India freedom from 

the colonial rule. The Mahatma Gandhian teaching of mobilising people has been successfully 

employed by many oppressed societies around the world under the leadership of people like 
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Martin Luther King in the United States, Nelson Mandela in South Africa, and now Aung Saan 

Sun Kyi in Myanmar, which is an eloquent testimony to the continuing relevance of Mahatma 

Gandhi.

In India, economic development has been mostly confined to the urban conglomerates. In the 

process, the rural India that comprises 700 million people has been given short shrift. Mahatma 

Gandhiji's philosophy and teaching of inclusive growth is fundamental to the building of a 

resurgent rural India. He believed in �gproduction by the masses�h rather than in mass 

production, a distinctive feature of the industrial revolution. It is surprising, even paradoxical, 

that these days Gandhian philosophy should find increasing expression through the most modern 

technology! Now, it is possible to establish small-scale and medium-scale factories in smaller 

towns and remote corners of the country, thanks to the phenomenal innovations in 

communication and information technologies. New technologies have brought in widespread 

and low-cost electronic connectivity that enables instantaneous contact between industrial units 

and the sellers and consumers of their products. Location and logistics are no more a limitation or 

constraint for industrial development.

Mahatma Gandhiji's ideals�c and leadership hold an extremely relevant moral and social mirror 

to our society.�h Thus, the Gandhian model and the modern economy seem to be getting closer to 

each other. True to its title, the book will inspire social scientists, wherever they may be, for all 

times to come. Gandhiji did not belong to an era, or an age. He belongs to the humanity for 

eternity.

Conclusion:

To conclude, Mahatma Gandhian philosophy and teaching is not only simultaneously political, 

social, moral and religious, it is also traditional and modern simple and complex. There is much 

importance of Mahatma Gandhi dedication to our Nation. This is why Gandhi could say �g Truth 

and non-violence or as old as the hills. After many years there is great need of Mahatma Gandhi

teaching to build up sound and competent Nation building as well as of Gandhi is no more 

relevant on global level than before. His relevance in different fields like as social, political, 

corruption is unquestionable and unchangeable. For the very survival of human being, it is an 

imperative on our part to an act upon his advice because only on his relevance.
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jktdh; y<îkkrhy rstLoh rkjk% egkRek xka/kh

MkW- fouksn thourkjs
vkj-,l- eqaMys /kjeisB dyk o 
okf.kT; egkfo|ky;] ukxiwj

çLrkouk

 1885 e/;s Hkkjrh; jk"Vªh; dk¡xzslph LFkkiuk >kyh- Hkkjrkrhy jktdh; pGoGhpk çkjaHk gksrk- 

1885 rs 1920 gk Lokra"; pGoGhpk ifgyk dky[kaM gks;- ;k dkGkr fczVh'kkaph jktoV gksrh- ;kr vkiyk 

m)kj gksr ukgh ijfd;kaP;k lÙks[kkyh R;kaP;k opZLok[kkyh çxrh gks.ks 'kD; ukgh- ikjra";ke/;s ns'kkps loZp 

{ks=kr v/k%iru gksr gksrs- Eg.kwu ijdh; lÙksfo:) y<k nsÅu Lokra"; feGfoys ikfgts- R;klkBh 

turse/;s vkiY;k laL-rhpk tkxj dsyk ikfgts Eg.kwu 1920 iklwu xka/khthaP;k :ikus Lokra"; y<îkkyk 

[kÚ;k vFkkZus lq:okr >kyh R;kykp xka/kh;qx vls Eg.krkr- ;k dkGkr xka/khthaps usr`Ro iq<s vkys o 

Lokra";kph pGoG ns'kikrGhoj eksBîkk f'krkfQus mHkh jkfgyh- o xka/khthaP;k dkGkr lR;kxzgklkj[;k 

vfHkuo pGoGh mH;k jkfgY;k o rhoz cuY;k- Lokra"; vkanksyukrhy -fr'khy fopkjoar] rstLoh rkjk 

Eg.kts egkRek xka/kh gks;-

egkRek xka/khaph jktdh; dkjdhnZ

 HkkjrkP;k jktdh; iVykoj xka/khthaP;k :ikus ,d çHkkoh usr`Ro mn;kl vkys- egkRek xka/khaph 

oSpkfjd n`"Vh ç;ksxkRed gksrh- Hkkjrkr dqBysgh vkanksyu ok pGoG jkcfo.;kiwohZ xka/khthauh R;kpk ç;ksx 

çFke nf{k.k vkfÝdsr dsyk gksrk- rks vlk dh] vkfÝdsr okLrO; dj.kkÚ;k fganh yksdkaojhy vU;k; nwj 

dj.;klkBh R;kauh lR;kxzgkpk y<k fnyk- rks y<k iw.kZRokl usY;keqGs R;kauk ,d cG çkIr >kys- rksp ç;ksx 

uarj Hkkjrkr ijrY;kuarj Lokra";klkBh vkanksyu mHks dsys- pGoGh jkcfoY;k- rsOgk egkRek xka/khaP;k 

:ikus uos çHkkoh 'kL= tursP;k gkrh vkys-

 egkRek xka/kh 1915 lkyh Hkkjrkr ijrys rsOgk vYiko/khrp R;kauh Hkkjrkrhy jktdkj.kkoj y{k 

dsafær d:u vkiyh Nki tursiq<s lksMyh- R;keqGs Hkkjrkrhy turk xka/khthaP;k y<îkkdMs vk-"V >kyh- 

1920 e/;s yksdekU; fVGdkapk e`R;w >kyk- fVGdkaP;k y<îkkps usr`Ro egkRek xka/khaP;k [kka|koj vkys] 

rsOgk [kÚ;k vFkkZus xka/kh ;qx lq: >kys- vYcVZ vkbZuLVkbZu Eg.krkr �egkRek xka/kh lkj[kk ek.kwl 

[kjks[kjp ;k Hkwrykoj okojyk vlsy ;koj Hkkoh dkGkrhy fi<îkk dnkfpr fo'okl Bso.kkj ukgh-� egkRek 

xka/khaps jktdh; y<îkkrhy ;ksxnku ;qok fi<hyk çsj.kknk;h Bjrhy] vkf.k ,d çsjd 'kDrh Eg.kwu 
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R;kaP;kdMs ikfgys tkbZy ;kr dqBysgh nqer ukgh-

 egkRek xka/khaps jktdh; usr`Ro Hkkjrh;kauh LohdkjY;keqGs dk¡xzsl i{kkr vkewykxz ifjorZu ?kMwu 

vkys- yksdekU; fVGd] vjfoanks ;k tgky usR;kauh dk¡xzslph pGoG yksdkfHkew[k dj.;kpk ç;Ru dsyk- 

ijarq R;kauk Qkjls ;'k vkys ukgh- i.k egkRek xka/khaeqGs dk¡xzslph pGoG ewBHkj yksdkaph u jkgrk rh 

tursph pGoG cuyh o ns'kkP;k loZ dkukdksiÚ;krhy loZ /kekZrhy yksd xka/khthaP;k pGoGhr lkehy 

>kys- Hkkjrkrhy paikj.;kr ifgyk y<k fnyk] rks fuGhps eGsokY;klkscr fuGhps eGsokys 'ksrdÚ;koj 

vU;k; djhr gksrs] R;kaP;k vU;k;kyk okpk QksMyh] nqljs xqtjkr e/khy [ksM ftYákr lkjkcanhph pGoG 

xka/khthauh gkrkr ?ksryh] rlsp ,dkekxs ,d vlk pGoGh xka/khthauh ;'kLohfjR;k ikj ikMY:k- ,o<sp 

ukgh rj tsOgk fczVh'k ljdkjus ^jkSysV dk;nk* dsyk vkf.k yksdkaP;k Lokra";kph xGpsih >kyh rsOgk 

xka/khthauh ns'kO;kih lR;kxzgkph eksfge lq: dsyh rsOgk xka/khthauk vVd dj.;kr vkyh- rRdkyhu 

ljdkjus tkfy;uokyk ckx gR;kdkaM ?kMowu vk.kyk- ljdkjus dsysY;k cs/kqan xksGhckjkr jDrkpk lMk 

lkaMyk- ;k gR;kdkaMkeqGs ljdkjP;k fo:) yksdkaP;k eukr rhoz larki fuekZ.k >kyk rsOgk xka/khthauh 

vlgdkjrsph pGoG jkcfoyh- rsOgk Hkkjrkrhy tuvkanksyukr egkRek xka/khaph Hkwfedk egÙokph Bjyh-

Lokra";iwoZ dkGkrhy jktdh; ifjfLFkrh

 egkRek xka/khauh Hkkjrh; jktdkj.kkr ços'k dsyk rsOgk ifgY;k egk;q/nkyk lq:okr >kyh gksrh- 

1914 rs 1918 i;±r ;q/n lq: jkfgys- baxztkafo:) Hkkjrkr vlarks"k ok<r xsyk] rlr'kh baxzt ljdkjus 

nMi'kkgh lq: dsyh- FkksMîkk Qkj çek.kkr lq/kkj.kk djk;ph R;kapk vlarks"k nMiwu Vkdk;pk ç;Ru 

rRdkyhu ljdkjpk gksrk-

l /kkfeZd jk"Vªokn gk Hkkjrh; jktdkj.kkryk çeq[k çokg gks;-

l Hkkjrkr lkE;oknh vkf.k lektoknh xVkapk mn;-

l rRdkyhu jktdkj.kkryk frljk egÙokpk ?kVd Eg.kts Økafrdkjdkaps nksu xV b- çokg HkkjrkP;k 

jktdkj.kkr fnlwu ;srkr-

 ;k çokgkyk Nsn nsr egkRek xka/khaP;k usr`Rok[kkyh vfgalkRed vkf.k lR;kxzgkP;k ekxkZus 

Lokra";çkIrhps vkanksyu lq: dsys- uk- xks[kys ;kauk xka/khth xq: ekur dkj.k xks[kysaps O;fDrxr 

xq.kkfo"k;h okV.kkjk vknj] R;kaP;k'kh vlysys ftOgkGîkkps laca/k] xka/khth T;k jktdkj.kkpk okjlk pkyor 

gksrs rs fVGd] vjfoanks ;kaP;k jk"Vªoknh jktdkj.kkpk okjlk gks;- xka/khthaP;k jktdkj.kkrhy mn;kuarj 

tgky er laiq"Vkr vkys [ksj] i.k xka/khaph fopkjlj.kh tgkykaP;k ijaijsrhy gksrs vls fnlwu ;sr vlys rjh] 

Hkkjrh; vk/;kfRed rÙoKkukpk R;kaP;k fopkjkoj çHkko gksrk-
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 xka/khthaP;k fopkjkauk uSfrd vf/k"Bku gksrs] jktdkj.klq)k uhfreÙksoj vk/kkjysys vlys ikfgts 

v'kh R;kaph fopkjlj.kh gksrh- vkiY;kyk ,[kknh mís'k lk/; djk;ps vlys rj lE;d fopkjkus rs lk/; 

djrk ;sÅ 'kdrs- Eg.kwu vU;k; o tqyqe ;kfo:) y<rkauk xka/khthauh vfgalkRed ekxkZpk okij dsyk- 

ijarq l|fLFkrhpk fopkj djrk jktdh; usr`Ro gk uSfrdrk lksMwu fgalkRed ekxkZpk voyac djrkauk fnlwu 

;srks- ,desdkaph dqj?kksMh dj.;kr vHkæ oDrO; dj.;kr vktpk usrk e'kxqy vkgs- egkRek xka/khalkj[;k 

fo/kk;d fopkjkaph dkl /kjrkauk fnlwu ;sr ukgh- Lor%ps opZLo fl) dj.;klkBh lkekftd ?kVdkoj 

vU;k; d:u] cykRdkj ;kps çek.k ok<ys vkgs- usR;kP;k fo:) dkjokbZ u djrk R;kauk ikBh'kh ?kkyrkr- 

fu%LokFkZi.ks lsok dj.kkjk usrk vkt rjh feG.ks dBh.k vkgs- xka/khthaP;k fopkjkauk jktdh; cSBd çkIr >kyh 

vkgs- Hkxon~xhrsrhy rÙoKkukus xka/khthaP;k fopkjkauk etcqrh feGkyh vkgs- R;krhy rÙoKku nSuafnu 

thouke/;s ykHknk;d Bjys- Hkxon~xhrsrhy lokZr çHkkoh 'kL= dks.krs vlsy rj rs Eg.kts vkiY;k 

O;kogkfjd drZO;kps ikyu d:u eks{kçkIrh 'kD; vkgs- gs rÙo xhrsr vkgs- ̂ eks{k çkIrh lkBh loZp xks"Vhpk 

R;kx dj.;kph xjt ukgh- QGkph vis{kk u djrk vkiys drZO; djr jgk gk lans'k yksdekU; fVGdkauk 

çsj.kknk;h okVyk rlkp rks xka/khthaukgh okVyk- jktdh; vkanksyukr vk/;kfRed fopkjkauk lkscr ?ksÅu 

Lokra"; y<k vf/kdkf/kd xfreku dj.;klkBh /kkfeZd o uSfrd vf/k"Bku egÙokps vlrs- ák nksu xks"Vh 

usR;kaP;k vaxh vlrhy rj usr`Ro lkdkj gksÅ 'kdrs-

 jktdkj.k vlks ok lektdkj.k gs nksUgh uSfrdrsoj vk/kkjysys vlys ikfgts- dkgh jktdkj.kh 

jktdkj.k vkf.k uSfrdrk ;ke/;s Qkjdr djhr vlrkr- jktdkj.k djrkuk jktdh; usrk 'kq/n lkfRod o 

uSrhdrsph tksM vl.kkjs O;fDreÙokps /kuh vlrhy rj lektdkj.k mÙke çdkjs d: 'kdrks- R;krysp ,d 

Eg.kts xka/khth-

 jktdkj.k vkf.k uhfreÙkk ák fHkUu xks"Vh vkgsr] vls xka/khth ekur uOgrs- dkj.k jktdh;] 

vkfFkZd] lkekftd] /kkfeZd vls osxosxGs ?kVd djrk ;sr ukgh- jktdh; o /kkfeZd {ks= osxGs eku.ks 

pqdhps vkgs- ;kyk xka/khapk fojks/k gksrk- dkj.k ;k xks"Vh nSuafnu thoukrhy vfoHkkT; vax vkgs- mnk- 

lektkrhy vU;k;; nwj d:u lektkph mHkkj.kh U;k; O;oLFksoj djk;ph vlsy rj ek.klkek.klkrhy 

erHksn fol:u uhfreÙkk tkx`r dsyh ikfgts o loZlekos'kd lekt mHkk dsyk ikfgts] vls xka/khthaps Bke 

er gksrs- letk uSfrdrk laiq"Vkr vkyh rj lekt csdkcw gksbZy vkf.k vkilkrhy ekuoh eu nqHkaxY;k 

tkbZy] Eg.kwu egkRek xka/kh ;kauh jktdkj.kkr ços'k dsyk rks vU;k;kfo:) o tqyqekfo:) y<k ns.;klkBh 

lR;kxzg] lfou; dk;nsHkax miks"k.k b- ekxkZpk voyac dsyk-

 jktdh; lÙksps dsafædj.k dj.;kyk xka/khapk fojks/k gksrk- lÙksps dsafædj.k dj.kkjh lÙkk gh lkekU; 

ek.klkph voLFkk xqyke d:u Vkdrs- Eg.kwu xka/khthapk jktdh; o vkfFkZd lÙksps dsafædj.kkyk fojks/k gksrk 

rj fodsafædj.kkps dêj iqjLdrsZ gksrs-



 jktdh; lÙksP;k fodsafædj.kkckcr xka/khthapk n`"Vhdks.k vlk gksrk dh] 'kklu i)rhe/;s 

loZlkekU; ek.klkyk LFkku vlys ikfgts- vk/kqfud dkGkr jktdh; lÙksP;k dsafædj.kkph th ok<rh ço`Ùkh 

vkgs- R;keqGs O;fDrph çfr"Bk u"V gksrs- l/;kP;k 'kklu i)rhph jpuk fijWfeMP;k mrjaMhçek.ks vkgs- 

vf/kd mPp ikrGhoj mPp lÙkk gh lokZr çcG cuysyh vlrs- lÙksps loksZPp dsaæ cuysys vlrs- xka/khthapk 

;kp xks"Vhyk fojks/k gksrk- Eg.ktsp jktdh; lÙkk pkyor vlrkauk cgqtu fgrk; cgqtu lq[kk; gk ea= iq<s 

BsÅu usr`Ro dsys ikfgts- rjp ;k ns'kkrhy çR;sd ?kVd lq[kkus thou txw 'kdrks o Lor%yk le`) d: 

'kdrks- 

fu"d"kZ

 egkRek xka/khthaP;k jktdh; fopkjkaps fdaok brjgh {ks=kP;k ckcrhr fopkj dsyk vlrk R;kaps fopkj 

ân;Li'khZ] thouLi'khZ vkgsr- jktdkj.k] vFkZdkj.k] lektdkj.k] L=heqDrh] /keZ] uhrh b- lekt 

thoukrhy loZp egÙokP;k ?kVdkapk fopkj xka/khthaP;k ulkulkr varHkwZr vkgs- vkiY;k fopkjkauk -rhph 

tksM fnyh rj Lokra"; y<îkkr jktdh; usr`Rokps dk;Z ikj ikMr vlrkauk R;kaP;k fo/kk;d dk;kZrwu lekt 

lq/kkjdkps n'kZu vki.kkyk ?kMrs-

lanHkZ

1- j- ?k- ojkMdj( Hkkjrh; jktdh; fopkjoar] fo|k çdk'ku] ukxiwj-

2- vuqoknd & lqtkrk xksMcksys( xka/khthaps vlkekU; usr`Ro] jktgal çdk'ku] 2014-

3- lq- Jh- ika<jhikaMs( LojkT;% fn'kk vkf.k n'kZu] çfrek çdk'ku] fMlsacj 2006-

4- MkW- gqdekjke lqFkkj( xka/kh vkSj fryd /keZ ,oa jk"Vªokn] fjrq ifCyds'ku] t;iwj] 2005-
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egkRek xka/khathaP;k fopkjkaps ,dfolkO;k 'krdkrhy egRo

MkW- fo'kk[kk tks'kh
lg;ksxh izk/;kid

vkj-,l-eqaMys /kjeisB dyk o okf.kT; egkfo|ky;] ukxiwj-

izLrkouk % 

Lokra=;iqoZ dky[kaMkr egkRek xkaa/kh ;kauh ekaMysY;k fopkjkauk vktgh vR;ar egRoiq.kZ LFku vkgs -  

R;kaP;k rRoKkukpk ik;k gk lR;koj vk/kkjhr vlY;kus R;kaps rRoKku vktgh yksdfiz; vkgs- R;kaph 

fopkjlj.kh lR;] vfgalk] Je] izfr"Bk] lk/ksi.kk] Lons'kh ;k rRokaoj vk/kkfjr vkgs Eg.kqup R;akps fopkj 

,dfolkO;k 'krdkr nsf[ky  euokpk fodkl ?kMfo.;kl mi;qr vkgsrs- 

la'kks/kukph mfí"Vs %& 

1- vk/kqfud dkGkr egkRek xka/khaP;k fopkjkaph mi;qDrrk rikl.ks 

2- egkRek xka/khaP;k vkfFkZd rRoKkukpk vH;kl dj.ks-

x`fgrds %& 

1- egkRek xka/khaps fopkj xzkfe.k fodkl ?kMoqu vk.k.;klkBh mi;qDr vkgsr-

2- vk/kqfud Hkkjrkr jkstxkjkP;k tkLr la/kh miyC/k d:u ns.;klkBh egkRek xka/khaps fopkj mi;qDr 

vkgsr-

la'kks/ku i/nrh % & ;k la'kks/ku ys[kklkBh nq¸;e lk/kukapk okij dsyk vkgs- osxosxGs 'kklfd; vgoky] 

fofo/k ys[k]  osxosxG;k osclkÃV ;kapk mi;ksx d:u ekfgrh xksGk d:u fo'ys"k.k dsys vkgs- 

osxosxG;k eq|kaP;k vk/kkjs egkRek xka/khaP;k fopkjkaph mi;qDrrk

loksZn; dk;Zi/nrh % & lkekftd o vkfFkZd ifjorZukps lk/ku Eg.kqu egkRek xka/kh lokZn; i/nrh dMs igkr 

gksrs- R;kaP;k ers ekuokP;k loZ nq[kkaoj loksZn; i/nr vkS"k/k Eg.kwu okijrk ;sby- ekuorkonh 

n`"Vhdksukrqu ;k i/nrhpk voyac dsY;kl lektkrhy loZ Lrjkrhy yksdkauk U;k; feGsy dkj.k loksZn; 

i/nrh o.kZHksn] tkrhHksn] /keZHksn gh ekuo fufeZr fo"kerk u"V d:u lekurk izLFkkihr dj.;klkBh 

mi;qDr vkgs- loksZn; i/nrhpk voyac d:u lektkrhy loZ ?kVdkauk leku la/kh miyC/k d:u nsrk ;srs- 

vktP;k ;k vk/kqfud ;qxkr ;k i/nrhpk okij dsY;kl xka/khthauk vfHkizsr vlysyh lerk lektkr 

izLFkkihr djrk ;sÃy-



R.S. MUNDLE DHARAMPETH
ARTS & COMMERCE COLLEGE

International Multi-Disciplinary
Research Journal

Pradnya
SANKET

83

xzkeLokoyacu i/nrh% & 

egkRek xka/khauh 1920 lkyh [ksM;kadMs pyk vlk lanks'k r:.kkauk fnyk] [ksMh vkfFkZd n`"V;k Lo;aiq.kZ >kyh 

rj ns'k Lo;aiq.kZ gksby- [ksM;krhy yksdkauk [ksM;krp jkstxkj feGkyk rj ok<R;k 'kgjhdj.kkP;k leL;syk 

vkGk ?kkyrk ;sÃy gs egkRek xka/kh tk.kwu gksrs- xka/khthaP;k fopkjkaps eq[; lq=p  xzkefodkl gs gksrs Eg.kqup 

xka/khthauh jpukRed dk;Øe lqpfoys R;ke/;s xzkelQkÃ] xzkeks|ksx] f'k{k.k] lgdkj] 'ksrh o i'kqikyu 

;ka xks"Vhauk egRo fnys-

[ksMh vkfFkZd n`"V;k Lo;aiq.kZ >kyh rj ns'k Lo;aiq.kZ gksÃy ns'k Lo;aiq.kZ >kY;kl ns'kkrhy yksdkauk ns'kkrp 

jkstxkj feGsy vkf.k ns'kkpk vkfFkZd fodkl gksÃy- ok<R;k 'kgjhdj.kkeqGs fuekZ.k gks.kk;k leL;k nqj 

dj.;klkBh vkt 'kklu xzkfe.k Lrjkojp osxosxG;k dkS'kY; fodklkP;k ;kstuk jkcohr vkgs- xko gs 

fodklkps dsUnz Ogkos ;klkBh foRr vk;ksxkP;k ek/;ekrqu xzkeiapk;rh l{ke dj.;klkBh iz;Ru lq: 

vkgsr- xzkfe.k Hkkxkrhy csjktxkjh nqj d:u xzkfe.k Hkkxkrhy LFkykrj.k jksd.;klkBh  dkS'kY; fodkl 

;kstukapk voyac d:u  xzkeLokoyacu dj.k]s [ksM;kauk Lokoyach cufo.ks fg vkt dkGkph xjt vkgs-

Lons'kh i/nrh% & fcfV'k lkezkT;k fo:/n y<k ns.;klkBh egkRek xka/khauh Lons'khpk ukjk fnyk o ns'kkr eksBh 

pGoG mHkkjyh- Lons'kh oLrqapk okij ok<Y;keqGs Lons'kh m|ksx/ka|kauk pkyuk feGsy o ykssdkauk jkstxkj 

miyC/k gksrhy vls R;kaps er gksrs- vkt vkiys iariz/kku ek- ujsaUnz eknh ns[khy Lons'khpk ukjk nsÅu 

Hkkjrh; ukxjhdkauk jkstxkjkP;k vusd la/kh miyC/n d:u ns.;kpk iz;Ru dfjr vkgsr-

;a= okij.;k laca/khph i/nr %& xka/khthpk ;kaf=dhdj.kkyk fojks/k gksrk ;a=kaeqGs ns'kkP;k laiRrhps dkgh 

yksdkaP;k gkrh dsafUnzdj.k gksrs lektkr Jhear o xfjc v'kh njh fuekZ.k gksrs o R;keqGs lektkr 'kks"k.k 

ok<rs vls xka/khthaps er gksrs- vkiY;k ns'kkr Je'kDrh foiqy izek.kkr miyC/k vlY;keqGs ;kaf=dhdj.k 

vkiY;k ns'kkr mi;qDr ukgh vls R;kaps er gksrs- vkt ;kaf=dhdj.kk eqGs Hkkjrkr jkstxkjkP;k la/kh Qkj 

FkksM;k yksdkalkBh fuekZ.k >kysY;k vkiY;kyk fnlqu ;srkr-

fu"d"kZ %&  

1- vk/kqfud dkGkrgh egkRek xka/khthaps fopkj mi;qDr vkgsr- 

2- Lons'khP;k ek/;ekrqu eksB;k izek.kkr jkstxkj miyC/k gksrhy-

3- loksZn; lkj[;k i/nrhapk mi;ksx dsY;kus o.kZHksn] tkrhHksn] /keZHksn ;k lkj[;k ekuo fufeZr 

lkekftd fo"kerk nwj djrk ;srhy-

4- ns'kkpk vkfFkZd fodkl ?kMowu vk.k.;klkBh vk/kqfud ;qxkrgh xka/khthaps fopkj mi;qDr vkgsr- 
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lkjka'k %&

egkRekk xka/khaps fopkj vktgh ns'kkph izxrh dj.;klkBh mi;qDr vkgsr- vkfFkZd fodklkpk nj 

ok<fo.;klkBh o rlsp lkekftd o vkfFkZd fo"kerk nqj dj.;k lkBh xka/khthaps fopkj eksykps Bjrkr- 

,dfolkO;k 'krdkrhy Hkkjr ns'kkph cka/k.kh dj.;kP;k n`"Vhus egkRek xka/khaP;k fopkajkaph mi;qDrrk vktgh 

rso<hp vkgs vls fnlqu ;srs-

lanHkZ%& 

1- fo-x-dkfuVdj % /keZ egkRek xka/khapk vkf.k Loka-lkojdkjkapk] vfLerk izdk'ku ] iw.ks

2- Mh-dk-xnsZ % vk/kqfud Hkkjrh; jkT; fopkj] ifjey izdk'ku] vkSjaxkckn &1976-

3- izk- jk;[ksdj] vfFkZd fopkjkapk bfrgkl ] fo|kk cqDl ifCyds'kUl] vkSjaxkckn- 2005

4- MkW- Jh-fo- [kkansokys ] izk-lkS us:jdj %& vFkZ'kkL=h; eriz.kkyhpk vH;kl]
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,d vlkekU; O;DrheRo % egkRek xka/kh 

çk- xkso/kZu ;k- oku[ksMs
vkj-,l- eaqMys] /kjeisB 

dyk o okf.kT; egkfo|ky;] ukxiqj

çLrkouk%

egkRek xka/kh lkekU; O;Drh Eg.kqu tUekyk vkys- R;kaph dkSVqachd ik'oZHkqeh Qkjlh mTToya ukgh- R;kaps 

'kkfjjhd O;DrheRo vukd"kZd] cq/nheRrkgh lkekU;] okbZV laxrhr ok<ysys- Li"VoDrsi.kk vlysys 

eksgunkl djepan xka/kh- R;kauh vkiY;k vkRedFkuke/;s EgVys vkgs dh eh ek÷;k feekaleosr os';sP;k 

?kjh xsyks vkf.k ?kkc:u tkÅu rlkp ek?kkjh vkyks vls çkatGi.ks dcqy djrkr- oDr`Ro dysP;k ckcrhr 

fopkj dsyk vlrk Hkk"k.k djk;yk mBys vlrk ckscMhp oGr vls- rs gh fuladkspi.ks lkaxrkr- cWjhLVj 

gks.;klkBh iS'kkph d'kh rjh teokteo d:up xsys gksrs- xka/khth mitrp lkekU; gksrs- lkekU; ek.kql 

vlkekU; O;DrheRo r;kj djrks rsOgk R;kaph vksG[k gh vktP;k fi<hdjhrk çsj.kknk;h B: 'kdrs-

 xka/khthaP;k ekxP;k O;DrheRokdMs tj ckjdkbZus ikfgys rj vkiY;k pVdu y{kkr ;srs dh R;kaph 

fpfdRld cq/nh nkaMxh gksrh- thoukrY;k 'ksoVP;k {k.kki;±r vR;ar dkGthiwoZd ikgr gksrs- vusd  

fo"k;klaca/khps vKku] 'kkfjjhd nqcZyrk iq.kZi.ks voxr >kyh gksrh- R;kauh Lorkiklqu o txkiklqu rh 

nMowu Bsoyh ukgh- vkiY;k O;DrheRokrhy useds U;quxaM dks.krs R;kauk Kku vlY;keqGs ̂ ^U;qurs iqjrs** 

d: 'kdysr- lkekU; xka/khaps vlkekU; xka/khthr :ikarj gks.;kl R;kaps çkek.khd er] bekunkjh] 

fuLokFkZ Hkkouk] ns'kkcíyph vkReh;rk bR;knh xks"Vh dkj.khHkqr Bjrkr-

uSrhd vf/k"Bku%

egkRek xka/khauk R;kaP;k ckyi.kkiklqup uSrhdrsph vks< çkIr >kyh gksrh ̂ ^eyk Hkqd ukgh** Eg.kqu eh tsor 

ukgh] ok ek>s iksV fBd ukgh Eg.kqu eh tsor ukgh v'kh Fkki ekrsyk ekj.;kr vkiY;kdMqu iki ?kMr vkgs] 

;kph tcjnLr tk.kho R;kaP;k eukyk gksrh- [kksVs cksyqu vkiyh ekLrjkadMqu gksÅ ?kkrysyh f'k{kk 

okpfo.;kph 'kD;rk vlqugh xka/khth [kksVs cksy.;kis{kk f'k{kk Hkksx.ksp ilar djrkr- ;ko:u uSfrdrspk 

R;kaP;koj fdrh çHkko gksrk gs vki.kkyk fnlqu ;srs-

osGsps egRo%

egkRek xka/khaP;k thoukps lq= gs ç;ksx f'kyrsoj vk/kkjhr gksrs- çR;{k dkgh d:u nk[kok;ps vlsy rj 
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ç;ksx d:up O;Drhyk vkiys dksBs vkf.k dls pqdrs gs d:u nk[kfor- lrr dk;Zjr jkg.ks thoukrhy 

,dgh {k.k ok;k u ?kkyfo.ks- O;DrhP;k n`"Vhus furkar vko';d vkgs- xka/khtha vkiY;k thoukr osGspk 

nq:i;ksx d/khp gksÅ nsr ulr- R;k ckcrhr vR;ar dkVsdksji.ks ikyu dfjr vlr- dehrdeh foJkarh] 

tkLrhr tkLr dke gsp R;kaP;k thoukps lq= gksrs- i.k orZeku dkGkr fo|kF;k±ps] loZlkekU; ek.klkaps] 

usR;kaps osGsP;k ckcrhr mnklhu vlY;keqGs vçxr rj vkgsrp f'kok; dqVaqc] lekt] jkT;] ns'k ;kapk 

fodkl Qkjlk >kysyk fnlqu ;sr ukgh- Eg.kqu ;k lok±uh egkRek xka/khiklqu çsj.kk ?ksÅu ns'kkpk fodkl 

lk/k.;klkBh osGspk lnqi;ksx dj.;kr ;kok-

/kkehZd rRoç.kkyh o ;ksx lk/kuk%

egkRek xka/khaph vk/;kRehd cSBd Qkjp iDdh gksrh- Hkxon xhrk] ck;cy] dqjk.k] ;k loZ /keZxzaFkkaps 

tk.khoiqoZd fparu d:u vkiyh vk/;kRehdrk fodflr dsyh- xka/khthaP;k ifjHkk"ksr cksyk;ps >kY;kl 

lR;kr dks.krkp HksnkHksn ulrks- loZ ekuo ,d leku vkgsr- R;kaph çfr"Bk gh lkj[khp vkgs- gs loZ 

vk/;kRehd cSBd vlY;keqGsp B.kdkÅu lkaxq 'kdys- Eg.kqup vk/;kRehd fopkj /kkjsrqu egkRek ;k 

inkyk iksgkspq 'kdys- lkekU;krY;k lkekU; ek.klkyk tj vlkekU; O;DrheRo fuekZ.k djk;ps vlsy rj 

vkiY;k thoukr ;ksx lk/kuk dj.ks vR;ar vko';d vkgs- /keZxzaFkkps okpu] iB.k]  euu] fparu bR;knh 

xks"Vhaps ikyu dj.ks vko';d vkgs- Eg.ktsp bZ'ojkyk laiq.kZ ekuoh thou leihZr dj.ks gs ;ksx lk/kusps 

Qkj eksBs oSf'k"V; vkgs- egkRek xka/khauh lk/kuspk vfojr voyac dsyk- 'kkfjjhd] ekulhd] ckS/nhd cG 

mRrjksRrj ok<r tk.;kekxs ;ksx lk/kuk vkf.k R;k varxZr ;s.kkjs ?kVd bR;knh xks"VheqGs egkRek xka/khaps 

O;DrheRo UgkÅu fu?kkys-

xka/kh fopkj rRo ç.kkyh ekuoh thoukrhy loZ O;ogkj ek.klkykp dsaæLFkkuh BsÅu O;ogkj >kyk ikghts- 

lR;kph mikluk dsyh rjp bZ'ojkph çkIrh gksrs- lR;kph mikluk Eg.kts ekuorsph mikluk] fuLokFkZi.ks 

ekuokus lsok dsyh rj R;kP;k O;DrheRokyk vykSdhd O;DrheRo çkIr gksÅu R;kP;k thoukps lksus gksrs 

vls xka/khthaps Bke er vkgs- gs O;ogkj djhr vlrkauk lR; vkf.k vfgalk ;k rRokuqlkj vlk;yk ikfgts- 

vls xka/khth Eg.krkr-

xka/kh fopkjkapk dsaæfcanq /keZ vkgs- ̂ ^xka/khth Eg.krkr] /keZfofgu euq"; gk eqGkf'kok; vfLrRokr vlysY;k 

>kMklkj[kk vlsy** ^^ijr /kekZf'kok; ek.kql thoar jkgq 'kdr ukgh] dkgh ek.kls nqjkHkhekukus vls 

Eg.krkr dh R;kauk /kekZ'kh dkgh ns.ks ?ks.ks ukgh- i.k ,[kk|k ek.klku eh 'oklksPNokl ?ksrks i.k eyk 

ukdiqM;kp ukgh gs Eg.k.;klkj[kk gk çdkj vkgs** mijksDr fopkjkrqu egkRek xka/khaph /kekZfo"k;hph 

ladYiuk ekuoh thoukrhy thou tx.;kpk ,d nqok vkgs-
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egkRek xka/kh% HkDrh] Kku o deZ

egkRek xka/khapk HkDrh Kku vkf.k deZ ;k fru xks"Vhaoj vrqV fo'okl gksrk- egkRek xka/kh Kku;ksxh gksrs dh] 

jkt;ksxh gksrs- dh deZ;ksxh gksrs dh HkDrh ;ksxh gksrs- vls ç'u ftOgkG;kus fopkj dj.kkjs fopkjoar 

mifLFkr djrkr- R;kaP;k O;DrheRok laca/kh xka/khth deZ;ksxh gksrs vlk fopkj vf/kd ekU; gks.;klkj[kk 

vlyk rjh rs dsoG deZ;ksxh uOgrs rj Kku] HkDrh vkf.k deZ ;k rhu xks"Vh nSuafnu thoukr egRokP;k 

vkgsr- Hkkouk cq/nh o dk;Z'kDrh gh rhu vax vkgsr- ;k rhu iSdh ,dp vax fodlhr d:u pkyr ukgh rj 

;k frUgh xks"Vhapk ,d le;koPNsn d:u lkj[kkp ifjiks"k Ogk;yk ikghts vlk egkRek xka/khthapk dVk{k 

gksrk- ;k frUgh xks"VhaeqGs egkRek xka/khaP;k dk;kZr Hkj Vkd.kkjh vkgsr- R;keqGs R;kaps O;DrheRo 

vykSdhdrsdMs tkrkauk fnlqu ;srs- egkRek xka/khauh vkiY;k eukph dokMs lrr m?kMh Bsoyh- uos fopkj T;k 

fn'ksus ;srhy rs ?ks.;kph {kerk egkRek xka/khe/;s gksrh- R;kauh foosdh fopkjkapk iqjLdkj d:u R;kaph 

vaeyctko.kh dsyh- vaeyctko.kh dfjr vlrkauk çk;ksxhd ikrGhoj pkpiMqu ikfgY;kuarjp R;kapk 

fLodkj dfjr- R;kauh uqlrk fopkjkapkp ti dsyk ukgh rj Lor% vkpj.kkr vk.kqu çpkj çlkj dsyk Eg.kqu 

lkekU; O;Drh egkRek >kys-

vkRefuHkZjrk%

vkRefuHkZjrk gk xq.k egkRek xka/khaP;k thoukrhy egRokpk iSyq vkgs- ekuoh thoukP;k çR;sd {ks=kr 

lkekthd] vkFkhZd] jktdh; vkf.k /kkehZd bR;knhaP;k ckcrhr ijkoyacu ;kapk Li'kZ gksÅu nsrk thrds 

vkRefuHkZj jkgrk ;sbZy- rso<k jkg.;kpk ç;Ru djk;pk gs xka/khthaps thou tx.;kps egRokps lq= gksrs- 

xka/khthaP;k vkRefuHkZjrsoj belZu us dsysys Hkk"; vls dh Insist on yourself, never imitate, 

every great man is a unique. Shakespeare will never be made by the Study of Shakespeare. 

;kpk vFkZ vlk dh va/kkuqdj.k d: udk- brjkaP;k fopkjkapk vk/kkj ?;k- R;kps fparu djk- rqEgkyk tj ;ksX; 

okVr vlsy rj R;kpk fLodkj vo'; djk-

egkRek xka/khaph ç;ksxf'kyrk%

xka/khthauh fganqaP;k rRoKkukrqu vfgalk lkscrp ikp rRo vkRelkr dsyh- mpysxhjh u djrk ;k ikpgh 

ozrkapk vkiY;k fparukrqu ç;ksxf'kyrsrqu -ep cnyfoyk- fjrh fjoktkuqlkj vfgalk çFkeLFkkuh] 

nq¸;eLFkkuh lR; gk -e ekuyk tkrks- xka/khthauh rks cnyowu çFke LFkkuh lR;] rj nq¸;e LFkkuh vfgalk 

vlk -e fuf'pr dsyk- R;kaP;k ers lR; lk/; vkgs o vfgalk R;kps lk/ku vkgs- Eg.kqu çFke lk/; o uarj 

R;kps lk/ku vlk R;kapk rkdhZd n`"VÓkk -e vkgs- ,o<p ukgh rj çR;sd ozrkyk uohu ufou iSyq fnys- 

cnyR;k lkekthd ifjLFkhrhyk vuql:u vFkZ lkaxhryk- os<fcxkj dj.ks Eg.kts fgalk rh vfgalk gksÅ 

'kdr ukgh- Eg.kts lektkrhy 'ksoVP;k Fkjkrhy oaphr ekulkyk vkReksUurh iklqu R;kyk ukdkj.ks o 
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R;kps 'kks"k.k dj.ks fg fgalk vkgs- ;ko:u vls fl/n gksrs dh ijkoyach jkg.;kis{kk Lokoyach jkgqu thou 

mToy djrk vkys ikfgts- rjp vkRefuHkZjrsoj ekuoh eukpk fo'okl clsy-

egkRek xka/khaps L=h;kcíyps fopkj%

egkRek xka/khapk fL=;k fo"k;hapk n`"Vhdksu gk lekurspk vkgs- fL= o iq:"k ;kr fyaxHksn ulrks tks fnlrks rks 

O;kigkjhd ikrGhoj dsyk tkrks- Eg.ktsp lR;koj vk?kkr dsyk tkrks- rsaOgk vk/;kRehd Lrjkoj fopkj 

dsyk vlrk- fL=;k ;k iq:"kkaiklqu fHkUu ukghp- O;Drh Eg.kqu fL= iq:"k ,d leku vkgsr- Js"Brk] 

dfu"Brk gk Hkko Hkzehr dj.kkjk vkgs- vls xka/khthaps Li"V er vkgs- lkekthd ikrGhoj fopkj dsyk 

vlrk- fL= gh vcyk ekuyh tkrs- vkf.k iq:"kkyk mPp LFkkuh ekuY;k tkrs- xka/khthau gk fopkj vekU; 

vkgs- xka/khthaP;k ers ^^fL= yk vcyk Eg.kus fg frph cnukeh vkgs- rks iq:"k oxkZus fL= oxkZoj dsysyk 

vU;k; vkgs- 'kDrh Eg.kts ik'koh 'kDrh vls tj ekuys rj iq:"kkais{kk fL=;k deh ik'koh vkgsr- i.k 'kDrh 

Eg.kts uSrhd 'kDrh vlk tj vFkZ vlsy rj L=h gh iq:"kkais{kk vuar iVhus Js"B vkgs- frph mitr cq/nh 

vf/kd froz ulrs dk;\ frP;k vaxh vf/kd /kS;Z ulrs dk;- frP;k fcuk iq:"kkaps vfLrRo v'kD; vkgs-** 

;kpk vFkZ vlk dh fL= iq:"k ,d leku vlqu O;kogkjhd ikrGhoj fL=yk çnku dsysyh Js"Brk mijksDr 

lanHkkZrqu fnlqu ;sr- fL=;kaps dk;Z{ks= R;kaph ;ksX;rk y{kkr ?ksrk dkgh ckcrhr fHkUu vl.ks LokHkkfod 

vkgs- ekr`Rokpk Hkkx fL=;kauhp lkaHkkG.ks LokHkkfod vkgs- R;kckcrhr iq:"k ek= deh iMrks- fL= gh 

lokZFkkZus x`gdk;kZrp vlyh ikghts vkf.k x`gO;oLFkk fuV lkaHkkGyh ukgh rj ekuotkrhps vfLrRo 

/kksD;kr ;sbZy- vls Li"V er xka/khth ekaMrkr- ;ko:u vls fl/n gksrs dh] xka/khthapk fL=cíypk 

n``"Vhdksu gk loZ lekos'kd vkgs vls vkiY;kyk fnlqu ;srs-

fu"d"kZ%

egkRek xka/khaps lkekU;krqu vlkekU; O;DrheRo fuekZ.k djrkauk lR;] vfgalk] ;ksxlk/kuk] 

vkRefuHkZjrk] vk/;kRehdrk bR;knh xq.kkaeqGs R;kaP;k O;DrheRokr Hkj iMr xsyh- ,o<sp ukgh rj R;kaP;k 

Lokra"; y<Ókkrhy usr`Rokpk lkekU; turspk R;kaP;k dk;Zdr`ZRokoj çHkko iMr xsyk vkf.k R;krqu 

vykSdhd vl O;DrheRo ns'kkr fuekZ.k >kys- R;kaP;k vFkd ifjJekrqu vktP;k fo|kF;k±us] tursus çsj.kk 

?ksÅu ns'kkP;k fodklkdfjrk lgdk;Z djkos o lektkps _q.k QsM.;kpk ç;Ru djkok-
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lanHkZlqph%
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MkW- foosd ,e- fnoku

गांधी�ंा िव�� संक�नेची समकालीन आव�कता - एक िव�ेषणा�क अ�यन 

 समकालीन समाज, रा� यापैकी कुठलीही �व�था आपण पािह�ास ��ेक घटक �तः ला अिधक 

मह� दे�ाचा �य� करीत आहे. जागितकीकरण, उदारीकरण आिण खाजगीकरण �ामुळे तो अिधक '�' 

क� ि�त झाला आहे. �ामुळे संपूण� समाजाचा िकंवा रा�ाचा िवकास यासारखे श� �योग केवळ िलखाणा पुरती 

िकंवा भाषणापुत� मया�िदत झाले आहेत. समाजातील आिथ�क दरी िदवस�िदवस वाढतच आहे. �ातच 

�सारमा�मांमधून �गट होणारे आकष�ण यामुळे ��ेक समाजाची सां�ृितक वैि���े संपु�ात येत आहे. या 

सव� गरजा पूण� होत नसतील तर �ा कशा पूण� के�ा पािहजेत �ाक�रता अनैितक माग� देखील आज नैितक 

ठ� लागले आहेत अनैितक मागा�तूनच गु�ेगारी �वृ�ी वाढू लागली आहे या प�र��थतीत महा�ा गांधीनंी 

मानलेली िव�� ही संक�ना पु�ा  न�ा संदभा�त अ�यन कर�ाची गरज आहे ��ुत शोधिनबंधात याचाच 

�य� कर�ात आलेला आहे 

 *या जगात�ा सव� महान धमा��ा मुलभूत स�ावर माझा िव�ास आहे. ही सगळी देवाचीच देणगी 

आहे, हेही मला मा� आहे. �णूनच फार पूव� मी एक िन�ष� काढलाय, की सव�च धम� स� आहेत आिण 

सवा�म�े काही ना काही चुका आहेत.1 सव�सामा�पणे सव�च धमा�त �ागा�ा वृ�ीला मह�पूण� �थान दे�ात 

आलेले आहे �ागातून आदश� समाजाची िनिम�ती  आपण क� शकतो िकंवा समाजासमोर आदश� िनमा�ण क� 

शकतो हे सव�मा� आहे, परंतु तं��ानातील बदल समाजातील बदललेले िच� आिण �सारमा�मां�ा 

तं��ानातील बदलामुळे जवळ आलेले जग अशा सव� प�र��थतीत जुने आदश� प�ती सं�ृती आज कालबा� 

झालेले आहे असा एक िवचार �वाह आहे. माणसाने बदलाचा �ीकार सकारा�कतेने केला पािहजे, तो करीत 

नसेल तर तो धमा�ध आहे िकंवा मूलत�वादी आहे असे देखील सात�ाने �टले जात आहे. यातील काही भाग हा 

यो� असला तरी या सव� �कार�ा �गतीने संपूण� समाजाचा िवकास श� झाला आहे काय ? ��ेक ��ी 

आज समाधानी आहे काय ? ��ेक ��ीला आप�ापे�ा आपला समाज, रा� अिधक ि�य आहे काय ? या सव� �

��ांची  आपण उ�रे शोध�ाचा �य� केला तर नकारा�कच उ�रे आप�ाला �ा� होतात मा� याची 

सकारा�क उ�रे गांधी�ंा िव�� संक�नेत आप�ाला �ा� होऊ शकतात �ामुळेच सव��थम गांधीचंी 

िव�ास संक�ना समजून �ावी लाग�. 

 महा�ा गांधीनंी आिथ�क घटकांशी संबंिधत जे िवचार मांडले �ातूनच �ां�ा िव�� संक�नेचा उदय 
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झाला आहे. Gandhiji remarked that the capitalist who had amassed a large sum of 
money was a thief. If a person had inherited a big fortune or had collected a large 
amount of money by way of trade and industry, the entire amount did not belong to 
him. It belonged to the entire society and must be spent on the welfare of all. He 
wanted to avoid a violent and bloody revolution by gearing a permanent stability of 
economic equality. He wanted the capitalists to be trustees and he enunciated the 
doctrine of trusteeship.2 महा�ा गांधीनंा आिथ�क िवषमता न� करणे आिण ���गत संप�ी मया�िदत 

करणे हा  �ि�कोन �ांनी िव�व� संक�नेतून मांडलेला आहे. परंतु हे  मांडतांना �ांनी मा��वादाचा �ीकार 

केलेला नाही, हे ल�ात घेणे आव�क आहे. स� आिण अिहंसे�ा मा�मातून ��ी�ा �दयाचे प�रवत�न 

करणे यावर �ांचा िव�ास होता �ामुळे संघष�शील �ांतीचा पुर�ार करणे �ांना श�च न�ते �ांनी ��ीने 

�तः �ा �ागातून आिथ�क िवषमता न� होऊ शकते यािवषयी िव�� या संक�नेची मांडणी केली आहे 

 गांधी�ंा मते ��ेक ��ीला आप�ा उपजीिवकेला लागणा�या संप�ीपे�ा अिधक संप�ी ती �ा� 

होत असेल  िकंवा उ�ोजकाला �ा�ा �वसायात अिधक नफा �ा� होत असेल, तर ती संप�ी िकंवा नफा हा 

�ा ��ीचा िकंवा उ�ोजकाचा नसून �ावर संपूण� समाजाचा ह� आहे. �ाने ती संप�ी समाजा�ा 

िवकासाक�रता खच� केली पािहजे. ती संप�ी समाजाची आहे व आपण केवळ ितथे र�क आहोत अशा भावनेने 

जर काम केले तर समाजातील आिथ�क िवषमता न� होऊ शकते यावर गांधीजीनंा िव�ास होता. परंतु असे �ा 

��ीने करावे हे यासाठी कोणतेही बंधन िकंवा जबरद�ी कर�ास गांधीजीचंा िवरोध होता. �ां�ा मते 

आपण अशा अित�र� संप�ीचे धनी असणा�या ��ीचे स� आिण अिहंसे�ा आधारे �दय प�रवत�न क� 

शकतो �ांचे �दय प�रवत�न करणारी ��ी देखील िततकीच शु� असावयास हवी तरच ती हे काय� क� 

शकेल �ातून तयार होणारा ��ी �णजेच समाजाचा िव�� होय असे गांधीनंी �टले आहे 

  गांधी�ंा िव�� संक�नेचा आ�य आपण ल�ात घेत�ास आज�ा आकिष�त जगात िकंवा 

उदारीकरण खाजगीकरणा�ा जगात �ाची िकती गरज आहे, हे ल�ात येते आजही ही समाजातील 50 ट�े 

जनता ही गरीब आहे. गरीब आिण �ीमंत यां�ातील दरी िदवस�िदवस वाढतच आहे 

          रा�सं�थेने म�मवग� तयार क�न ही दरी कमी कर�ाचा िनि�तच �य� केला आहे. परंतु तरी 

देखील समाजातील आिथ�क िवषमतेची सम�ा अजूनही ही संपलेली नाही, आजही ही िश�ण, वै�कीय सेवा, 

दळणवळणाची मा�मे यात सव�सामा� ��ीला तं��ानातून िनमा�ण झालेले उ� �तीची  ओळख क�न 

घेता येत नाही. याचे कारण �णजे तेवढी आिथ�क �मता �ा ��ीकडे नसते तर मूठभर लोकच �ाचा उपयोग 

िकंवा उपभोग घेऊ शकतात आिण तेच घेत आहेत. �ातूनच आिथ�क िवषमता समाजात अिधक वाढत असताना 

आप�ाला िदसून येते. सव� �े�ातील मालकी ह� असणा�यांनी �ां�ा उपजीिवकेला आव�क असणा�या 



R.S. MUNDLE DHARAMPETH
ARTS & COMMERCE COLLEGE

International Multi-Disciplinary
Research Journal

Pradnya
SANKET

92

मोबदला घेतला व बाकी सव� समाजाक�रता अप�ण के�ा तर समाजातील केवळ आिथ�क िवषमता न� होणार 

नाही तर संपूण� समाजाचा देखील िवकास होऊन एक आदश� समाज�व�था िनमा�ण होऊ शकते. 

 आधुिनक काळात ब�तांश रा�ांनी लोकशाहीचा �ीकार केलेला आहे जनताच आप�ा �ितिनधीनंा �

िनवडून देत असते व �ाच मा�मातून रा�कारभार होत असतो. सव�च जन �ितिनधीकंडून सव�सामा� 

जनतेक�रता काय� करणे अपेि�त आहे, परंतु अलीकड�ा नगरसेवकापासून ते खासदार असणा�या सव�च 

ने�ांची िनवडून ये�ापूव�ची आिथ�क प�र��थती व िनवडून आ�ानंतरची आिथ�क प�र��थती याची तुलना 

के�ास राजकीय �े�ात गांधी�ंा िव�� संबंधी िवचारांची गरज अिधक आहे असे िदसून येते. समाजातील 

वाढती गु�ेगारी ही देखील आिथ�क घटकातूनच तयार झालेली आहे आकिष�त जगामुळे सव�सामा� ��ी�ा 

वाढले�ा गरजा आिण �ा गरजांची पूत�ता वैध मागा�ने श� न झा�ामुळे अवैध मागा�तून अथ��ा�ी करणे अशी 

सव�साधारण प�र��थती आप�ाला आज िदसत आहे. ही �वृ�ी देखील िव�� संक�ने�ा आधारे आपण 

बदलू शकतो ��ी�ा आिथ�क गरजांचे पूत�ता होत असेल, सधन ��ी आप�ा �ागातून सव�सामा� 

��ी�ा गरजांची पूत�ता करीत असेल तर िनि�तच गु�ेगारी क�न अथ��ा�ी करणा�या वगा�चे �दय 

प�रवत�न झा�ािशवाय राहणार नाही आिण समाजातील ही �वृ�ी देखील संपु�ात येईल याची खा�ी वाटते.

         The greatness of Gandhiji is, he put a sense of self-confidence in the COMMON 

MAN to fight against any wrong with just two weapons - TRUTH and NON-

VIOLENCE. He gave us the most valuable weapon of 'SATYAGRAHA' which is being 

misused today.3  अलीकड�ा काळात युवा वग� हा आकिष�त करणा�या या जगाकडे अिधक ओढला जात 

आहे या वगा�ला �ांचे नाग�रक �णून कोणते दािय� आहे याची क�ना नसेल पण अथ��ा�ी संबंधी हा वग� 

अिधक जागृत आहे अशा प�र��थतीत समाजात जर चांगले आदश� आिथ�क सदन असणा�या िकंवा यश�ी 

असणा�या ��ीकंडून समोर ठेवले जात नसतील तर हा वग� अथ��ा�ी क�रता अिधक आ�मक होऊ शकतो 

व �ातून गु�ेगारी �वृ�ी देखील वाढू शकते यामुळेच िव� �थान िवषयी गांधीनंी मांडलेले िवचार अिधक 

उपयु� ठरतात �ा�ारे चांगले आदश� िनमा�ण क�न हा वग� समाज�व�थे�ा िवकासाक�रता आिण रा� �

िवकासाक�रता आपले अिधक योगदान देऊ शकतो.

       बेरोजगारी ही ही अलीकड�ा काळातील एक मह�पूण� सम�ा आहे काही लोकांना रोजगार उप�� 

आहे. पण �ातून �ा� होणा�या अथा�ज�नातून �ां�ा दैनंिदन गरजादेखील पूण� होऊ शकत नाही.  काही लोक 

�ां�ा या उदरिनवा�हाक�रता आव�क असणा�या उ��ापे�ा िकतीतरी पट अिधक उ�� �ा� करीत 

आहेत. ते�ा ही प�र��थती आप�ाला बदलायची असेल तर अिधक उ�� असणा�या ��ीने आप�ा 



R.S. MUNDLE DHARAMPETH
ARTS & COMMERCE COLLEGE

International Multi-Disciplinary
Research Journal

Pradnya
SANKET

93

अिधक�ा उ��ाचा भाग जर बेरोजगार िकंवा �ां�ा रोजगारातून �ांचा उदरिनवा�ह पूण� होत नाही अशा 

वगा�ला िदला तर ही सम�ा देखील न� होऊ शकते. हा िवचार केवळ गांधी�ंा िव�� संक�नेतून आपण 

िनमा�ण क� शकतो याची जाणीव आज जगाला होणे आव�क आहे. 

 गांधी�ंा िव�� संक�नेची गरज पूव�पे�ा आज�ा 21 �ा शतकात अिधक का िनमा�ण झालेली 

आहे हे आप�ाला वरील िव�ेषणाव�न िदसून येते. हे िवचार संपूण� जगाला आदश� बनवू शकतात एवढी 

�मता या िवचारांची आहे. बेरोजगारी, आिथ�क िवषमता, राजकीय ��ाचार, नोकरशाहीतील ��ाचार, िश�ण व 

वै�कीय �े�ातील बाजार �ातून होणारी सव� सामा� ��ीचंी लूट जर थांबवायची असेल तर गांधी�ंा िव�� 

संक�नेपे�ा दुसरा चांगला पया�य आप�ा िदसून येत नाही हेच या शोधिनबंधातून िदसून येते.

*Dr. Vivek M Diwan , Assitant Professor in Poli�cal Science Department, R.S.Mundle 

Dharampeth Arts & Commerce College, Nagpur, Email: diwanvivek2@gmail.com 

1)
2) h�p://www.economicsdiscussion.net/ar�cles/economic-ideas-of-mahatma-gandhi/21133

3) http://www.mkgandhi-sarvodaya.org/youth.htm
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MkW-eaxs'k ikBd
lgk- izk/;kid o foHkkx izeq[k vkj-,l-eqaMys /kjeisB dyk o okf.kT; egkfo|ky;] ukxiwj

��ावना : 

काही माणसे ज�ानेच मोठी असतात, काही ज�ाने मोठे नसतात पण �ां�ावर मोठेपणाचा आरोप 

केला जातो तर काही माणसे ही ज� आिण सामा� असून सु�ा आप�ा तप�ेने व �य�ांमुळे �ांनी मोठेपण 

अिज�त केलेली असतात.  अशा सामा� ज�ाला आले�ा परंतु असामा� कतृ�� आिण जगा�ा इितहासावर 

आपला ठसा उमटवले�ा, भारता�ा इितहासातील एक मह�पूण� ठरले�ा अशा महा�ा गांधीचें देखील 

असेच होते. महा�ा गांधी यांचा ज� सव�सामा� झाला सव�सामा� ���म�, सव�सामा� बु��म�ा परंतु 

आप�ा दुद�� इ�ाश�ी व आिण रा��ेमा�ा भावनेमुळे आज भारताचे रा�पु�ष �णून महा�ा गांधीनंा � �
गौरव�ात येते हे सव� करत असताना महा�ा गांधीजीनंी गुण आप�ात बाणव�े ते �ामािणकपणा, 

आ�परी�ण, िनयतीची जाण, स�िन�ा, �योगशीलताआिण िचंतनशीलता या सव� गो�ी आप�ा जीवनाम�े 

महा�ा गांधीनंी बाणव�्या, न�े न�े ते ख�या अथा�ने जगले या सव� गुणांना �तः म�े जग�ासाठी 

उमटव�ासाठी महा�ा गांधीनंी भारतीय आ�ा��कते�ा बैठकीचा आधार घेतला. 

महा�ा गांधी यांनी हे �ान ��थान�यी पैकी असले�ा उपिनषदांमधून �ा� केले आहे महा�ा गांधीचें 

िवचारांवर  व �ां�ा कृतीवंर उपिनषदातील जीवनमू�ांचा अन� साधारण असा पगडा होता. हा पगडा 

आप�ाला महा�ा गांधी�ंा जीवनाची अ�यन के�ानंतर िवशेष�ाने जाणवतो ��ुत शोधिनबंधाम�े 

आपण महा�ा गांधी आिण महा�ा गांधी�ंा कतु��ावर उपिनषदांचा असले�ा पग�ाचा िव�ेष�ाने 

ई�ावा� उपिनषदा�ा संदभा�त अ�यन करणार आहोत. 

महा�ा गांधीचें आप�ा जीवनात व जीवन दश�नांम�े धमा�चे धमा�ला धमा�ला अन�साधारण असे 

मह� िदले आहे. 'धम� ही संक�्पना मन आिण बु�ी�ा आधारे अिधभौितक आिण अिधदैिवक या दो�ी गो�ीचंा 

पूत�तेसाठी आव�क घटक आहे', असे महा�ा गांधीनंी मानले आहे. धम�शा�ाचा िवचार के�ास भारतीय 

धम�शा�ातील व उपिनषदातील अनेक िचंतनांचा व सं�ांचा िवचार महा�ा गांधीनंी आप�ा दाश�िनक 

िस�ांतांम�े ��� काय��मांम�े केलेला आहे.

सनातन िहंदू धमा�तील उपिनषदांमधील िव�ास हा खरोखरच वाखाण�ासारखे आहे भारतीय 

त��ानािवषयी िवचारांचे �ोत अस�े�्या उपिनषदांचा प�रचय गांधीजीनंा दि�ण दि�ण आि�केत 

असतानाच �थमतः  झाला. �ांनी सु�वातीला मूळ उपिनषदांचा अ�ास केलेला न�ता यांची कबुली �ांनी 

आप�ा उ�रणात सु�ा िदलेली आहे “ I have read Vedas and upanishadas only transla�on” परंतु या 

उपिनषदां�ा अ�यनाचा गांधीजी�ंा मनावर इतका खोल प�रणाम झाला. की �ांनी आप�ा भजनावलीत 

सु�ा उपिनषद �रण नावाचा एक घटक अंतभू�त केला. यात मंुड, तै�रीय, छांदो�, बृहदार�क इ�ादी 

उपिनषदांचे मह�ाचे उतारे �कािशत केले आहेत. उपिनषदकारांनी उप��थत केले�ा ��नांना उ�रे देखील 

उपिनषद व महा�ा गांधीचें िवचार
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दे�ाचा �य� महा�ा गांधी यांनी केलेला आहे. कोऽहं ? या ��ासंबंधी केले�ा िचंतनाचे महा�ा गांधीचें उ�र 

असे, की 'मी आ� देह इंि�य मन बु�ी अहंकार यापैकी कोणीही एक नसून, या सवा��ा पलीकडे असलेला 

सवा�वर आपली स�ा असलेला असा शु� चैत� आ�ा  आहे'. आिण जो चैत� ��प व अनंत असलेला 

आ�ाच मी आहे. 

उपिनषदा�ा िचंतनाम�े सामा�पणे हे �� येतात �ापैकी दुसरा �� �णजे जगत �णजे काय ? 

जगताचे ��प कसे आहे? या जगताची सु�वात क�ी झा�ी ?  या सवा�चे िववेचन उपिनषदांम�े केलेले आहे 

�ा सव� उपिनषदांचा सार काढून महा�ा गांधी यांनी जगाब�लचे आपले मत पुढील �माणे �ितपािदत केली 

आहे.

 जगत हे दुसरे-ितसरे काही नसून अनादीअस�े�्या, चैत���प व िनराकार ��ाचे एक �� 

��प आहे. कोऽहं �णजेच मी कोण आहे व जगात या दोन ��ांचे उ�र शोध�ानंतर दाश�िनक िस�ांतांम�े 

ितसरा िवचार येतो तो �णजे माझा आिण जगताचा काय संबंध �णजेच जीव आिण जगत या�ा संबंधाचे 

िववेचन करत असताना महा�ा गांधीनंी सांिगतले आहे, की 'मी �णजे आ�त� असला तर जगात हे �� त� 

आहे'. इथे महा�ा गांधीनंी अ�ैत वेदांताचा िस�ांताचे �हण क�न एक� िस� केले आहे. �णजेच आ�ा 

आिण �� या दो�ी एकच असून, �� ��पाचे ��प �णजे मी आहे.

 'त�मिस|'  'अहं ��ा��|'  'अयं आ�मा ��|' अशा अनेक महावा�ांचा अथ� समजून घेताना 

आप�ाला ल�ात येईल की महा�ा गांधीजी�ंा िवचारांवर �ा �ा सव� उपरो� त��ान संक�नांचा 

त��ानातील िवचारांचा �णजेच उपिनषदातील िवचारांचा �भाव महा�ा गांधीजी�ंा िवचारांवर कसा पडला 

आहे. ते आपण सं�ेप आिण दोन उदाहरणां�ा मा�मातून पुढे पा�.

१) स� 

 गांधीजीनी स� ही संक�ना �� संक�ने�ा समक� मानलेली आहे. �णजेच गांधीजीनी 

पर�� त�ालाच स� मानले आहे. काही िवचारवंतानी स� परमे�र आहे. असे मान�े परंतु हे �णत 

असताना गांधीजी�ंा मते स�ाचे  समानाथ� घेता येऊ शकत नाही. स�ाचा  समान अथ� �ायचा 

अस�ास, आप�्या�ा  'तत् �ं अिस|' या वा�ात पय�त आप�ाला जावे �ा�माणे अ�खल िव�ाम�े 

असले�ा, ��त�ाचा संबंध जीवाशीच �णजेच आप�ाशी होतो. �ा आ�ाला आपण �ा 

��चैत� आ� �णजेच ��ा आिण �� �णजे स� असे मांडले आहे. या िठकाणी महा�ा गांधीनंी 

��ाला स� मानत असताना गांधीजीनंी �ाला ब�तेक मया�दा �ा� होऊ िदला नाही. कारण स� ही 

कुठ�ाही जीिवत �संगा�ा िकंवा जगता�ा पे�ा �े� असून स�ाला ��त�ाचे उपमा देऊन 

आप�ा अनेक िस�ांताची िववेचन महा�ा गांधीनंी केली आहे. �ासंदभा�त महा�ा गांधी �णतात 

'Nothing is or exists in reality except Truth' अशा वचनांम�े महा�ा गांधीचंी स�ा संबंधीची 

भूिमका �� होते. दुस�या कुठ�ाही गो�ीचे अ��� स� समोर नाही. स� हे परमत� आहे. आिण 

स� हेच ��त� आहे. असे आपण महा�ा गांधी�ंा िवचारांची अ�यन के�ानंतर �णू शकतो, 

वरील िववेचनाव�न वेदांतातील ��त�ाचा पगडा िकती मो�ा �माणावर महा�ा गांधीजी�ंा 

जीवनातील िवचारांवर आहे, हे आप�ा ल�ात येते. 
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२) ईशावा� उपिनषद 

दुसरा मह�ाचा िवचार �णजेच ईशावा�ोपिनषद, महा�ा गांधीनंी अनेक िठकाणी सांिगतले की 

ईशावा� उपिनषद हे �ां�ा आवडते उपिनषद् आहे. �ांनी ईशावा�ोपिनषदातील िवचारांनुसार 

िव� हे संपूण�पणे ई�राने �ा� आहे. ई�रमय आहे, आिण ई�र ��प असले�ा या िव�ाचा उपभोग 

आपण �ागपूव�क केला पािहजे, ही संक�ना ई�ावा� उपिनषदांम�े सांिगतलेली आहे. ही 

संक�ना महा�ा गांधीनंी आप�ा Trusteeship या संक�्पने�ा मा�मातून सांिगतले आहे. या सव� 

जगाचा �ामी वेगळा आहे. या जगाम�े �ावहा�रक ���ा मालकी�ा असले�ा आप�ा व�ू व 

भौितक घटक देखील, आप�े नसून आपण केवळ आपण �ाचे िव�� आहोत. कारण या जगाम�े 

चराचराम�े वास करणाया� चैत�त�ाकडे याची मालकी आहे. आिण या चैत���प असले�ा 

ई�राचेच िव�� �णून या सव� भौितक गो�ीचें काळजी घेतली पािहजे.

उपोद्घात 

 िव�बंधु�ा�ा संक�नेम�े देखील महा�ा गांधीनंी ईशावा�ोपिनषद दाखला िदला आहे. 

'तेन् ��ेन भु��ज़थः |' वचनाचा िवचार केला असता �ागपूव�क उपभोग हा मह�ाचा आहे. 

िव�बंधु�ाचा संक�नेम�े �ागपूव�क उपभोग करणे ही संक�ना महा�ा गांधीनंी सांिगतले आहे. 

आिण �ातूनच अप�र�ह, प�र�ह, अ�ेय व  अनास�ी इ�ादी इ�ादी संक�ना �� केले आहे. 'मा 

गृधः  क�िचत् धनम् |' या ईशावा�ोपिनषदातील वा�ाचा अथ� �� करताना देखील महा�ा गांधीनंी 

इतरां�ा धनाची अिभलाषा बाळगू नका, यातून आप�ा मनाम�े मिलनता िनमा�ण होते, असे िवचार 

मांडले आहेत. एकूणच सामािजक प�रवत�नाला उपयु� असलेला असा ता��क िवचार शोधत 

असताना, महा�ा गांधीनंी हे सव� िवचार उपिनषदातून �ा� केले व पौवा�� व पाि�मा� िवचारांना 

देखील मूळ भारतीय िवचारां�ा समथ�नाने िकंवा िकंब�ना असे �णता येईल की भारतीय मूळ 

भारतीय िवचारां�ा �काशाम�े पाि�मा� आिण पौवा�� िवचारांना महा�ा गांधीनंी �� केले आहेत. 

यातूनच महा�ा गांधीनंा असले�ा उपिनषद िवषय �ानाची व भ�ीचे उदाहरण सवा�ना �ा� होतात.
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